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MEN WITHOUT CHESTS+ @

So he'sentthe word to slay
And slew the little childer.

TRADITIONAL CAROL

I doubt whether we are sufficiently attentive to the

" importance of elementary text books. That is why I

have chosen as the $tarting-point for these lectures a
little book on Epglish intended for'*boysand girls in
the upper forms of schools’. I do not -think the
authors of this book (there were ‘two of them)
intended ‘any harm, and I owe them, ortheir pub-
lisher, good language for sending me & complimen-
tary copy. At the same time I shall haye nothing

good to say of them. Here is a pretty predicament. I

* do not want to pillory two modest practising school-

masters who were doing the best they knew: but I

cannot be silent about what I think the actual



tendency of their work. 1 therefore propose to con-
ceal their names. I shall-refer to these gentlemen as
Gaius and Titius and to their book as The Green
Book: But I promise.you there is such a book-and I
have it on my.shelves.

In their second chapter Gaius and Titius quote the
well-known story.of Coleridge at the waterfall. You
remember that thére were two tourists present: that,
one called it ‘syblime’ and the other ‘pretty’; and
that Coleridge mentally endorsed the first judge-
‘ment and rejected the second with disgust. Gaius and
Titius comment as follows: “When the man said This
is sblime, he appeared to be making a remark about
the waterfall . . . Actually . . . he was not making a
remark about the waterfall, but a remark about his
own feelings. What he was saying was really I have
feelings, associated in my mind, with the word
«Syblime”, or shortly, I have sublime feelings.” Here
are.a good many deep questions settled in a pretty
shmmary fashion. But the authors are not yet fin-
ished. They add: “This confusion is continually pres-

ent in language as we use it. We appear to be saying



something very important about' something: and
actually we ate only saying something about our
own feelings.”

Before considering the issues really raised by this
momentous. little paragraph (designed, you will
remember, for ‘the upper forms of schools’) we hust
eliminate one mere confusion into which Gaius and
Titius have fallen. Even on their own view—en any
conceivable view—the man who says This is sublime
cannot mean I have sublime feelings. Ewven if it were
- granted that such qualities as sublimity were simply
and solely projected into things from our own emo-
tions, yet the emotions which prompt the projection
are the correlatives, and therefore almost the oppo-
sites, of the qualities projected. The feelings which
make a man call an object sublime are not sublime
feelings but feelings of veneration. If This is sublime
i$ to be reduced at all to a statement abput the
speaker’s feelings, the proper translation would be 7
have humble feelings. If the view held by Gaius and
Titius were consistently appiied it would lead to

obvious absurdities. It would force them to maintain



that You are contemptibletneans I have contemptible
feelings: in fact that Your feelings are contemptible
means My feelings are contemptible. But we need not
delay over this which is the very pons-asiporum of
our subject. It would be unjust to Gaius and Titius
themselves'to emphasize what was doubtless a mere
inadvertetice.

The schoolboy who reads this passage in The Green
Book will believe two propositions: firstly, that all sen-
tences containing a predicate of value are statements
about the emotional state of the speaker, and secondly,
that all such statements are unimportant. It is true that
Gaius and Titius have said neither of these things in so
many words. They haye treated only one particular
predicate of.walue (sublime) as a word descriptive’ of
the:speaker’s emotions. The pupils are left to-do for
themselves the work of extending the same treatment:
to all predicates of value: and no slightest obstacle to
such-extension is'placed in their way. The authors may
or may not desire the extension: they may never have
given the question five minutes’ serious thought in.

their lives. I am not concerned with what they desired



'but with the effect their book will certainly have on the

schoolboy’s mind. In the same way, they have.not said
that ]udgements of value are ummportant Their
words are that we ‘appear to be saying something very
important’ when in reality we are ‘only saying some-
thing about our own feelings’. No, schoolboy will be
able to resist the suggestion brought to bear upon him
by that word only. I do not mean, of course, that he
will make any conscious inference from what he reads
to a general philosophical theory that all values ate
subjective and trivial. The very power of Gaius and
Titius depends on the fact that they are dealing with a
boy: a boy who thinks he is ‘doing’ his ‘English prep’
and has no notion that ethics, theology, and politics are
all at stake. Tt is not a theory they put into his mind,
but an assumption, which ten years hence, its origin
forgotten and its presence unconscious, will condition
him to take one side in a contrqversy which he has
never recognized as a controversy at all. The authors
themselves, I suspect, hardly know what they are
doing to the boy, and he cannot know what is being

done to him.



