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Introduction

The fifty-six letters contained in this volume were, with a few possible excep-
tions, written between 408 and 414. During these years the Donatist schism
came to a head and was in principle healed by the Conference of Carthage in
June of 411. In August of 410, Rome fell to Alaric’s Goths, driving many of the
Roman nobility to a safer haven in Africa. And in the aftermath of Rome’s sack
Pelagius and Caelestius passed through Africa on their way to the East, sowing
the seeds of the heresy with which Augustine would do battle in one form or
another until his death in 430.

In the present volume there are forty-two letters written by Augustine and one
letter written by Augustine in the name of the bishops of the Council of Cirta.
There are also eleven letters written by other persons to Augustine, and two
letters written neither to nor by Augustine. Among the letters written to Augus-
tine, there is Letter 103 to Augustine from Nectarius, an elderly pagan from
Calama, who intercedes on behalf of his fellow citizens who had committed
crimes against Christians. Augustine replies in Letter 104 to Nectarius’
concerns. There is also Letter 107 from Maximus and Theodore, Catholic
laymen of Hippo, who had paid a visit to Macrobius, the Donatist bishop of
Hippo, on behalf of Augustine. They report to Augustine on the rather cool
reception they met with. There is Letter 109 from Severus, the Catholic bishop
of Milevis in Numidia and friend of Augustine, in which Severus praises Augus-
tine highly so that Augustine in Letter 110 insists that he does not deserve such
praise. There is Letter 117 from Dioscorus, a young Greek in Africa who
consults Augustine on the interpretation of Cicero’s philosophical dialogues and
receives a long answer in Letter 118, in which Augustine clearly expresses his
annoyance about the sort of questions Dioscorus asked and questions the
motives behind his questions. Similarly there is Letter 119 from Consentius, a
Catholic layman and budding theologian from the Balearic Islands, who pres-
ents Augustine with a series of theological questions and provokes a long
defense of a theological understanding of the faith in Letter 120. The Divjak
Letters 11* and 12*, both from Consentius to Augustine, flesh out our knowl-
edge of this curious young man. Letter 121 from Paulinus, bishop of Nola, with
whom Augustine has already exchanged nearly a dozen letters, poses a series of
questions on difficult passages of scripture, to which Augustine replies in Letter
149. Letter 123 is a short missive from Jerome of Bethlehem, with whom Augus-
tine had carried similarly extensive but much more heated correspondence in a
series of letters contained in the first volume of this translation.

Letter 135 from Volusian, a pagan and wealthy aristocrat, the brother of
Albina and uncle of Melania the Younger, poses various objections to the Chris-
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12 Introduction

tian faith, to which Augustine replies in Letter 137. Letter 136 from Marcellinus,
the imperial commissioner and close friend of Augustine, who convoked the
Conference of Carthage that effectively brought an end to the Donatist schism
and who was soon executed for his alleged complicity in a plot against the
emperor, presents to Augustine further objections to Christianity on the part of
Volusian, which Augustine answers in Letter 138. There are two letters from
Macedonius, a Christian and the vicar of Africa. In Letter 152 Macedonius tells
Augustine that he has granted at the bishop’s request the otherwise unspecified
petition of Boniface, who carried Augustine’s letter, but he asks Augustine why
abishop should intercede on behalf of the guilty. Augustine replies in Letter 153
with an explanation of the role of a Catholic bishop in such matters, and
Macedonius writes in Letter 154 to inform Augustine that he has granted his
request and that he has read the first books of The City of God with great interest.
Augustine replies with Letter 155 on true friendship and on true wisdom and
perfect virtue. Finally, there are two letters neither from nor to Augustine. In
Letter 128 Aurelius, the primate of Africa Proconsularis, and Silvanus, the
primate of Numidia, write to Marcellinus, in the name of the other Catholic
bishops, promising that they will observe the conditions that Marcellinus has set
for the Conference of Carthage. In Letter 129 the same two primates write to
Marcellinus to indicate their acceptance of the Donatist demands that all their
bishops be present at the Conference of Carthage.

This volume includes three letters that Augustine called books in the Revisions.
There is, first of all, Letter 102 to Deogratias, a priest of Carthage, which he called:
Six Questions in Answer to the Pagans. Secondly, there is Letter 140 to Honoratus,
a friend and former Manichee, for whom he had written The Advantage of
Believing. Letter 140 is also called The Grace of the New Testament. Finally, there
is Letter 147 to Paulina, which Augustine called: Seeing God. In the Revisions
Letter 148 to Fortunian, the bishop of Sicca, is linked to Letter 147. Letter 148,
which Augustine called a memorandum, deals with the same problem as Letter
147, namely, whether in the resurrection God will be seen by bodily eyes.

Letter 102 affords us an interesting insight into typical objections raised by
intelligent pagans against the Christian faith and Augustine’s equally intelligent
handling of them. Letter 140 is an artfully crafted work written early in Augus-
tine’s struggle with the recently emerged Pelagian teaching that emphasized
human self-sufficiency and minimized the need for the grace of God. Letter 147
presents a brilliant analysis of seeing with the eyes of the body and seeing with
the eyes of the mind in relation to believing on the basis of authority, whether
human or divine. Lurking in the background of Letters 147 and 148 is the view,
which Augustine finds at least suspect, if not plainly erroneous, that in the resur-
rection we will see God with the eyes of the body, even with the eyes of the risen
and spiritual body.
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A large number of these letters are related to the Donatist schism, which
Augustine had been battling since prior to his ordination to the episcopacy. In
Letter 100, for example, Augustine writes to Donatus, the proconsul of Africa,
asking him to punish the Donatists, but not to put them to death. Letter 105 is an
open letter to the Donatists in which Augustine urges them to return to the Cath-
olic unity. Letters 106 and 108 are written to Augustine’s counterpart, the
Donatist bishop of Hippo, complaining that Macrobius was planning to
rebaptize a Catholic subdeacon and explaining why the Catholic Church objects
to the repetition of baptism. Letter 107 from Maximus and Theodore to Augus-
tine reports on their visit to Macrobius. Besides Letters 128 and 129 mentioned
above, Letter 133 from Augustine to Marcellinus begs the imperial commis-
sioner not to impose capital punishment on the Donatists who have confessed to
their crimes. Letter 134 to Apringius, the proconsul and brother of Marcellinus,
again pleads that the Donatist criminals not be put to death. Letter 139 from
Augustine to Marcellinus asks that the imperial commissioner make public the
proceedings of the conference and be lenient in imposing punishment on the
Donatists. In the name of the bishops of the Council of Cirta Augustine writes
Letter 141 to the Donatists, insisting that the Catholics clearly defeated the
Donatists at the Conference of Carthage. In Letter 142 Augustine congratulates
several Donatist clerics for their return to the Catholic unity. Similarly, in Letter
144 he congratulates the citizens of Cirta over their return to unity.

Besides the book-length Letter 140, two other letters point ahead to the
Pelagian controversy. In Letter 101 Augustine writes to Bishop Memorius,
whose son, Julian, was to become the bishop of Eclanum and Augustine’s bitter
enemy on the question of grace during the last decade of his life. In Letter 146
Augustine sends rather perfunctory words of greeting to Pelagius when he was
passing through Africa, though the gutsy fellow had the nerve to produce a copy
of it in his own defense at the Council of Diospolis in Palestine in 415.

When Rome fell, a number of Roman aristocrats took refuge in Africa.
Among them were Albina, the widow of Publicola, her daughter, Melania the
Younger, and Pinian, Melania’s husband. This extremely wealthy family settled
in Thagaste where their friend, Alypius, was bishop. Augustine writes Letter
124 to them, explaining that he could not travel to Thagaste to visit them. They,
therefore, came to visit Augustine in Hippo, where the people of Hippo tried to
have Pinian ordained as their priest. Augustine refused to ordain Pinian because
he was unwilling. The people came close to rioting when Pinian tried to leave
Hippo, and to calm the situation down, the rich young man publicly vowed to
remain in Hippo, promising not to accept ordination anywhere but in Hippo. In
Letter 125 Augustine writes to Alypius about allaying the suspicions of Albina
that the people of Hippo were after their money. And in Letter 126 he writes to
Albina, explaining why he refused to ordain Pinian, why Pinian’s vow not to
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leave Hippo was binding, and why she should not suspect that the people of
Hippo were after their money.

In Letter 130 Augustine replies to Proba, another wealthy Roman widow who
had taken refuge in Africa, explaining to her at length how she as a widow,
though hardly a desolate one, ought to pray to God. He writes her again very
briefly in Letter 131 and in Letter 150. In the latter he congratulates Proba and
Juliana, her niece, both of whom were by that time living as widows, on the
consecration of Demetrias, the daughter of Juliana, as a virgin.

Augustine writes Letter 132 to Volusian, the brother of Albina, who was still
a pagan, exhorting him to read the scriptures and to send him any questions he
had about the faith. Volusian replies in Letter 135 and Marcellinus adds further
questions in Letter 136. Augustine replies in Letters 137 and 138 to Volusian
and Marcellinus respectively.

A cluster of letters, which are dated anywhere between 409 and 423, deal
with Faventius, who took sanctuary in the church of Hippo because of his finan-
cial problems, but was arrested when he became careless and ventured out.
Augustine writes Letter 113 to Cresconius, the tribune of the Hippo waterfront,
interceding on behalf of Faventius. So too, he writes Letter 114 to Florentinus,
an imperial official, asking that the laws be implemented that would allow
Faventius time to arrange his affairs. In Letter 115 he pleads with Fortunatus, the
bishop of Cirta, to help Faventius, and in Letter 116 he commends the case of
Faventius to Generosus, the governor of Numidia.

Several more or less isolated letters remain. In Letter 111 Augustine exhorts
Victorinus, a priest, to face courageously the woes inflicted by the barbarian
invasions. In Letter 112 Augustine writes to Donatus, the former proconsul, and
urges him to follow Christ and to bring those under him into the Catholic
communion. In Letter 122 Augustine writes to the people of Hippo to excuse his
absence on ecclesiastical business. In Letter 127 he writes to Armentarius and
Paulina who had vowed to live in a continent marriage, urging Armentarius to
live out his vow. In Letter 143 Augustine writes to his friend, Marcellinus, with
an explanation of some things he had said in his book, Free Will, and of various
scriptural passages about which Marcellinus had asked. In Letter 145 Augustine
writes to Anastasius, an African monk, on the dangers of worldly enticements
and on the need of grace to live righteously. Finally, Augustine writes Letter 151
to Caecilian, the new imperial commissioner who took the place of Marcellinus
after the latter’s execution by the connivance of Marinus, who was to all appear-
ances a close friend to Caecilian. The letter is a masterpiece of ambiguity and/or
political maneuvering that leaves the role of Caecilian in the execution of
Marcellinus and his brother at least highly dubious.



Letter 100

Toward the end of 408 Augustine wrote to Donatus, the proconsul of Africa and
a Catholic layman with possessions in Hippo and Siniti, about the treatment of
the Donatist heretics. Augustine expresses his thankfulness for having a son of
the Church in the office of proconsul and his fear that Donatus might implement
the imperial orders in such a way that the heretics are put to death rather than
corrected (paragraph 1). Augustine begs the proconsul not to impose the death
penalty; otherwise, Augustine would be reluctant to denounce any heretics, and
they might as a result do even more harm (paragraph 2).

To his excellent lord and rightly honorable and outstandingly praiseworthy son,
Donatus, Augustine sends greetings in the Lord.