Before considering the philosophical credentials
of the position which Gaius and Titius have adopted
about value, I should like to show its practical results
on the educational procedure. In their fourth chapter
they quote a silly advertisement of-a pleasure cruise
and proceed to inoculate their pupils against the sort
of writing it exhibits. The advertisement tells us that
those who buy tickets for this cruise will go ‘across
the Western Ocean where Drake of Devon sailed’,
‘adventuring after the treasures of the Indies’, and
bringing home themselves also a ‘treasure’ of ‘golden
hours’ and ‘glowing colours’. It is a bad bit of writ-
ing, of cqurse: a venal and bathetic exploitation of
those emotions of awe and pleasure which men feel
in visiting places that have striking associations with
history orlegend. If Gaius and Titius were to stickito
their last and teach their readers (as they promised
to do) the art of English composition, it ‘was their
business to put this advertisement side by side with
passages from great writers iri which the very emo-
tion is well expressed, and then show where the dif-

ference lies.



They might have used Johnson’s famous:passage
from the Western Islands, which concludes: “Fhat
man is little to be.envied, whose patriotism would
not gain force upon the plain of Marathon, or whose
piety would not grow warmer among the ruins of
Iona.” They ‘might have taken that place in The
Prelude where Wordsworth describes how the antiq-
uity of London first.descended on his mind with
“Weight.and power, Power growing under, weight.*
A lesson which had laid such literature beside the
advertisement and really discrimihated the good
from the bad would have been a lesson worth teach-
ifig. There would have been some blood and sap in
it—the trees of knowledge and of life growing
together. It would also have had the merit of being a
lesson in literature! a subject of which Gaius and
Titius, despite their.professed purpose, are incom-
monly shy.

What they actually do is to point-out that the lux-
urious motor-vessel won’t really sail where Drake
did, that the tourists will not have any adventures,

that the treasures they bring home will be of a purely



metaphorical nature, and that a trip to Margate might
provide ‘all the pleasure and rest’ they requirgdt’ All
this is very true: talents inferior to those of Gaius 4nd
Titius would have sufficed to discover it. What they
have not noticed, or not cared abolit, is*that a very
similari treatment éould be applied to’ much good lit-
erature which treats the same.emotion. What, after
all, can the history of early British Christianity, in
pure reason, add to the motivesfor piety as they exist
in the eighteenth century? Why: should Mr Words-
worth’s inn be more comfortable or the air of
London moré healthy because London has existed
for a long time? Op; if there 1s indeed any obstacle
which will prevent a critic from ‘debunking’ ]ohns6n
and Wordsworth (and Lamb, and Virgil, and
Thomas Browne, and Mr de la Mare) as The Green
Book debunks the advertisement, Gaius and Titius
have given their schoolboy readers no faintest help
to its discovery. .

From this passage the schoolboy will learn about
literature precisely: nothing. What he will learn

quickly enough, and perhaps indelibly, is the belief



that all emotions arotised by local association are in
themselves contrdty to feason and contemptible. He
will have no notion that there are two ways of bemg
immune to such an advertisement—that it falls
equally flat on those who are above it and those who
are below it, on the man of real sensibility and on the
mere trousered ape who has never been able to con.

céive' the Atlanti¢ as anything more than so many
million tons of cold salt water. There are two men to.
whom we offer in vain a false leading article on patri-
otism and honour: one is the coward, the other is'the
honourable and patriotic man. None of this is
brought before the schoolboy’s' mind. On the con-
trary, he is encouraged to reject the hare of the
“Western Ocean’ on the very dangerous ground that
in so doing he will prove.himself 2 knowing fellow
who can’t be'bubbled ‘out of his cash. Gaius and
Titius, while teaching him nothing -abouy letters,
have cutout of his soul, long before he is old enough
to choose, the possibility of having certain experi-
ences which thinkers of more authority than they

have held to be generous, fruitful, and humane.