1. I would prefer, of course, that the African Church did not find itself in the
midst of these afflictions so that it needed the help of any earthly power. But
because, as the apostle said, there is no power except from above (Rom 13:1),
our help is undoubtedly in the name of the Lord who made heaven and earth,’
when the Church is helped by you, the most sincere sons of our Catholic mother.
For in the midst of such great evils who would not feel that God sent us no small
consolation when you, so good a man and one most devoted to the name of
Christ, were raised to the office of proconsul in order that authority united with
your good will might hold back the enemies of the Church from their criminal
and sacrilegious attacks, my excellent lord and rightly honorable and outstand-
ingly praiseworthy son? Finally, there is only one thing that we fear in your
justice, namely, that, since whatever impious and hostile people commit against
the society of Christians is certainly more serious and vicious than if they
committed such acts against others, you may judge that they should also be
restrained in accord with the immensity of their crimes and not rather in accord
with a consideration of Christian gentleness. We beg you by Jesus Christ that
you do not do that. For we do not seek vengeance upon our enemies on this earth,
nor ought the evils we suffer force us to such anguish of heart that we forget what
he commanded us, for whose truth and name we suffer. We love our enemies and
pray for them. Hence, we desire that, by making use of judges and laws that
cause fear, they be corrected, not killed, so that they do not fall into the punish-
ments of eternal condemnation. We do not want discipline to be neglected in
their regard or the punishment they deserve to be applied. Repress their sins,
therefore, in such a way that those who repent having sinned may still exist.

1. See Ps 121:3.
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16 Letter 100

2. We beg you, therefore, that, when you hear cases regarding the Church,
even if you discover that some have gone after or afflicted her with most wicked
injuries, you forget that you have the power to take a life and not forget our peti-
tion. It is not, my honorable and most beloved son, something unworthy or
contemptible when we ask you that they, whom we ask the Lord to correct, not
be put to death. Aside from the fact that we ought not to pull back from our
constant aim of overcoming evil by good,? let Your Wisdom also bear in mind
that no one except men of the Church ought to bring before you cases involving
the Church. Hence, if you think that human beings should be put to death for
these crimes, you will make us afraid that something of the sort might come to
your court by means of our effort. And once this has been discovered, those
people will roam about seeking our destruction with greater audacity since we
will be compelled to choose even to be killed by them rather than to denounce
them to your courts to be put to death. I beg you, do not receive this admonition,
petition, and entreaty of mine with contempt. For I believe that you realize that,
even if you were raised to a higher position than you have been and | were not a
bishop, I could have had great confidence in you. Meanwhile, let the Donatist
heretics know right away by an edict of Your Excellency that the laws issued
against their error remain in effect, laws that they think and boast now have no
force so that they need not, even in that way, spare us at all. But you will help our
labors and perils very much to bear fruit if by the imperial laws you do not
repress their sect, which is utterly vain and full of impious pride, in such a way
that they think that they themselves or their members endure any sufferings for
the truth and for justice. But when we request this from you, allow them to be
refuted and instructed by the clearest proofs of solid facts found in the official
records of Your Excellency or of lesser judges in order that even those who are
detained by your order may bend their hardened will to what is better, if possible,
and may read those documents to others for their salvation. For, to force human
beings without teaching them, even though one does this in order that they may
give up a great evil and embrace a great good, is a task more burdensome than
beneficial.

2. See Rom 12:21.



Letter 101

Atthe end of 408 or in 409, Augustine wrote to Memorius, a bishop in Apulia and
father of Julian, the future bishop of Eclanum, who was to become the principal
opponent of Augustine after 418 in the Pelagian controversy. Augustine explains
that he cannot send to Memorius the six books of his work, Music, because they
have not been corrected (paragraph 1). He explains that the so-called liberal
disciplines cannot be truly liberating in the way the Son of God brings true liberty
(paragraph 2). Augustine explains the intention he had in mind in writing the six
books called Music and points out that the first five books are difficult to under-
stand without assistance (paragraph 3). Augustine, nonetheless, is sending the
sixth book and expresses his affection for Memorius and for his son, Julian,
whom he hopes to see, and he adds that he has not studied the meter of the Psalms

(paragraph 4).

To his most blessed and venerable and most dear lord and sincerely beloved
brother and fellow bishop, Memorius, Augustine sends greetings in the Lord.

1. I ought not to have written any letters back to you, who are filled with holy
charity, without those books that you demanded of me with the strongest right of
holy love,! in order that, at least with this obedience, I might reply to your letters,
with which you have chosen to burden rather than honor me. And yet, where 1
cave in because I am burdened, there I am also raised up because I am loved. For
I am loved, raised up, and chosen not by just anyone but by that man and priest of
the Lord whom I perceive to be so pleasing to God that, when you raise your
good soul to the Lord, you also raise me because you have me in your soul. I
ought, therefore, already to have sent the books that I promised that I would
correct, and I did not send them because I have not corrected them, not because I
did not want to but because I could not, occupied as I was by many serious
concerns. It would, however, have been ungrateful and cold if this holy brother
and our colleague, Possidius,? in whom you will discover our presence to no
small degree, either did not come to know you, who have such love for us, or
came to know you without a letter from us. For he was nourished through our
ministry, not in that literature that those enslaved to various desires call liberal,
but with the bread of the Lord, to the extent that we could provide it to him, given
our limitations.

2. Afterall, what else should be said to those who, though they are wicked and
impious, think that they are liberally educated, except what we read in the writ-
ings that are truly liberal? If the Son has set you free, then you will truly be free

1. Augustine refers to his six books on Music which were written at Thagaste in 388-389.
2. Possidius was bishop of Calama and author of a biography of Augustine.
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18 Letter 101

(Jn 8:36). For he allows us to know what liberal content those disciplines have
that are called liberal by those who have not been called to freedom. After all,
they have consonant with freedom only what they have consonant with the truth.
For this reason that Son himself says, The truth will set you free (Jn 8:32). Those
countless and impious stories, therefore, with which the poems of pagan poets
are filled, are in no way consonant with our freedom, nor are the proud and
polished lies of the orators, nor, finally, are the wordy sophistries of those
philosophers who either have not known God at all or, though they knew God,
did not glorify him as God or thank him. Rather they became vain in their
thoughts, and their foolish heart was darkened. And though they said that they
were wise, they became fools, and they exchanged the glory of the incorruptible
God for the likeness of an image of a corruptible man and of birds, animals, and
reptiles (Rom 1:21-23). And those who did not worship these images or
worshiped them only to a certain point did, nonetheless, worship and serve a
creature rather than the creator (Rom 1:25). Heaven by all means forbid that
anyone should rightly call liberal arts the frivolities, the deceitful insanity, the
windy nonsense, and the proud error of these unhappy men. For they did not
know the grace of God through Jesus Christ our Lord, by which alone we are set
free from the body of this death,* and they did not perceive in those studies what
is true. History, of course, whose writers profess that they are faithful to the
truth, especially in their narratives, may perhaps have something worth knowing
for persons who are free, when they tell the truth about human actions, whether
they are good or bad. I utterly fail to see how, in coming to know these, those who
are not helped by the Holy Spirit and are forced by the condition of human weak-
ness to gather hearsay evidence are not mistaken on very many points, and yet
there is in them some approximation to freedom, if they do not have the will to
deceive and do not deceive others, unless they are deceived by human beings out
of human weakness.

3. But in all the movements of things the power of number is more easily
studied in human words, and that study strives by certain ascents to rise, as if by
steps, to higher and inner realms of truth. On these roads wisdom reveals herself
joyously and meets her lovers with all providence.* In the beginning of our
leisure, when my mind was free from greater and more important cares,’ I
wanted to compose an introduction to such a pursuit with these writings that you
have wanted to receive from us, when I wrote six books exclusively on rhythm,
and I was, 1 admit, planning to write perhaps another six on melody, when I
hoped that [ would have leisure. But after the burden of cares about the Church
was imposed on me, all those trifles fled from my hands so that I can now

3. See Rom 7:24.
4. See Wis 6:17.
5. At Cassiciacum and later at Thagaste before his ordination to the priesthood.
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scarcely find the manuscript. YetI cannot disregard your desire, which is for me
not a request but a command. And if I can in fact send you this work, I will not
regret having obeyed you, but you will regret having demanded it of me with
such insistence. Five books of it are, of course, very difficult to understand, if no
one is present who can not only distinguish the persons engaged in the discus-
sion but can also sound the lengths of the syllables by pronouncing them aloud.
For only in that way can the different kinds of meter be expressed and impressed
upon the sense of hearing, especially since in certain meters measured silent
pauses are intermingled, which cannot be perceived at all unless the speaker
makes them clear to the hearer.

4. T have, of course, not delayed in sending to Your Charity the sixth book,
which I found already corrected and which contains the fruit of the rest. Perhaps
it will not be utterly unsuitable for a man of your seriousness. For the previous
five books seem hardly worth knowing and reading by our son and fellow
deacon, Julian,® since he is now fighting with us in Christ’s army. I do not dare to
say that I love him more than you, because I would not say this truthfully, but I
still venture to say that I desire his presence more than yours. It can seem strange
that I should desire his presence more though I love him equally. But the greater
hope of seeing him does this to me. For I think that, if he should come to visit us
at your command or with your permission, he will do what is proper for a young
man, especially since he is not yet tied down by more important concerns, and
will more rapidly bring you yourself to me. I have not written anything on the
meter found in the verses of David.” For the translator from the Hebrew
language, which 1 do not know, was not able also to indicate the meter for fear
that the demands of the meter would force him to depart from the truth in his
translation more than the sense of the verses permitted. I believe those who
know that language well that those verses have a definite meter. For that holy
man loved religious music and kindles our love for such studies more than any
other author. May all of you who abide in concord in the same house? abide for
eternity in the protection of the Most High,® father, mother, brothers, sons, and
all children of the one Father, without forgetting us.

6. Julian, the son of Memorius, was the future bishop of Eclanum, Augustine’s great Pelagian
adversary during the last dozen years of his life.

7. That is, King David, the psalmist.

8. See Ps 69:7.

9. Ps91:1.
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Between 406 and 412 Augustine wrote a letter to Deogratias, a priest of
Carthage, the same man, then a deacon, to whom he had in 399 dedicated his
work, The Instruction for Beginners. Along with the letter Augustine sent a small
work, Six Questions in Answer to the Pagans. Augustine comments in his Revi-
sions that he did not think that the six questions stemmed from the great philoso-
pher, Porphyry, but from someone else with that name. He says there:

“Meanwhile, these six questions were sent to me from Carthage; a certain friend
whom I wanted to become a Christian proposed them. They were sent for me to
answer against the pagans, especially since he said that some of them were posed
by the philosopher Porphyry. But I do not think that he was that Sicilian
Porphyry whose reputation is very widespread. 1 gathered the discussions of
these questions into a single book and not a lengthy one; its title is: Six Questions
Explained in Answer to the Pagans. The first of these, however, is on the resur-
rection; the second on the time of the Christian religion; the third on the differ-
ence in the sacrifices; the fourth on the words of scripture, With the measure by
which you measure, it will be measured out for you (Mt 7:2). The fifth question is
on the Son of God according to Solomon, and the sixth on the prophet Jonah. In
the second of these questions I said, ‘The salvation of this religion, the sole true
religion by which true salvation is truthfully promised, was never lacking to
anyone who was worthy, and one to whom it was lacking was not worthy.’ I did
not say this as if anyone was worthy because of his merits, but in the sense in
which the apostle said, Not on the basis of works, but on the basis of the one who
calls it was said, ‘The older will serve the younger' (Rom 9:12), and he stated
that his calling pertains to the plan of God. Hence, he says, Not in accord with our
works, but in accord with his plan and grace (2 Tm 1:9). Hence, he also says, We
know that all things work together for the good for those who love God, for those
who have been called to be holy according to his plan (Rom 8:28). Of this calling
he says, That he may make you worthy of his holy calling (2 Thes 1:11). After a
letter that was later added at the beginning, this book begins as follows: ‘It
disturbs certain people, and they ask’ ™ (Revisions 11, 31).