But it is not only Gaius and Titius. In another lit;
tle.book, whose author.I will call Orbilius, I find that
the same, operation, under the same general anaes--
thetic, is being carried out. Orbilius chooses for
‘debunking’ a silly bit-of wr1t1ng on horses,, where
these‘animals are praised as the ‘willing servants’ of
the éarly colonistsin Australia.* And he falls into the
same trap as Gaius and Titius. Of Ruksh and Sleipnir
and .the weeping. horses of Achilles and the war-
horse in the Book of Job—nay-even of Brer Rabbit
and of Peter Rabbit—of man’s prehistoric’ piety to
‘our brother the ox’—of all that this semi-anthrapo-
morphic treatmefit of beasts has meant in human his+
tory-and of the literature where 4t finds noble or )
piqlla‘ﬁt expressioi—he has not a word tosay” Even
of the problems of animal psychology as they exist
for science he says nothing. He contents himself
with explaining that horses are not, secundum lit-
teram, interested in colonial expansion.’ This piece
of information is really-all that his pupils get from
him. Why thie composition before them is bad, when

others that lie open to the same charge are good, they
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do not hear. Much less do they learn of the two
classes of men who are, respectively, above and
below the danger of such writing—the man who
really knows horses and really loves them, not with
anthropomorphic illusions, but with ordinate love, ‘
and the irredeemable urban blockhead to whom a
horse is merely an old-fashioned means of transport.
Some pleasure in their own ponies and dogs they will
have lost; some incentive to cruelty or neglect they
will have received; some pleasure in their own know-
ingness will have entered their minds. That is their
day’s lesson in English, though of English they have
learned nothing. Another little portion of the human
heritage has been quietly taken from them before
they were old enough to uniderstand. .

[ have hitherto been assuming that such teachers as
Gaius and Titius do not fully realize what they are
doing and do not intend the far-reaching conse-
quences it will actually have. There is, of course,
another. possibility. What I have called (presuming on
their concurrence in. a certain traditional system of

values) the “trousered ape’ and the, ‘arban‘blockhead’

II



may be precisely the kind of man they really wish to
produce. Thé differences between us.may go all the,
way ‘down. They may really, hold that the ordinary
human feelings  about the past or animals or large
waterfalls are contrary to reason and, contemptible
and ought to be eradi¢ated. They may be intending to
make 2 clean sweep of traditiotal 'values and start
with a pew set. That position will be discussed later. If
it is the position which Gaius and Titius are holding;
I must, for the moment, content myself with pointing
out that it is a philosophical and not 2 literary posi-
tion. In filling their book with it they have been
unjust to the parent or headmaster, who buys it and
who has got the work of amateur philosophers where
he expected the work of\profess'romrkgra/mmarians. A
man would be annoyed if his son feturned from the
dentist ‘'with his teeth untouched and his head
crammed with the dentist’s obiter dicta on bimet-
allism or the Baconian theory.

But I doubt whether Gaius and Titius have really;
planned, under cévet of teaching English, to propa- )
gate their philosophy. I think they have slipped into



it for the following reasons. In the first place, literary
eriticism is difficult, and what they actually do is
very much easier, To explain why a bad treatment of
some basic human emotion is bad literature s, if we
exclude all question-hegging attacks on the emotion
itself, a very hard thing to do. Even Dr Richdrds,
who first seriously tackled the problenrof badness in
literatiire, failed, I think, to do it. 'To ‘debunk’ the
emotion, on the basis of a commonpface rationalism,
is withiri. almost anyoné’s capacity. In the second
place; I think Gaius and Titius may have honestly
misunderstood the pressing educational need of the
moment. They see the world around them swayed by
emotional propaganda—they have learned from tra-
dition that youth is sentimental~—and they conclude
that the best thing they can do is to fortify the minds
of young people against emotion. My own experi-
ence as a teacher tells an opposité tale. For every one
pupil who needs to be guarded from 4 weak excess-of
sensibility there are three who need to 'be awakened
from the slumber of cold vulgarity. The task of the

modern educator is not to cut down jungles but to
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irrigate deserts. The right defence against false senti-
ments is to inculcate just sentiments. By starving the
sensibility of our pupils we only make them easier
prey to the propagandist when he comes. For fam-
isHed nature will be avenged and a hard heart is no
infallible protection against a soft head.