Since Deogratias forwarded these six questions that had been posed by a promi-
nent man whose salvation Augustine strongly desired, Augustine answers the
questions and asks that Deogratias present them to the man who had posed them
(paragraph 1). The first question concerns the final resurrection (paragraphs 2 to
7) where Augustine argues that our resurrection will be like Christ’s rather than
like Lazarus’. He responds to objections about the difference between Christ’s
birth and ours, about his eating after the resurrection, and about the presence of
his wounds in his risen body.

The second question deals with the question posed by the pagans, namely, why
did Christ come only after so many centuries, if he is the only source of salva-
tion? (paragraph 8). Augustine begins his reply by asking whether the paganrites
contributed to salvation and, if so, what was done before their institution (para-
graph 9). If the pagans answer that their gods always existed, though they were

20
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worshiped in other ways at other times, then the Christians can answer similarly
that God always existed and always willed to save righteous and pious persons
who did his will (paragraph 10). Christ, the only Son of the Father, remains the
same from the creation of the world up to the end of it, despite the various stages
of salvation history (paragraph 11). One and the same true religion was earlier
signified by other names and signs, then more hidden, now more openly (para-
graph 12). The gods of Rome, after all, were worshiped in a different way before
Numa Pompilus, and this objection can be raised against every religion and
philosophy. Augustine claims that Christ chose to reveal himself to human
beings whom he knew would believe in him, a position that the monks of
Provence would later take up as their own (paragraphs 13 and 14). So too,
Augustine claims that from the time of Adam the salvation brought by the true
religion was never lacking to anyone who was worthy of it (paragraph 15).

The third question concerns the objection of Porphyry that Christians reject the
rites of the temple sacrifices, though the same rites were begun earlier by them or
by the God they worship (paragraph 16). Augustine points out that the sacrifices
offered by Cain and Abel show how ancient a rite sacrifice is, which the scrip-
tures teach should be offered only to God (paragraph 17). False gods would
never have sought sacrifices for themselves if they did not realize that it was due
only to the true God (paragraph 18). Saint Paul does not find fault with sacrifice,
but with sacrifice offered to demons (paragraph 19). Sacrifice should be offered
to no creature (paragraph 20). With the coming of Christ there was a change, not
of God or of religion, but of the sacrifices and sacraments (paragraph 21).

The fourth question concerns the proper interpretation of Matthew 7:2, With the
measure you measure it will be measured out to you (paragraphs 22-27). The
fifth question claims that Solomon said that God does not have a son, and Augus-
tine replies very briefly with texts to the contrary from Proverbs (paragraphs
28-29). The sixth and final question concemns the credibility of Jonah’s being in
the belly of the whale for three days. Augustine replies with arguments for the
possibility of miracles of various kinds and points out how Jonah prefigured
Christ in a variety of ways (paragraphs 30-37). Finally, Augustine urges the man
who posed the questions to him to become a Christian now rather than wait until
he has come to an end of questions about the scriptures (paragraph 38).

To his most sincere brother and fellow priest, Deogratias, Augustine sends
greetings in the Lord.

1. You preferred to pass on to me the questions proposed to you, not, I think,
out of laziness, but because you are more willing to hear from us even those
things that you know, because you are too fond of us. But I preferred those ques-
tions to be explained by you because that very friend who posed them, insofar as
I can guess from the fact that he has not replied to any of my letters, seems
ashamed to follow our views. The reason why is his concern. This is, nonethe-
less, my suspicion, nor is my suspicion either spiteful or absurd, since you know
very well how much I love him and what a sorrow it is for me that he is not yet a
Christian. And I, of course, not unreasonably suppose that he who I see does not
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want to reply to me does not want to receive letters from me. Hence, I beg you
that, as I obeyed you and was amid all my most pressing occupations afraid of
offending your holy will, which is most dear to me, if I did not do what you
asked, so you will do what I ask. This, however, is that you do not delay to
answer him briefly on all those points in the way he asked you, as you indicated
tome. You could have done this even before. For you will know when you read it
that I said almost nothing that you yourself did not know or that you could not
have known without my saying anything. I ask that you keep this work of mine
with the others for study by those for whom you know it is suited. But let this
man for whom it is most suited have that work of yours, which I am asking from
you, along with the others who find delight in these questions, as they can be
expressed by you, and among these I include myself. May you always live in
Christ and keep us in mind.

Six Questions Explained in Answer to the Pagans

The First Question — The Resurrection

2. Itbothers certain people, and they ask which of the two resurrections corre-
sponds to the resurrection that has been promised, whether that of Christ or that
of Lazarus.! “If it is the resurrection of Christ,” they ask, “how can this resurrec-
tion of Christ who was born without a human father correspond to the resurrec-
tion of those who were born with a human father? But if the resurrection of
Lazarus is said to correspond to that promised us, this resurrection does not seem
to fit either, since the resurrection of Lazarus was brought about from a body that
was not yet decaying, from that body that bore the name Lazarus, while our
resurrection will come about after many ages and from unidentifiable matter.
Second, if the state after the resurrection is going to be a happy one with no
injury to the body and no necessity from hunger, why is it that Christ ate and
revealed his wounds? But if he did this on account of unbelief, it was a pretense;
if, however, he revealed what was true, then wounds we have received will be
present in the resurrection.”

3. The answer to these people is that it is not the resurrection of Lazarus, but
rather that of Christ that corresponds to the resurrection promised us, because
Lazarus rose so that he would die again. But as scripture says of him, Christ,
rising from the dead, dies no more, and death will no longer have dominion over
him (Rom 6:9). This is also promised to those who will rise at the end of the
world and who will reign with him for eternity. But the difference between the
birth of Christ and ours, namely, that he was born without male seed, while we

1. See Jn 11:43.
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were born from a man and a woman, does not pertain to the resurrection, just as it
does not pertain to the difference of his death. For his death did not fail to be a
true death on account of his being born without male seed. In the same way the
flesh of the first man, which came to be in a different way from ours, since he was
created from the earth without parents, while we are created from parents, did
not make any difference to his death so that he died in a different way than we do.
As his different birth makes no difference to his death, so it makes none to his
resurrection.

4. But in case non-believers should likewise not want to believe what is
written about the first man, let them investigate or take note, if they can do at
least this, how many kinds of animals are generated from the earth without
parents, though they themselves have intercourse and bear offspring like them-
selves, and despite the difference in the manner of birth there is no difference of
nature between those that were generated from the earth and those that came to
be by sexual union. For they live in the same way, and they die in the same way,
though they came to be in a different way. Thus it is not absurd that bodies that
came to be in different ways should rise in the same way. Such human beings,
however, unable to see when a different condition leads to different results and
when it does not, if they notice some difference in the original conditions, claim
that everything that follows ought to have the same difference. Such people can
suppose that oil from animal fat ought not to float on top of water like that which
comes from olives, because the origin of the two is far different, since the one
comes from a tree and the other from meat.

5. With respect to that difference, namely, that the body of Christ rose on the
third day without having decomposed by decay and corruption, while our bodies
will be restored after a long time from some confused state into which they were
broken down and disappeared, both of these are impossible for human powers,
but both are very easy for divine power. For, just as the ray of our eye does not
arrive more quickly at nearer objects and more slowly at more distant ones, but
covers both spaces with equal swiftness, so when in a blink of the eye (1 Cor
15:52), as the apostle says, the resurrection of the dead takes place, it is as easy
for the omnipotence and ineffable will of God to raise up bodies recently buried
as ones that have decomposed over a long time. These things are unbelievable
for certain people because they have not experienced them, though all of nature
is so full of miracles that they cease to be wonderful, not because of the ease with
which they are investigated, but because of our habit of seeing them, and for this
reason they do not seem worthy of either consideration or inquiry. For I and
whoever with me tries to understand the invisible things of God through those
which have been made (Rom 1:20) admire either no less or more the fact thatina
single and so small grain of seed there was hidden, as already having been
begun, all those things that we praise in a tree than the fact that the great bosom of
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this world, which receives human bodies when they decompose, will restore
them whole and entire at the resurrection to come.

6. But how is it a contradiction that Christ ate after the resurrection and that in
the resurrection promised us there will be no need of food, since we read that
angels took food of the same sort and in the same way, not in a fictitious and
unreal image, but in the most evident truth, and not out of necessity, but because
of their power? 2 For the thirsty earth absorbs water in one way, and the bright ray
of the sun does so in another; the former out of need, the latter by power. The
body of the resurrection to come, then, will have an imperfect happiness if it
could not take food and an imperfect happiness if it needed food. I could at this
point argue more at length about the changes of bodily qualities and the powerful
influence of higher bodies upon lower ones, but it was suggested that I reply
briefly, and this is being written for the sort of minds for which a reminder is
sufficient.

7. Let the man who posed these questions realize that after his resurrection
Christ showed his scars, not his wounds, to those who doubted, and on account
of them he also chose to take food and drink, not once, but quite often, so that
they would not think that it was not a body, but a spirit, and that he appeared to
them not as something solid, but as imaginary. Those scars would be fakes if no
wounds had preceded them, and yet even those scars would not have existed if he
had willed that they not exist. But for the sake of certitude about the plan of
salvation he chose to show to those whom he was building up in a faith that was
not feigned that one body did not rise in place of another, but that the very same
body rose that they had seen crucified. What does it mean, then, when they say,
“If he did this on account of unbelief, it was a pretense”? Suppose that any brave
soldier in fighting for his country received many wounds and said to a highly
skilled doctor who could heal them so that no scars would be visible that he
wanted to be healed so that there would rather be traces of his wounds in his
body, like claims to glory. Would that doctor be said to have made fake scars
because he could have by his skill made them not to exist, but for a certain reason
instead made them to exist by his skill? Those scars, as I said above, would be
shown to be a pretense in only one way: if no wounds were healed.

The Second Question — On the Time of the Christian Religion

8. They also posed other objections, which they said were taken from
Porphyry’s Against the Christians,’ as if they were more powerful. They say, “If
Christ says that he is the way of salvation, grace, and truth, he locates in himself

2. See Gn 18:8
3. Porphyry, the great Neoplatonist and student of Plotinus, wrote a work of fifteen books in
opposition to the Christians. The work is no longer extant.
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alone the return of souls who believe in him. What did people do for so many
ages before Christ? To leave aside,” Porphyry says, “the times before the
kingdom of Latium,* let us take the beginning of humanity from Latium itself. In
Latium itself before the founding of Alba’ the gods were worshiped. In Alba the
religions and rituals of the temples were equally influential. For many centuries
Rome itself was without the Christian law for a long stretch of time. What,” he
asks, “was done concerning countless such souls who were without any sin at all,
since the one in whom they could have believed had not yet offered his coming to
human beings? The world along with Rome was fervent in the rites of the
temples. Why,” he asks, “did he who is called the savior absent himself for so
many centuries? But,” he adds, “lest they say that the human race was cared for
by the old Jewish law, the law of the Jews appeared and flourished only after a
long time and in a small region of Syria, though it later crept even into the bound-
aries of Italy, but only after Gaius Caesar or at the earliest during his reign. Up to
the time of the Caesars, then, what happened to Roman or Latin souls which
were deprived of the grace of Christ’s coming?”

9. The answer to this question is that they should first say whether the worship
of their gods, which was clearly begun at certain times, benefited those men. If
they say that this worship did not benefit them in some way for the salvation of
their souls, they destroy them along with us and admit that they are worthless.
We, of course, also show that this worship is harmful, but it is no small step for
the time being that they first admit that it is useless. If, however, they defend it
and claim that it was both wisely and usefully instituted, I ask what happened to
those who met death before this worship was begun, for they were, of course,
deprived of this salvation and benefit. But if they could be purified in another
way, why has the same mode of purification not continued on for their descen-
dants? What need was there to institute new ceremonies, which did not exist in
antiquity?

10. If at this point they say that the gods themselves certainly always existed
and were always and everywhere capable of setting free their worshipers, but
that they wanted people to serve them in accord with different times and places,
here at one time and there at another, in this way in one place and time and in
other ways in other places and times, why do they raise this objection against the
Christian religion? For they themselves either cannot reply to it in defense of
their own gods, or if they can, they should give themselves an answer in the same
way in defense of our religion. Let them reply that it makes no difference that
people worship with different ceremonies in accord with the different require-
ments of times and places, if what is worshiped is holy, just as it makes no differ-
ence that one speaks with different sounds in accord with the different

4. The kingdom of Latium preceded in Italy the Roman people.
5. Alba was an old town in Latium, the mother city of Rome.



26 Letter 102

requirements of languages and hearers, if what is said is the truth. There is, of
course, the difference that even human beings can by a certain social pact, as it
were, institute sounds for a language by which they may share with one another
their ideas, but those whose thinking was correct followed the will of God with
regard to the rites by which they should worship the divinity. And the divinity
was certainly never lacking to the righteousness and piety of human beings for
their salvation, and if different rites are celebrated in different peoples bound
together by one and the same religion, it is most important how they bring it
about that human weakness is exhorted or tolerated and that the divine authority
is not opposed.

11. Hence, we say that Christ is the Word of God through whom all things
were made® and that he is the Son because he is the Word and not a word that is
spoken and past, but an immutable word remaining immutably with the immu-
table Father, under whose rule all creation, both spiritual and bodily, is governed
in accord with the demands of times and places. In him there is the wisdom and
knowledge for directing and governing all creation with respect to what should
be done about it and when and where. Certainly, even before he brought forth the
people of the Hebrews, through whom he foreshadowed the revelation of his
coming by suitable sacraments, and during the time of the kingdom of Israel and
later when he revealed himself to mortals as mortal in the flesh that he took from
the Virgin, and thereafter up to now when he is fulfilling all those things that he
had before foretold through the prophets and from now on up to the end of the
world when he will separate the saints from the wicked and repay each according
to his works, the same Word is the Son of God, coeternal with the Father, and
immutable Wisdom, through which all of nature was created and by participa-
tion in which every rational soul becomes blessed.

12. Therefore, all those from the beginning of the human race who believedin
him and understood him somehow or other and lived pious and just lives
according to these commandments, whenever and wherever they lived, were
undoubtedly saved through him. For, just as we believe in him as both remaining
with the Father and as having come in the flesh, so the people of old believed in
him as remaining with the Father and as going to come in the flesh. The faith
itself has not changed, nor is salvation itself different, because in accord with the
different times there is now proclaimed as already having happened what was
then foretold as coming. Nor do we need to think that the realities are different or
that the means of salvation are different because one and the same reality is
either predicted or proclaimed with different ceremonies and sacraments.
Regarding which events should happen at what time from among those events
pertaining to one and the same deliverance of the faithful and pious, let us leave
the plan to God; let us hold onto obedience for ourselves. Hence, one and the

6. See Jn 1:1-3.
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same true religion was signified and observed by other names and signs then
than now, earlier in a more hidden way, while later more openly, and earlier by
fewer, but afterwards by many.

13. Nor do we raise the objection to them that Numa Pompilus’ set up for the
Romans gods to worship and that they were worshiped in a different way by the
Romans or the Italians before.® Nor do we raise the objection that in the time of
Pythagoras® that philosophy was famous which before either did not exist at all
or existed in very few people who held the same ideas, but that it perhaps
remained hidden because they did not live according to the same practices. But
whether those gods are true or should be worshiped and whether that philosophy
is of any benefit to human souls—that is what we are dealing with; that is what
we are calling into question,; that is what we are attacking with our argument. Let
them, therefore, cease to raise as an objection against us what can be raised as an
objection to every sect and every brand of religion. After all, since they admit
that the times do not pass due to chance, but are arranged by divine providence,
what is fitting and proper for any time surpasses human intelligence and is
derived from the same source from which providence itself cares for things.

14. For, if they said that the teaching of Pythagoras did not exist always and
everywhere because Pythagoras was a man and did not have it in his power, can
they also say that, at that very time when he lived and in those places of the world
where that philosophy flourished, all who were able to hear him also wanted to
believe him and become his followers? And for this reason, if Pythagoras had
such great power that he proclaimed his teachings where he wanted and when he
wanted and if he had the highest foreknowledge of events along with that power,
he would have appeared at no time or place except where and when he foreknew
that people would believe him. Hence, they should not object to Christ that
everyone does not follow his teaching. For they also realize that this objection
can by no means be justifiably raised against either the wisdom of the philoso-
phers or even the divinity of their gods. Let us leave aside the depth of the
wisdom and the knowledge of God'® in which there perhaps lies hidden far more
deeply another divine plan, and let us also leave without prejudice other reasons
that the wise could search out. What reply, then, will they make to us, if in the
discussion of this question we say merely this for the sake of brevity, namely,
that Christ willed to reveal himself to human beings and willed that his teaching
be preached among them when he knew and where he knew there would be
people who were going to believe in him? For he foreknew that in the times and
in the places in which his gospel was not preached they would all react to the

7. Numa Pompilus was the second king of Rome.
8. See Livy, History 1, 49.
9. Pythagoras of Samos flourished in the 6th century before Christ; he is perhaps most famous for
his doctrine of the transmigration of souls.
10. See Rom 11:33.
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preaching of the gospel just as many, but not all, reacted when he was physically
present, that is, those who refused to believe in him even when he raised the
dead. Even now, when the predictions of the prophets concerning him have been
fulfilled with such great evidence, we see many such people still refuse to
believe. They prefer to resist with human cleverness rather than to yield to the
authority of God, which is so clear and evident, so lofty and loftily spread
throughout the world. As long as the intellect of a human being is tiny and weak,
it ought to yield to the divine truth.'! Why, then, is it surprising that, if Christ
knew that the world was full of such non-believers during the previous ages, he
rightly did not want to reveal himself or to be preached to those whom he
foreknew would not believe either his words or his miracles? After all, it is not
beyond belief that at that time they were all the same sort of people as, much to
our surprise, we see that so many of them are from his coming until the present
time.

15. And, nonetheless, from the beginning of the human race, at times in a
more hidden way, at times in a more evident way, as God saw that it was appro-
priate to the times, he did not cease to speak in prophecies, and there were not
lacking those who believed in him, both from Adam up to Moses and in the
people of Israel, which was by a particular mystery a prophetic people, as well as
in other peoples before Christ came in the flesh. For some are already mentioned
in the holy books of the Hebrews from the time of Abraham, people not his
descendants according to the flesh, nor members of the people of Israel, nor
those who joined the people of Israel from another society; they were, nonethe-
less, sharers in this mystery. Why, then, should we not believe that there were
also others now and then at other times and in other peoples, even though we do
not find them mentioned in the same authorities? In that way the salvation
brought by this religion, the only true religion by which true salvation is also
truly promised, was never lacking to anyone who was worthy of it, and anyone to
whom it was lacking was unworthy of it. And from the beginning of the propaga-
tion of the human race up to the end, this salvation is preached to some for their
reward, to others for their judgment. And for this reason, God foreknew that
those to whom salvation was not preached at all were not going to believe, and
yet those who are not going to believe, though salvation is proclaimed to them,
are pointed out as an example to those others who are going to believe when
salvation is proclaimed; these people are being prepared for the kingdom of
heaven and the company of the holy angels.!?

11. I have followed the reading in Migne which has “divinae debet cedere veritati” rather than the
other editions which have “credere” or the CSEL edition which omits “deber.”

12. See The Predestination of the Saints 9. 17-10, 19, where Augustine confronts this teaching
which had been adopted by the monks of Provence. There he rejects this teaching since it makes
the beginning of faith dependent upon the human will rather than upon God’s gratuitous gift.
He claims that in the present work he did not have to deal with the question in its full scope.
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The Third Question — The Difference in the Sacrifices

16. Now let us look at the question that follows. He says, “The Christians
blame the rites of sacrifice, the victims, the incense, and the other things that the
worship in our temples uses, though,” he says, “the same worship was begun in
earlier times by them or by the God whom they worship, when God is shown to
have needed the first fruits.”

17. We reply to this that we recognize that this question was taken from that
passage in our scriptures where it is written that Cain offered a gift to God from
the fruits of the earth, but Abel from the first of the sheep.'3 From this we should
rather understand how ancient an act sacrifice is, which the true and sacred writ-
ings teach should be offered only to the one true God, not because God needs it,
since we most clearly read in those same writings, / said to the Lord, “You are
my God because you do not need my goods” (Ps 16:2), and also because in
accepting, rejecting, or welcoming them he does this only for our benefit. For
our worship of God benefits us, not God. When, therefore, he inspires and
teaches how he should be worshiped, he does this not only without any need on
his part but to our greatest benefit. All such sacrifices, however, are signs and
likenesses of certain realities, and they ought to teach us to examine, to recog-
nize, or to recall those realities of which they are the likenesses. For discussing
this matter in a sufficient way one should not demand a short discourse of the sort
with which I am now supposed to answer you, especially since we have already
said much on this topic in our other works. And those who have commented on
the words of God before us have abundantly spoken of the likenesses of the
sacrifices of the Old Testament as foreshadowing and prefiguring what was to
come.!

18. We should, of course, not pass over in this brief treatment the fact that the
false gods, that is, the demons who are the sinful angels, would never have
sought these things for themselves from their worshipers, whom they deceive, if
they did not know that the temple, priesthood, sacrifice and everything
pertaining to these are owed only to the one true God. But when these are offered
to God according to his inspiration and teaching, it is true religion, but when they
are offered to the demons according to their wicked pride, it is harmful supersti-
tion. Hence, those who know the Christian scriptures of each Testament do not
blame in the sacrilegious rites of the pagans their constructing temples, insti-
tuting a priesthood, and offering sacrifices, but their offering these to idols and
demons. And who has any doubt that idols lack all awareness? When, nonethe-
less, they are placed on their thrones in lofty honor in order that they may be seen
by those who pray and sacrifice to them, though they are without sensation and

13. See Gn 4:3-4.
14. See Col 2:7 and Heb 10:1.
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without life, they affect weak minds by the very likeness of living members and
senses, so that they seem to live and breathe especially when the crowd adds the
reverence with which it renders to them such great worship.