But there is 2 third, and a profounder, reason fot
the procedure which Gaius and Titius adopt. They
may be perfectly ready to admit that a,good educa-
tion should build some sentiments while destroying
others. They may" endeavour to do so. But it i$
impossible,that they should succeed. Do what they
will, it is the ‘debunking’ side of their work, ind this
side-alone, which will really tell. In order to grasp
this necessity clearly I must digress for a moment to
show that what may be called the educational

‘predicament of. Gaius and Titius is different from

i

that of all their predecessors.

Unitil quite modern times all teachers and even all
men believed the universe to be such that certair
emotional reactions om our part could be either con-

gruous or incongruous. to it—believed, in fact, that
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objects did not merely receive, but could merit, our
approval or dlsapproval our reverénce-or oyr con-
tempt. The reason why Coleridge agreed “with the
tourist who called the cataract sublime and disagreed
with the one who called it pretty was of course that
he believed i nanimate nature to be such that certain
responses could be more Gust’ or ‘ordinate’ or
“appropriate’ to it than others. And he believed. (cor-
rectly) that the tourists thought the sime. The man
who called the cataract sublime was not intending
simply to desctibe his own emotions about.it: he
was- also claiming that the object was one which
merited those emotions. But fot- this claim thére
would be nothing toragree or disagree about. To dis-
agree with This is pretty if those words simply"
described the lady’sfeelings, would be absurd: if she
had said 7 feel sick Coleridge would ‘hardly- have
replied No; I feel quite well. When Shelley, having
compared the human sensibility to an Aeolian lyre,
goes on to'add that it differs from a lyre in having a
power: of ‘internal adjustment’ whereby it can

‘accommodate its ‘chords to the motions of that

Is
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which strikes, them’,? he is assuming the same belief.
‘Can you be righteous’, asks Traherne, ‘unless you
be just in rendering to things their due esteem?-All
things were made to be yours and you were made to
prize them according to their value.”™

St Augustine defines virtue as ordo amoris, the
ordinate condition of the affections in which every
object is accorded that kind of degree of love which’
is appropriate to,it." Aristotle says that*the aim-of
education is to make the pupil like and dislike what
he ought.” "When the age for reflective thought
comes, the pupil whohas been thus trainedin ‘ordi-
nate affections’ or ‘just sentimerits’ will easily find:
the first principles in Ethics; but to the corrupt man
they will never be visible at all and he can make no
progress in that science.” Plato before him had said
the same. The little human animal will not at first
have the right responses. It must be trained to feel
pleasute, liking, disgust, and hatred at those things
_ which really are pleasant, likeable, disgusting and
hateful.* In the Republic, the well-nurtured youth is

one ‘who would see most clearly whatever was
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amiss in ill-made works of man or ill-grown works
of nature, and with'a just distaste would blame and
hate the ugly even from his earliest years and would
give delighted praise to beauty, receiving it into his
‘soul and being nourished by it, so that he becomes 4
man of gentle heart. All this before he is of an age to
reason; so that'when Reason at length comes to him,
then, bred as he has been, he will hold out his hands
in.wélcome arid recognize her because of theaffinity
he bears to her.” In early Hinduism that conduct in
men which can be called good consists in confor-
mity to, or almost participation in, the Rts—that
great ritual or pattern of .nature and supernature
which is revealed alike in the cosmic order, the
moral virtues, and the ceremonial of the temple:
Righteousiiess, correctness, order, the Rta, is con-.
stantly 1dentrﬁed with satya or truth, correspon-,
dence to reahty As. Plato said that the Good was
‘beyond existence’ and Wordsworth that through
virtue the stars were. strong; so the Indian masters
say that the gods themselves are born of the Rea and

obey it.*
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The Chingse also speak of a great thing (the great-
est thing) called the Tao. It is the reality beyond all
predicates, the abyss that was before the. Creator
Himself. It is Nature, it is,the Way, the Road. Itis the
Way in which the universe goes on; the Way in which
things everlastingly emerges stilly -and  tranquilly,
into’space and time. It is also the' Way which every
man should tread.in imitation of that cosmic and
supercosmic progression, conforming all activities to
that great exemplar.” ‘In ritual’, say the Analects, ‘it
is harmony with Nature that is prized.™ The ancient
Jews likewise praise the Law as being ‘true’.”