19. The divine scripture offers a medicine for these morbid and pestilential
feelings; it teaches a point well known, but still teaches it with the salutary
remedy of an admonition when it says, They have eyes and do not see; they have
ears and do not hear (Ps 115:5) and other things of this sort. For, to the extent
that these words are more patent and true in the language of the people, they fill
with a salutary sense of shame those who with fear offer divine worship to such
images and who gaze upon them, reverencing and adoring them as if they were
living beings. And they present their petitions, offer their victims, and pay their
vows to them as if they were present. They are so deeply affected that they do not
dare to suppose that they lack awareness. But in order that these people might not
think that only our books want to express the idea that idols engender such a
feeling in the human heart, scripture states most plainly, All the gods of the
nations are demons (Ps 96:5). For this reason the apostolic teaching not only
says what we read in John: Brothers and sisters, beware of images (1 Jn 5:21),
but also says what is found in Paul: What then do I say? That what is offered to
idols is something or that an idol is something ? But what the pagans offer they
offer to demons and not to God. I do not want you to have any association with
demons (1 Cor 10:19-20). From this it can be understood well enough that it is
not the offering of sacrifice that is blamed. For the holy men of old offered sacri-
fice. But what the true religion reprehends in the superstitious practices of the
pagans is that sacrifice is offered to false gods and wicked demons. For, just as
the truth urges human beings to become companions of the holy angels, so
impiety draws them off to the fellowship of the demons, for whom eternal fire is
prepared,'’ just as an eternal kingdom is prepared for the society of the saints.

20. Nor do the wicked excuse their sacrilegious sacrifices and images on the
grounds that they eloquently interpret what each of them signifies. All that inter-
pretation, of course, is referred to a creature, not to the creator, to whom alone is
owed that service of religion that is called among the Greeks by the single name,
Aatpeia. And we do not say that the earth, the seas, the sky, the sun, the moon, the
stars, and certain heavenly powers located far from us are demons, but since
creation as a whole is in part bodily and in part non-bodily, which we also call
spiritual, it is clear that what we do in a pious and religious manner proceeds
from the will of the mind, which is a spiritual creature and is to be preferred to
every bodily creature. It follows from this that sacrifice should not be offered to
any bodily creature. There remains the spiritual creation, which is either pious or
impious, that is, pious in righteous human beings and angels who serve God
properly, but impious in wicked human beings and angels, whom we call

15. See Mt 25:34.41.
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demons. And for this reason we should not offer sacrifice to a spiritual creature,
even a righteous one. For, the more it is pious and subject to God, the less it
thinks itself worthy of such honor, which it knows is due only to God. Hence,
how much more destructive it is to offer sacrifice to demons, that is, to the
wicked spiritual creation, which dwells in this nearest and hazy sky, as if in its
airy prison, and is destined for everlasting punishment! For this reason, even
when human beings say that they offer sacrifice to the higher powers of heaven,
which are not demons, and think that there is only the difference of a name since
they call them gods, while we call them angels, there stand before them to make
fun of them by many forms of deception only the demons who are delighted by
and in some sense feed on human error. For the holy angels do not approve of
sacrifice unless it is offered in accord with the teaching of true wisdom and of the
true religion to the one true God whom they serve in a holy society. Hence, just
as impious pride whether of human beings or of the demons either commands or
desires that these divine honors be shown to them, so pious humility either of
human beings or of the holy angels refused these when offered to them and indi-
cated to whom they were due. In our sacred writings perfectly clear examples of
this are found.

21. The sacrifices are distributed by the word of God in accord with the
appropriateness of the times. Thus some were offered before the revelation of
the New Testament, which was inaugurated by the true sacrifice of one priest,
that is, by the shedding of Christ’s blood, and now we who are called Christians
after his name has been made known offer another sacrifice appropriate to this
revelation, a sacrifice that is made known not only in the books of the gospel but
also in those of the prophets. A change, of course, not of God, nor of religion
itself, but of the sacrifices and sacraments could now seem to be proclaimed with
impudence if it had not been previously foretold. For, if one and the same man
offers to God one sacrifice in the morning and another in the evening in accord
with the appropriateness of the time of day, he does not change his God nor his
religion. And one who wishes someone well in one way in the morning and in
another way in the evening does not change his good wishes. In the same way, in
the whole span of the ages, though one sacrifice was offered by the saints of old
and another is offered by those who are alive now, it is not out of human
presumption, but by divine authority, that the sacred mysteries suited to the
different times are celebrated, but neither God nor religion is changed.

The Fourth Question — On the Words of Scripture: With the measure you
use, it will be measured out to you

22. Now let us look next at what sort of an objection he raised conceming the
measure of sin and its punishment. He slandered the gospel as follows: “Christ
threatened,” he said, “those who do not believe in him with eternal punish-
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ments,'® and elsewhere he said, With the measure you use, it will be measured
out to you (Mt 7:2). This is,” he says, “quite ridiculous and contradictory. For, if
heis going to inflict punishment in accord with a measure and if every measure is
limited by an end in time, what do threats of endless punishment mean?”

23. It is difficult to believe that this question was posed by a philosopher of any
sort. He, of course, says, “Every measure is limited by time,” as if there were only
measures of times, such as hours, days, and years, or as we say that a short syllable
has a simple unit of duration in comparison with a long syllable. After all, I do not
think that bushels, pecks, urns, and jugs are measures of time. How, then, is every
measure limited by time? Do not they themselves say that this sun is everlasting?
They, nonetheless, dare to investigate and report in geometrical measures how
great it is in relation to the earth. Whether they can do so or not, it is clear that the
sun has a measure of its circumference proper to itself. For, if they grasp its magni-
tude, they grasp its measure, and if they do not attain this, they, of course, do not
grasp its measure. But it does not follow from the fact that human beings cannot
know it that there is no measure of it. Something can, therefore, be everlasting and
have a certain measure of its own sort. In accord with them, after all, I have spoken
of the eternity of the sun in order that they might be refuted by their own view and
might grant that there can be something everlasting with a measure. And thus they
should not for this reason suppose that we should not believe what Christ threat-
ened with regard to everlasting punishment, because Christ said, With the measure
you use, it will be measured out to you (Mt 7:2).

24. For, if Christ had said, “The measure you give will be the measure you
get,” it would not even in that case be absolutely necessary to apply the meaning
to every aspect. For we can correctly say, “What you plant, that you will pick,”
though no one plants an apple, but a tree, while he picks an apple rather than a
tree. But we say this in accord with the kind of tree, because one does not plant a
fig tree and pick nuts from it. In that way one can say, “What you do you will
suffer,” not in the sense that, if one commits rape, he will suffer rape, but because
what he did by this sin against the law, the law will do to him. That is, because he
removed from his life the law that forbids such things, the law itself will also
remove him from the human life over which he rules. Likewise, if he had said,
*“As much as you measure out, you will receive that much in return.” It would not
even in that case follow that we should understand that the punishments are
equal to the sins in every respect. After all, wheat and barley, for example, are
not equal, and one can, of course, say, “As much as you measure out, you will
receive that much in return,” that is, as much barley as wheat. And if we were
dealing with pain and it was said, “As much pain as you inflict will be inflicted
upon you,” itis possible that the pain be as great though it lasts longer, that is, it is
greater in duration, but the equal in intensity. For, if we say of two lamps, “This

16. See Jn 3:18 and Mt 25:46.
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flame is as hot as that one,” it will not for this reason be false that one of them
perhaps goes out more quickly. If, therefore, things are equal in one respect, but
not equal in another, it does not follow that, because they are not equal in every
way, it is false that they are equal in the way in which they are equal.

25. But since Christ said, With the measure you use, it will be measured out to
you (Mt 7:2) and since it is clear that the measure by which something is
measured is distinct from the thing which is measured, it is possible that with the
measure human beings use, for example, a bushel of wheat, thousands of bushels
may be measured out to them with it, so that there is a great difference in the
amount of grain, but no difference in the measure. I pass over the difference in
the things themselves, because it is possible not only that, with the measure by
which one measures out barley, wheat is measured out to him, but also that, with
the measure by which he measures out grain, gold is measured out to him and
that there may be one bushel of wheat and many more of gold. Thus though both
the kind and the amount of the things themselves differ incomparably, it can still
be said most correctly, “With the measure he used, it was measured out to himin
that measure.” The reason why Christ said this is clearly seen a little above; he
says, Do not judge in order that you may not be judged, for with the judgment you
pronounce, you will be judged (Mt 7:1-2). If they pronounce an unjust judgment,
will they be judged with an unjust judgment? Heaven forbid! There is, of course,
no injustice in God.'” But it was said in this way, With the judgment you
pronounce, you will be judged, as if it said, “‘With the same will with which you
do good, you will be delivered,” or, “With the same will with which you do evil,
you will be punished.” It is just as if someone who uses his eyes for shameful
desires should be ordered to be blinded; he would rightly hear, “With the same
eyes with which you sinned, you have eamned your punishment.” For a person
uses the judgment of his mind, whether good or evil, either for doing good or for
sinning. Hence, it is not unjust that he should be judged with the same judgment
he pronounces, that is, that he should pay the penalty in the judgment of his mind
when he suffers those evils that follow upon a mind that judges wrongly.

26. For there are other clear torments that are prepared for the future, and they
are also drawn from the same source of bad will. But in the mind itself where the
appetite of the will is the measure of all human actions, punishment immediately
follows upon the sin and is generally greater because of the more serious blind-
ness of a person who does not feel it. Hence, when he said, With the judgment
you pronounce you will be judged, he went on to add, And with the measure with
which you measure, it will be measured out to you. In his own will the good man
measures out good actions, and in that same measure happiness will be
measured out to him. Likewise, in his bad will a bad man measures out his bad
works, and in that same measure unhappiness will be measured out to him. For it

17. See Rom 9:14.
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is in the will that anyone is good when he wills rightly, and it is in the will that
anyone is bad when he wills wrongly. And for this reason it is in the will that he
also becomes either happy or unhappys, that is, in the very disposition of his own
will, which is the measure of all actions and merits. It is by the qualities of the
will, not by the lengths of times, that we measure either good actions or sins.
Otherwise, it would be considered a greater sin to cut down a tree than to kill a
human being. For the tree is cut down over a lengthy span of time with many
blows, while a human being is killed in a moment with one blow. In return for so
great a sin committed in a short time, if a man is punished by perpetual exile, we
would say that he was dealt with more gently than he had deserved, although the
length of the punishment is in no way comparable to the brevity of the crime in
length of time. Where, then, is the contradiction if the punishments will be
equally long or even equally eternal, but some gentler or more severe than
others? In that way punishments whose duration is equal would not have equal
severity on account of the measure of the sins, a measure not in terms of the time
of their duration, but in terms of the wills of the sinners.

27. The will itself is, of course, punished by a punishment either of the mind
or of the body, so that the will that delighted in sins is caught up in punishments
and so that one who judges without mercy is judged without mercy. And in this
statement the measure is the same only to the extent that what he did not give will
not be given to him, and so the judgment he receives will be eternal, though the
judgment he pronounced could not be eternal. Eternal punishments, therefore,
will be measured out with the same measure for wrongdoings, even though they
are not eternal, so that, because the sinner wanted to have the eternal enjoyment
of his sin, he finds the eternal severity of his punishment. But the brevity I am
aiming at in my reply does not permit me to gather all or even most of the
passages of the holy books on sins and the punishments of sins and to draw from
them one statement without any ambiguity, if I could do that with my mental
power, even if I should find suitable leisure. Now I think, nonetheless, that I have
sufficiently shown that it is not contrary to the etemnity of the punishments that
they are meted out in the same measure in which the sins were committed.

The Fifth Question — The Son of God according to Solomon

28. After this question the person who posed them from Porphyry added:
“You will, of course, be so kind as to instruct me,” he said, “‘about this next point,
namely, whether Solomon really said, ‘God does not have a son.””

29. I reply quickly: Not only did he not say this, but he even said that God has
ason. Forin one of his books wisdom is speaking and says, Before all the hills he
begot me (Prv 8:25). And what is Christ but the wisdom of God?'® So too, in a

18. See 1 Cor 1:24.
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certain passage of Proverbs, he says, God taught me wisdom, and I learned the
knowledge of the saints. Who has gone up to heaven and come down? Who has
gathered the winds in his bosom? Who has turned water into his garment? Who
has held the bounds of the earth? What is his name or what is the name of his
son? (Prv 30:3-4 LXX). Of these two questions that I quoted at the end, one
refers to the Father, that is, What is his name ? On his account it had said, God
taught me wisdom. And the other obviously refers to the Son when it says, Or
what is the name of his son? on account of the other things that are better under-
stood regarding the Son, that is, Who has gone up to heaven and come down?
Paul mentions this as follows: He who has come down is the same one who has
gone up above all the heavens (Eph 4:10). Who has gathered the winds into his
bosom? that, is the souls of believers in a hidden and secret place. To them it is
said, For you are dead, and your life is hidden with Christ in God (Col 3:3). It
was said, Who has changed the water into his garment? in order that it might be
said, As many of you as have been baptized have put on Christ (Gal 3:27). He
said, Who has held the ends of the earth? who said to his disciples, You will be my
witnesses in Jerusalem and in all of Judea and Samaria and even to the ends of
the earth (Acts 1:8).

The Sixth Question — The Prophet Jonah

30. The last question raised concerns Jonah, and it does not seem to come
from Porphyry, but from the mockery of the pagans. For it is stated as follows:
“Finally, what ought we to think about Jonah, who is said to have been in the
belly of the whale for three days? It is anifavov' and unbelievable that a man was
swallowed with his clothing and was in the innards of a fish. Or, if this is a
symbol, be so good as to explain it. Then, what does it mean that a gourd plant
sprung up over Jonah after he had been spit out? What was the reason for it to
spring up?” For I have found that this kind of question has been severely mocked
with much laughter by the pagans.

31. The answer to this is that either we should believe in none of the divine
miracles or there is no reason why we should not believe in this one. We would
not, however, believe that Christ rose on the third day, if the Christian faith was
afraid of the laughter of the pagans. But since our friend did not raise a question
about whether we should believe either that Lazarus was raised up on the fourth
day or that Christ rose on the third day, I am very surprised that he regarded what
happened to Jonah as incredible, unless he perhaps thought that a dead man was
more easily raised up from the tomb than a living man could have been preserved
in a whale’s belly, which is so vast. For, to pass over the great size of the
monsters of the sea, which scientists have reported, who could not guess how

19. The Greek term means implausible.
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many human beings could be contained in the vault of a belly enclosed by those
ribs that were displayed in a public square in Carthage and were quite familiar to
the people? Who could not imagine the large opening of that mouth, which was
like the door to that cavern? Or was the clothing, as our friend put it, perhaps an
impediment to Jonah’s being swallowed unharmed, as if he had to squeeze
himself through narrow passages, when he was in fact hurled through the air and
thus received in the belly of the beast before he could be injured by its teeth?
Scripture, nonetheless, does not say that he was cast into that cavern either
clothed or unclothed so that we can understand that he entered there unclothed, if
it was perhaps necessary that his clothing be removed from him, like a shell from
an egg, in order that he might be swallowed more easily. People are worried
about this prophet’s clothing as if he were said to have crawled through a small
window or to have entered the baths where, even if it were necessary to enter
with clothes on, it would hardly be bothersome, but in no sense miraculous.

32. But these people really find it something incredible in the divine miracle
that the heat of the belly, by which food is digested, could have been tempered so
that it would preserve the man’s life. How much more incredible, then, would
they find it that those three men cast into the furnace by the wicked king walked
about in the middle of the fire uninjured!?° Hence, if they refuse to believe any
divine miracles, they must be refuted by another line of argument. For they
ought to object not to one of them as incredible and to call it into question, but to
all of this sort or at least more marvelous ones that are recorded. And suppose,
nonetheless, that Apuleius of Madaura?' or Apollonius of Tyana? was said to
have done what is recorded about Jonah. The pagans spread word of many of
their miracles without any reliable source, even though demons do some things
like what the angels do, not in reality, but in appearance, not through wisdom,
but through deceit. If, nonetheless, some such action is reported concerning
these men, whom they call by way of praise magicians or philosophers, then it is
not sounds of laughter, but expressions of pride that sound forth on their lips. Let
them laugh in that way at our scriptures; let them laugh as much as they can,
while they see that day by day they themselves are becoming scarcer and fewer
in number, either because they are dying off or because they are coming to
believe. Let them laugh as all the things are fulfilled that the prophets foretold,
who so long before laughed at these people who were going uselessly to fight
against the truth, who were going to bark against it in vain, and who were gradu-
ally going to fade away. Those prophets left to us, their successors, the chance
not only to read their prophecies but to see their fulfillment.

20. See Dn 3:21.24.

21. Apuleius of Madaura, a Latin author, was born in Madaura circa 125 and died in Carthage circa
180. He taught a mixture of Platonic philosophy and magic.

22. Apollonius of Tyana was a famous magician. prophet. and wonder-worker. He was often
compared to Christ.
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33. Now, it is neither absurd nor improper to ask what these events mean so
that, when their meaning has been explained, we may believe not merely that
they really happened but that they were written down because they had a
meaning. First of all, let a person not doubt that Jonah the prophet was in the
huge belly of the whale for three days, if he wants to examine why this happened.
For it did not happen without a purpose, but it did, nonetheless, happen. For, if
those events that were merely spoken of in symbols without having happened
stir one to faith, how much more ought those events to stir one to faith that were
not merely spoken of in symbols but also took place! For, just as we humans
customarily speak with words, so the divine power also speaks with actions. And
just as new or less familiar words add a splendor to human discourse, when they
are added to it with moderation and propriety, so the eloquence of God is
somehow more resplendent in miraculous actions that have an appropriate
meaning.

34. Why, then, are we asked what was symbolized by the fact that the whale
gave back alive on the third day the prophet who had been swallowed, when
Christ explains this? He says, An evil and adulterous generation asks for a sign,
but no sign shall be given to it save the sign of the prophet Jonah. For, as Jonah
was in the belly of the whale for three days and three nights, so will the Son of
man be in the heart of the earth for three days and three nights (Mt 12:39-40).
But it would take a long time to explain how to account for the three days of the
death of Christ the Lord, for we understand a whole day from a part on the first
and the last day so that we count three whole days, that is, along with their nights.
And this has already been very often treated in other works. Just as, then, Jonah
went from the ship into the belly of the whale,? so Christ went from the tree into
the tomb or into the depth of death. And just as Jonah did this for those who were
endangered by the storm, so Christ did this for those who are tossed about in this
world. And just as Jonah was first ordered to preach to the Ninevites, but the
prophecy of Jonah did not reach them until after the whale spat him out,? so the
words of the prophets were sent forth to the nations, but did not reach them until
after the resurrection of Christ.

35. But when Jonah pitched a tent and sat opposite the city of Nineveh,
waiting to see what would happen to it,> he offered us in his person another
interpretation. For he symbolized the carnal people of Israel. After all, this
people was saddened over the salvation of the Ninevites, that is, over the
redemption and deliverance of the nations. For this reason Christ came to call,
not the righteous, but sinners to repentance.? The shade, therefore, of the gourd
plant over his head was the promises of the Old Testament, or even the very

23. See Jon 1:11-12.15.

24. See Jon 1:2-3 and 3:2-3.
25. See Jon 4:5.

26. See Lk 5:32.
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sacrifices in which were found, as the apostle says, a shadow of what is to come
(Col 2:17), as if offering shelter from the heat of temporal evils in the land of
promise. But the worm that came in the morning and made the gourd plant dry up
because of its gnawing?’ strikes me as the same Christ once again, for when the
gospel was preached from his lips, all those things that flourished for a time
among the Israelites or had a meaning that foreshadowed what was to come
faded away deprived of their meaning. And now that people, which has lost the
kingdom of Jerusalem, their priesthood, and their sacrifice, all of which fore-
shadowed what was to come, is being burned with the great heat of tribulation in
its dispersion in captivity, just as Jonah, as scripture says, also suffered gravely
from the blazing sun,?® and yet the salvation of the nations and of those who do
penance is valued more highly than his pain and the shade that he loved.

36. Let the pagans continue to laugh, and with even prouder chatter let them
mock Christ, the worm, and this interpretation of the prophetic mystery, until
that worm gradually and little by little devours them. For Isaiah prophesied
about all of these, and God spoke to us through him: Hear me, you who know
justice, my people, who have my law in your hearts: Do not fear the reproach of
men or be overwhelmed by their slander. Do not consider it important that they
scorn you. For, like a garment, they will be worn out by time, and they will be
eaten as wool by a moth. But my righteousness remains for eternity (Is 51:7-8).
Let us, then, recognize the worm of the morning, because in that psalm whose
title says, For help in the morning, he chose to call himself by that name. He
says, I am a worm and no man, reproached by men and rejected by the people (Ps
22:7). This reproach is included among those reproaches that Isaiah the prophet
commands us not to fear, when he says, Do not fear the reproaches of men (Is
51:7). They are eaten by this worm as if by a moth, for they are surprised at their
own fewness as they fade away day by day under the tooth of his gospel. Let us
recognize this worm, and let us suffer human reproach in return for divine salva-
tion. He is a worm on account of the lowliness of the flesh, perhaps also on
account of his birth from a virgin. For this creature is usually generated from
flesh or any other earthly stuff without any sexual union. He is a worm of the
morning because he rose at dawn. That little gourd plant could, of course, have
dried up even without the little worm. Finally, if God considered the worm
necessary for this purpose, what need was there to add, “of the morning,” if not
in order that we might recognize that worm who sings, For help in the morning.
I, however, am a worm and no man?

37. What could be clearer than this prophecy now that its realization and
fulfillment have come about? This worm was mocked when he hung upon the
cross, as was written in the same psalm, They have spoken with their lips and

27. See Jon 4:7.
28. See Jon 4:8.
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wagged their head: “He hoped in God. Let him rescue him; let him save him
because he loves him” (Ps 22:8-9); then there was fulfilled what he foretold,
They have pierced my hands and feet; they have numbered all my bones. They
have looked upon me, and they have stared at me. They divided my garments for
themselves, and they cast lots over my cloak (Ps 22:17-19). The old book fore-
told the events to come with just as great a clarity as the new gospel reports them.
But if this worm was mocked in this lowliness, as I began to say, is he still to be
mocked when we see that those events are being fulfilled that this psalm speaks
of next, All the ends of the earth will remember and turn to the Lord, and all the
families of the nations will worship in his sight, for the Lord’s is kingship, and he
will rule over the nations (Ps 22:28-29)? In that way the people of Nineveh came
to their senses and turned to the Lord.? Israel was in sorrow over this salvation of
the nations through their repentance that was prefigured so long ago in Jonah, as
Israel is in sorrow now that she is stripped of the shadow and burned by the heat.
Anyone, of course, may explain in any other way all the other things concerning
Jonah the prophet that are hidden in mysteries, provided that it is in accord with
the rule of faith. Clearly the fact that he was in the belly of the whale for three
days may not be interpreted in another way than as the heavenly teacher himself,
as we have recalled, revealed it in the gospel.

38. We have explained the questions set before us as best we could. But let the
man who posed them now become a Christian. Otherwise, while he is waiting to
come to an end of his questions about the holy books, he may come to the end of
this life before he passes from death to life. It is, after all, possible that, before he
has received the Christian sacraments, he has questions about the resurrection of
the dead. He should also perhaps be allowed to ask about Christ why he came
after so long a time or to ask other few, but important questions, to which the rest
are subordinate. If he thinks that he is going to come to an end of all questions,
such as that about the verse, With what measure you measure, it will be
measured out to you (Mt 7:2), or this question about Jonah, before he becomes a
Christian, he is not thinking enough about either the human condition or his own
present age. For there are countless questions that we need not bring to an end
before coming to the faith; otherwise, we may come to the end of life without
faith. But clearly, once we already hold onto the faith, we should investigate
those questions with great eagerness in order to bring the minds of the faithful to
experience pious delight, and we should share without any arrogance or pride
whatever light we find in them. But we must tolerate without any loss of salva-
tion what remains hidden.