This conception in all its forms, Platonic, Aris-
totelian, Stoic, Christian, and Oriental alike, I shall
heﬁcef?rth refer to for brevity simply as«‘the Tao’.
Some of the accounts of it which I have quoted will
seem, perhaps, to many, of you merely quamt or even
magical. But what is common to them all'is some-
thing we cannot neglect. It is the doctrine-of objec-
tive value, the belief that certain attitudes are really
true, and othiers really false, to the kind of thing the

universe is and the kind of things we are. Those who
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know the Tzo can hold that to call children delightful
or old men venerable is not simply to record a psy-
cholegical fact about our own parental or filial emo-
tions at the moment, but to recoghize a quality which
demands a certain response frorh us whether we make
it or-not. I myself do not enjoy the society of small
children: because I speak from within the 7o I recog-
nize this as a defect in myself—just as a man may have
to recognize that he is tone deaf or colour blind. And
because our approvals and disapprovals are thus
recognitions of objective value or responses to an
objective order, therefore emotional states.can be in
harmony with reason (when we feel liking for what
ought to be approved) or out of harmony with reason
(when we perceive that liking is due but cannot feel it).
No emotion s, in itself, 2 judgement; in that sense all
emotions and sentiments are alogical. But they can be
reasonable or uhreasonable as they conform to
Reason or fail to conform. The heart never takes the
place of the head: but it can, and should, obey it.
Over against this stands the world of The Green
Book. In it the very possibility of a sentiment being
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reasonable—or even unreasonable—has been ex-
«cluded’ from" the outset. It can be reasonable or
unreasonable only if it conforms or fails to conform
to something else. T6 say that the cataract is sublime
means saying that our emotion‘of humility is appro-
priate or ordinate to the reality, and thus'to speak of
something else besides the emotion; just as to say
that a shoe fits is to speak.mot only of shoes but of
feet. But this reference to something beyond the
emotion is what Gaiugand Titius exclude from every
sentence containing a predicate of value. Such state-
ments, for them, refer solely to the emotion. Now
the emotion, thus considered. by, .tself, cannot be
either in agreement or disagreement with Reason. It
is irrational not as a paralogism is irrational, but as a
physical event is irrational: it does not rise even to
the dignity of error. On this view, the world of facts,
without one trace of value, and the world of feel-
ings, without one trace of truth or falsehood, justice
or injustice, confront one another, and no rapproche-
ment is possible.

Hence the educational problem is wholly different
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according as you stand within or without the 7o,
For those within, the task is to train in the pupil
those responses which are in themselves appropriate,
whether anyone is making them or not, and in mak-
ing which the very nature of man consists. Those.
without, if they are logical, must regard all sentj-
ments as equally non-rational, as mere mists between
us and the real objects, As 2 result, they must either
decide to remove all senttments, as far as possible,
from the pupil’s mind; or else to encourage some
sentiments for reasons'that have nothing to do with
their intrinsic ustness’ or ‘ordinacy’. The latter
course involves them in the questionable process of
creating in others by ‘suggestion’ or incantation a
mirage which their own reason has successfully dis-
sipated.