29. See Jon 3:5.
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After the beginning of 409, Nectarius, a pagan official of Calama in Numidia,
again wrote to Augustine. In Letter 91 Augustine had replied that it was not
proper that the outrageous crime of the people of Calama go completely unpun-
ished. As Augustine explains in that letter, the pagan citizens of Calama had
celebrated a feast contrary to the imperial laws and during the celebration had
stoned and burned the church as well as injured and even killed some Christians.
In the present letter Nectarius once again pleads for his fellow citizens. He
describes Augustine as a great philosopher like Cicero (paragraph 1). He insists
that we should love not only our heavenly city, but also our earthly one
(paragraph 2). He argues that to punish his people by depriving them of their
property is a worse punishment than death and argues that all sins are equal
according to the philosophers so that all sins should be pardoned if any are (para-
graph 3). Finally, he asks Augustine to consider the sorrow and grief that phys-
ical punishment will bring to so many people (paragraph 4).

To Augustine, his rightly and deservedly revered lord and brother, who is
worthy of honor in every way, Nectarius sends greetings in the Lord.

1. When I received the letter of Your Excellency by which you destroyed the
worship of idols and the ceremonies of the temples,' I thought that I heard the voice
of a philosopher, but not of that philosopher of whom they speak in the classroom
of the Academy.? That sort of philosopher resides in dark corners on the ground,
immersed in some deep thought, with his head between his knees, which have been
pulled back to his forehead. As a slanderer, lacking any doctrine of his own, he
attacks the famous discoveries of others and accuses their brilliant ideas, though he
defends nothing of his own. But clearly awakened by your words, Marcus Tullius,
the consul, stood before my eyes. Having saved the lives of countless citizens, he
was crowned with laurel and carried the emblems of victory in the forum, while the
schools of Greece stood in awe, and still breathless, he laid down that trumpet of
his sonorous voice and tongue, which he made to resound against those guilty of
crimes and against murderers of their fatherland in a spirit of righteous indigna
tion.* And imitating the mantle of a philosopher, he tossed back the toga over his
shoulders, having released its many folds.

2. And so, since you were urging us to the worship and religion of the most
high God, I gladly listened; since you argued that we should look to the heavenly
fatherland, I received this gratefully. For you do not seem to me to speak of that

1. Nectarius refers to Letter 91.

2. The Academy was a grove near Athens where Plato taught; here it is used in a looser sense to
refer to any pagan philosophy.

3. Nectarius refers to Cicero’s role in quelling the conspiracy of Catiline.
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city that some wall encircles and contains, nor of that city of the world that the
treatises of the philosophers mention and call the city common to all, but of that
city where the great God and souls who have merited well of him have their
dwelling and abode, the city that all religions seek after by diverse ways and
paths, the city that we cannot express in speech, though we may be able to find it
by thought. Though this city is to be sought and loved above all, I do not think
that the other city in which we were born and raised should be abandoned, the
city that first allowed us to enjoy this daylight, nourished us, and educated us.
And—to state what properly pertains to the issue—most learned men say that
from that city there is prepared for those who merit it by doing good a dwelling in
heaven after the death of the body.* And in that way these people who have
merited well of the cities of their birth are raised up to the city above, and we are
taught that these people who rescued their fatherland either by their counsels or
by their works dwell closer to God. Those words that you chose to say as a joke,
namely, that our city is ablaze not with wars but with flames and fires and
produces thorns rather than flowers,’ is not the most severe criticism, since we
know that flowers often spring from thorns. For who has any doubt that roses
spring from thomns and that grain is protected by sheaths of the ears so that
pleasant things are often found mixed with the bitter?

3. Finally, it was stated in the letter of Your Excellency that neither the life
nor the blood of anyone is demanded to avenge the Church, but that the guilty
should be deprived of their possessions,® something they fear most of all. But
unless I am mistaken in my view, I think that it is more intolerable to be deprived
of one’s possessions than to be killed. If, as you know is frequently said in litera-
ture, death takes away the experience of all evils but a life of neediness leads to
eternal disaster, it is worse to live badly than to end life by a bad death. The
nature of your work also shows this, for in it you support the poor, relieve the
sick with cures, and apply medicine to afflicted bodies. You do this, finally, by
every means in order that the afflicted may not feel their sufferings for a long
time. With regard to the measure of sins, the kind of sin it is seen to be for which
pardon is asked makes no difference. For, first of all, if repentance both brings
pardon and cancels the sin, he is surely repentant who begs and who embraces
the feet of the one offended. And, if, as some philosophers think,” all sins are
equal, forgiveness ought to be common to all. Someone spoke rather rudely; he
sinned. Another hurled insults and accusations; he sinned equally. Someone
robs the property of another; this too is counted as a sin. Another violates profane
or sacred places; he should not be deprived of forgiveness. Finally, there would
be no room for pardon if sins had not come first.

4. See Cicero, The Dream of Scipio (Somnium Scipionis) 3.
5. See Letter 91, 2.

6. See Letter 91, 9.

7. The Stoics taught that all sins are equal.
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4. Now, since I have responded more or less, as it is said, not as much as I
ought to have but as much as I could, I beg and pray—1I wish that I coulddo soin
person so that you could also see my tears—that you reflect again and again on
who you are, what you profess, and what you are doing. Consider the spectacle
of that city from which those who are to be brought to punishment are taken;
consider the grief of mothers, of wives, of children, of parents; consider the
shame with which they can return to their fatherland, released, but tortured.
Consider the sorrows and groans that are renewed by the sight of their wounds
and scars. After having thoroughly weighed all these, first of all, think of God;
think of what people will say; think rather of the goodness of friends and the
union of brothers, and win praise by granting pardon rather than by exacting
vengeance. And let these things hold for those who are bound by the true guilt of
what they confessed. By the consideration of the law of your religion, you have
already pardoned them, something that I do not cease from praising. But I can
hardly put in words how cruel it is to go after the innocent and to call up on a
capital charge those who clearly had no part in the crime. If they happen to be
acquitted, think, I beg you, of the hatred they will have for their accusers when
they will be released, since their accusers spontaneously dismissed the guilty,
but let the innocent go, only after they themselves lost their case in court. May
the highest God keep you and preserve you as a guardian and ornament of his
law.
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In the beginning of 409 or 410 Augustine replied to Nectarius’ previous letter.
Augustine notes that Nectarius’ reply to his letter was slow in coming, but
assures him that he is not aiming at bodily punishments of the guilty (paragraph
1). He complains that Nectarius attributes to him views that he does not hold
(paragraph 2). He insists that a life of poverty is not the worst disaster (paragraph
3) and that Nectarius ought to fear a life of luxury for his people more than a life
of need. In no case did Augustine say that the people of Calama should be
reduced to such a poverty that they want what is necessary for survival (para-
graph 4). Augustine urges Nectarius to reread his letter and quotes relevant parts
from it in which Augustine had delimited the extent of punishment he would
allow (paragraph 5). Christian mildness seeks lesser punishments than what was
considered just in the time of the Roman Republic (paragraph 6). Augustine
argues that the punishments he has in mind are really for the good of the people of
Calama (paragraph 7).

Nectarius argued that the kind of sin for which one asks pardon makes no differ-
ence, and Augustine concedes that a Christian should not punish out of
vengeance (paragraph 8). Nectarius argued that repentance cancels the sin, but
Augustine claims that this is true only in the true religion (paragraph 9). Augus-
tine tells Nectarius that, if he loved his people as Augustine does, he would want
for them the same benefits that Augustine does (paragraph 10). Augustine
commends to Nectarius a love of the eternal fatherland as preferable to the love
of the earthly fatherland (paragraph 11).

Nectarius had said that all religions seek after the eternal fatherland in different
ways, and Augustine grants that they do seek after it, but insists that only the true
religion has the way to attain it (paragraph 12). In following, however, the way
that holds all sins are equal, one would wander from the truth (paragraph 13), and
Augustine points out the absurdity of the view that all sins are equal (paragraph
14). Itis right to ask that Christians pardon sins, not because of the equality of all
sins, but because of mercy (paragraph 15). Augustine tells Nectarius that he is
correct in appealing to the mercy of Christians and reminds him that the Stoics
regarded mercy as a failing (paragraph 16). Nectarius had asked that the innocent
be spared. Augustine claims that he distinguished the more guilty from the less
guilty and reminds Nectarius of the Stoic view that all sins are equal. Finally, he
promises to act as a Christian (paragraph 17).

To his excellent lord and rightly honorable and beloved brother, Nectarius,
Augustine sends greetings in the Lord.

1, 1. I read the letter of Your Graciousness by which you replied to me long
after I sent my letter to you. For I had written back, when my holy brother and
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fellow bishop, Possidius,' was still with us and had not set sail. But on 27 March,
almost eight months after I had written, I received this letter that you deigned to
give him for me. Hence, I certainly do not know why your letter reached me or
why my letter reached you so late. Or perhaps it has only pleased Your Wisdom
to reply at this time, something that you scorned to do before. If that is the case, I
wonder why it is. Have you heard something that we still do not know, for
example, that my brother, Possidius, has obtained the authority over your citi-
zens to punish them more severely? I would say, without wanting to offend you,
that he loves them in a much more salutary way than you do. For your letter
shows that you fear such punishment when you admonish me to set before my
eyes “the spectacle of that city from which those who are to be brought to punish-
ment are taken; consider the grief of mothers, of wives, of children, of parents;
consider the shame with which they can return to their fatherland, released, but
having been tortured; consider the sorrows and groans that are renewed by the
sight of their wounds and scars.”? God forbid that we should insist that these
things be inflicted upon any of our enemies either by us or by anyone. But, as |
said, if rumor has brought something of the sort to you, state it more openly in
order that we might know either what we ought to do so that these things do not
occur or what we ought to reply to people who believe this.

2. Rather consider my letter to which you were slow to reply. For in it I
expressed well enough our attitude, but, I suspect, having forgotten what I had
written to you, you have written back with other ideas far different and utterly
unlike mine. In fact, as if you recalled what I put in my letter, you inserted in
yours what I had not at all put in mine. You say that it was stated at the end of my
letter that “neither the life nor the blood of anyone is demanded to avenge the
Church, but that the guilty should be deprived of their possessions, something
they fear most of all.”*> And then, showing how great an evil this is, you go on to
add that, unless you are mistaken in your view, it is thought to be “more intoler-
able to be deprived of one’s possessions than to be killed.”* And in order to
explain more clearly the possessions of which you were speaking, you go on to
add that I know that it is frequently said in literature that “death takes away the
experience of all evils, but a life of neediness leads to eternal disaster.”® Then
you drew that conclusion that it is worse to live amid evils than to end life with a
bad death.