Perhaps this will become clearer if we take a con-
crete instance. When a Roman father told his son
that it was a sweet and seemly thing to die for his
country, he believed what he said. He Was communi-
cating to the son an emotion which he himself shared

and which he believed to be in accord with the value



which his judgement discerned in'noble death. He
was giving the boy the best he had, giving of his spirit
to humanize him as he had given of his body to beget
him. But Gaius and Titius cannot believe that in call-
ing such a death sweet and seemly they would be
saying ‘something important about something’.
Their own method of debunking would cry out
against them if they, attempted to do so. For death is
not something to eat and therefore cannot be dulce in
the literal sense, and it is unlikely that.the real sensa-
tions preceding it will-be dulce even by analogy. And
as for decorum—that is only a word describing how
some other people will feel about your death when
they happen to think of it, which won’t be often, and
will certainly do you no good. There are only two
courses open to Gaius and Titius. Either they must
‘go the whole way and debunk this sentiment like any
other, or must set themselves. to work to produce,
from outside, a sentiment which they believe to be of
no value to the pupil and which may cost him his life,
because it is useful to us (the survivors) that our
young men should feel it. If they embark on this

22



course the difference between the old and the new
education will be an important one. Where the old
initiated, the new merely ‘conditions’. The old dealt
with its pupils as grown birds deal with young birds
when they tedch them to fly; the new deals with them
more as the poultry-keeper deals with young birds—
making them thus or'thus for purposes of which the
birds know nothing. In a word, the old Wwas a kind of
propagation—men transmitting manhood to men;
the new is merely propaganda.

It is to their credit that Gaius and Titius embrace
the first alternative. Propaganda is their abomina-
tion: not because their own i)hilosophy gives a
ground for condemning it (or anything else) but
because they are better than their pririciples. They
probably have some vague notion (I will examine it
in my next lecture) that valour and good faith and
justice could be sufficiently commended to the pupil
on what they would call ‘rational’ or ‘biological’ or
‘modern’ grounds, if it should ever -become neces-
sary. In the meantime, they leave the matter alone

and get on with the business of debunking.
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But this course, though less inhuman, is not less
disastrous than the opposite alternative of cynical
propaganda. Let us suppose for 2 moment that the
harder virtues could really be theoretically justifed
with no appeal to objective value. It still remains true
that no justification of virtue wilk enaple a'man to be
virtuous. Without the aid of trained emotions the
intellect is powerless against the animal organism. 1
had sooner play cards against a nfan who was quite
sceptical about ethics, but bred to believe that-‘a gen-
tleman does riot cheat’, than against an irreproach-
able moral philosopher who had been brought up
among sharpers. In battleitis not syllogisms that will
keep the reluctant nerves and muscles to their post in,
the third hour of the bombardment. The crudest sen-
timentalism (such as Gaius and Titius would wince at)
about a flag or a country or a regiment will be of more
use. We were told it all long ago by Plato.-As the king
governs by his executive, so Reason in man must rule
the mere appetites by means of the ‘spirited element’.”
The head rules the belly through the chest—the seat,

as Alanus tells us, of Magnanimity,” of emotions orga-
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nized by trained habit into stable sentiments. The
Chest~-Magnanimity-Sentiment—these are the indis- -
pensable liaison officers between cerebral man and
visceral man. It may even be said that it is by this mid-
dle element that man is man: for by his intellect he is
mere spirit and by his appetite mere animal.

The operation of The Green Book and its kind is
to produce what may be called Men without Chests.
It is an outrage that they should be.commonly spo-
ken of as Intellectuals. This gives them the chance to
say that he who attacks them attacks Intelligence. It
is not so. They are not distinguished from other men
by any unusual skill in finding truth nor any virginal
ardour to pursue her. Indeed it would be straﬁge if
they were: a persevering devotion to truth, a nice
sense of intellectual honour, cannot be long main-
tained without the aid of a sentiment which Gaius
and Titius could debunk as easily as any other. It is
not excess of thought but defect of fertile and gener-
ous emotion that marks them out. Their heads are no
bigger tharrthe ordinary: it is the atrophy of the chest

beneath that makes them seem so.
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And all the time—such is the tragi-comedy of our
situation—we continue to -clamour for those very
qualities we are rendering impossible. You can hardly
open a péiiodical without coming 4cross the state-
ment that what.our ci\;iliéation needs is more ‘drive’;
or dynamism, or self-sacrifice, or ‘creativity’. In a
sort of ghastly simplicity we remove the organ and
demand the function. We make men. without chests
and expect of them virtue and enterprise. We laugh at.
honour and are shocked to find traitors in our midst.

We castrate and bid the geldings be fruitful.

26