3.1, in fact, do not recall having read anywhere in our books, to which I admit
that I applied my mind later than I would have wanted, nor in your books, which I

1. Possidius was the Catholic bishop of Calama in Numidia and Augustine’s close friend and first
biographer.

2. Letter 103, 4.

3. Letter 103, 3.

4. Ibid.

S. Ibid.
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studied from early youth, that a life of neediness leads to eternal disaster. For
poverty along with hard work is never a sin and rather limits and inhibits sins.
And for this reason we need not fear that having lived here in poverty spells an
eternal disaster for anyone after this short life, and in this life itself, which we
live on earth, no disaster could be eternal, since that same life cannot be eternal,
since it cannot even be long, no matter to what point of old age we come. For I
have rather read in those books that this life we enjoy is short, during which you
think—and you remind us that it is often said—that there can be an eternal
disaster. But that death is the end of all evils is found in your books, but not in all
of them. This is, of course, the view of the Epicureans and any others who think
that the soul is mortal. But those whom Tully called philosophers of consular
rank,® because he highly valued their authority, think that the soul is not extin-
guished, but goes elsewhere when we come to the last day of our life and
continues to exist either in happiness or in misery, as its good or evil merits
demand. This corresponds to the sacred books of which I desire to be a teacher.
For death is the end of evils, but only for those whose life is chaste, pious,
faithful, and innocent, not for those who burn with desire for temporal trifles and
illusions and think themselves to be happy here. For they are proven to be
wretched by the very wickedness of their will, and after death they are forced not
only to have greater misery, but also to feel it.

4. Since these ideas are often stated in certain of your books that you consider
more respectable and in all of ours, O good lover of even your earthly fatherland,
fear a life of luxury for your citizens, not a life of neediness. And if you fear a life
of neediness, warn them that they must rather avoid that neediness that, though it
is surrounded by a great prosperity of temporal goods, is, to use the words of
your authors, “lessened neither by abundance nor by scarcity,”” because they
long for them insatiably. In that letter of mine, nonetheless, to which you replied,
1 did not say that the enemies of the Church, your citizens, ought to be corrected
by that degree of want at which they lack what is necessary for nature and to
which mercy comes to the aid. You thought that you should even dictate to us
that this is indicated by the nature of our work in which we support the poor,
relieve the ill by cures, and apply medicine to afflicted bodies,? though being in
need in such a way is better for a person than abounding in all things in order to
satisfy one’s evil inclinations. But heaven forbid that I judged that those with
whom we are dealing should be reduced to this state of misery by that punish-
ment.

2, 5. Reconsider my letter, if you judged it at all worthy, if not to be reread
when you were going to reply to it, at least to be set aside so that it could be

6. See Cicero, Philosophical Fragments V, 102; see also Answer to Julian 1V, 15, 76.
7. Sallust, The War against Catiline (Bellum Catilinae), ch. 11.
8. See Letter 103, 3.
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brought out at your bidding when you want, and notice what I said. You will, of
course, find that point, I think, to which you should admit you did not respond.
For I now include my words from that letter, “We do not desire to feed our anger
by avenging past actions, but we act with mercy in looking out for the future. Bad
persons have ways in which they may be punished by Christians, not only
gently, but also to their benefit and salvation. For they have their life and bodily
integrity; they have the means to live; they have the means to live badly. Let the
first two remain untouched so that those who repent may live. This is what we
desire; this is what we seek with all the energy we have. With regard to the third,
the Lord will punish very mercifully if he wills that it be cut back as something
decayed and harmful.” If you had considered my words when you were so good
as to reply to me, you would have thought it more insulting than courteous to
petition us about avoiding not only the death, but also the bodily torture of those
for whom you intercede. I said of them that we want their life and bodily integ-
rity to remain untouched. Nor would you, of course, have feared from us such a
life of neediness that they needed food begged from others. I said that we want
that second element of theirs to be preserved, namely, that they have that by
which they may live. But that third factor that they have is that by which they live
badly; that is, to mention nothing else, there is certainly that by which they fash-
ioned silver images of false gods, and for preserving or adoring or worshiping
them with a sacrilegious rite they went so far as to burn the church of God, and
the sustenance of poor religious was offered to the unhappy crowd to plunder,
and blood was shed. You, who are concerned for your city, why do you fear that
such freedom be cut back so that such audacity may not be nourished and
strengthened in every way by such perilous impunity? Explain this to us; teach
us by careful argumentation what evil is present here. Pay careful attention to
what we say so that you do not somehow seem by an indirect accusation, as ifina
form of petition, to raise as an objection what we say to you.

6. Let your citizens be honest people with good morals, not with superfluous
goods. We do not want them to be reduced by us through that punishment to the
plow of Quintus or the hearth of Fabricius.'” Those leaders of the Roman
republic not only did not lose honor in the eyes of their citizens because of that
poverty but were especially beloved and better suited for managing the wealth of
the fatherland because of it. We do not desire or aim even for this, namely, that
the rich people of your fatherland should be left with the lifestyle of ten pounds
of silver lived by the famous Rufinus who was twice consul, an amount that the
severe censure of that time laudably judged should be further cut back as exces-
sive. The custom of a degenerate age persuades us to treat more gently exces-

9. Letter 91, 9.
10. L. Quintus Cincinnatus was renowned for his austerity and C. Fabricius for his incorruptibility
and frugality.
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sively weakened souls to the point that Christian mildness considers excessive
what those judges considered just, and you see what a difference it makes
whether the possession of such a sum is itself a punishable offense or whether
allowing someone to have such a sum on account of other most serious sins is
such a sin. What was then a sin we now want to be at least the punishment of sin.
But there is a middle course that is possible and that ought to be followed,
namely, that severity should not go to this extreme and that impunity should not
rejoice and celebrate in excessive security and set for other unfortunate people
an example to imitate that would lead to most grave and most hidden punish-
ments. At least grant that they who undertake to burn and ravage our necessary
goods may fear for their quite superfluous goods. Allow us to give this benefit to
our enemies that, while they fear for possessions that it is not harmful to lose,
they may try not to commit what is harmful to themselves. Nor should this, after
all, be called the punishment of a sin, but the safeguard of foresight; this is not to
impose punishment on them, but to protect them from receiving punishment.
7. If anyone keeps an imprudent person by some experience of pain from
becoming used to pointless crimes and from paying the most atrocious penalties,
he is like someone who pulls the hair of a boy so that he does not tease snakes,
and so, though such love is bothersome, no member is injured, but health and life
are endangered by that from which he is deterred. We are not being kind when
we do what we are asked to do, but when we do what does not harm those who
ask us. For we benefit people by not giving them many things, and we would
have harmed them if we had given them. This is the reason for the proverb:
“Don’t give a boy a sword.” Tully says, “Don’t give one even to your only
son.”!! For the more we love anyone, the less we ought to hand him the means by
which he sins with great danger. Hence, those things which are dangerously
entrusted to those who use them wrongly are also generally taken away from
them in a way that contributes to their safety. For, when physicians see that
gangrene must be cut or burned away, they often out of mercy turn a deaf ear to
many tears. If as little children or as adolescents we had received pardon from
our parents or teachers as often as we asked for it when we did wrong, who of us
would have grown up to be a tolerable person? Who would have learned
anything useful? These things are done with foresight, not with cruelty. In the
present case, please, do not aim only at how you may obtain what your people
ask you to obtain. Rather, consider everything carefully. If you leave out of
consideration past actions, which cannot now become undone, look a little to the
future; pay attention wisely, not to what those people who petition you desire,
but what is to their benefit. For we are surely not proven to love them loyally if
we only look at what they desire for fear that, by not doing what they ask, we will

11. See Cicero, In Defense of Sextus (Pro Sexto) 24. See Diogenes, The Lives of the Philosophers
(Vitae philosophorum 1V, 46: ur) na:di paxaoiav.
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be loved by them less. And what happens to the fact that your literature praises
that ruler of the fatherland who had at heart the benefit of the people rather than
their desire?'?

3, 8. “The kind of sin it is seen to be for which pardon is asked,” you say,
“makes no difference.”'* You would have been correct in saying this if it were a
question of punishing, not correcting human beings. After all, God forbid the
heart of a Christian from being moved to punish anyone out of a desire for
revenge. God forbid that, in forgiving the sin of anyone, a Christian either does
not anticipate the petition of the suppliant or does not at least grant the pardon
immediately afterward. But he must do this without hating a person, without
returning evil for evil, without being inflamed with the desire to harm, and
without vengeance seeking to feed on even what the law permits. He should not
act so that he does not show concern, so that he does not use foresight, so that he
does not suppress evils. For it can be that, out of a strong hostility, someone
neglects the correction of a person whom he hates very deeply and, by punishing
with some penalty, improves another whom he loves very much.

9. For, as you write, “repentance both brings pardon and cancels the sin,”"
but only that repentance which is performed in the true religion and looks
forward to the future judgment of God, not that repentance which for a time is
either paraded before human beings or feigned, not in order that the soul may be
cleansed from sin for eternity, but in order that life, which will quickly come to
an end, may for a time be set free from the present fear of punishment. This is the
reason why we believed that the sorrow of repentance was fruitful for those
Christians, when they confessed and asked forgiveness, who had been involved
in that sin either by not going to the rescue of the church about to be burned or by
taking something from those most criminal robberies, and we thought that the
presence of faith in their hearts sufficed for their correction, since by that faith
they could consider what they ought to fear from God’s judgment. But what
repentance can heal those who not only take no care to acknowledge the very
fountain of forgiveness, but also do not cease to mock and blaspheme her? And
we do not, nonetheless, hold any hostility in our heart toward these people,
something that is obvious and evident to him whose judgment we fear and whose
help we hope for both in the present and in the future life. But we think that we
exercise some providential care even for these people if human beings who do
not fear God still fear something, not in order that their interests might be
harmed, but in order that their vanity might be chastised. Otherwise, in a harmful
security they might more seriously offend God himself, whom they scorn, by
more audacious actions, and in a much more destructive manner they might hold

12. See Cicero, In Defense of Sulla (Pro Sulla) 8, 25.
13. Letter 103, 3.
14. Ibid.
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up before others that very same security for their imitation. Finally, we ask God
on behalf of those on whose behalf you are asking us that he may turn them back
to him in order that, in cleansing their hearts with faith, he might teach them to
perform true and salutary penance.

10. See, we love in a more ordered and beneficial way than you—I mean no
offense to you—those with whom you think we are angry, to the extent that we
pray for them so that they may avoid greater evils and obtain greater goods. If
you also loved them by a heavenly gift of God, not by the earthly custom of
human beings, and if you wrote back to me with sincerity that you listened gladly
when I was urging you to the worship and religion of the most high God,'s you
would not only want these benefits for them, but you would also yourself go
ahead of them to these benefits. In that way all the business of your petition
before us would be brought to an end with a great and sound joy. In that way, by
true and pious love of even this fatherland which gave you birth in the flesh, you
would merit that heavenly fatherland. When I was persuading you to look to it,
you said that you welcomed this gladly. And then you would truly be looking out
for the interests of your people, not for the vanity of temporal joy, nor for a most
dangerous impunity for a crime, but for the grace of everlasting happiness.

11. Here I have set forth for you the thoughts and desires of my heart in this
case. I do not, however, know—I admit it, for I am human—what lies hidden in
God’s plan. Whatever that is, I most certainly know that it is more just and more
wise and most firmly grounded with an incomparable excellence beyond all the -
minds of human beings. That is true, of course, which we read in our books,
There are many thoughts in the heart of a human being, but the plan of the Lord
remains for eternity (Prv 19:21). Hence, God himself knows, but we do not
know what time may bring, what opportunity or difficulty may arise for us, what
choice finally can emerge quite unexpectedly from the correction of present
factors or from the hope of them. God knows, but we do not, whether he is so
displeased at these actions that they will be punished more severely by that
impunity they ask for or whether he will mercifully judge that they should be
restrained in the way that we prefer or whether, through a true appeal not to
human mercy, but to his own mercy, he may, by some more severe but more
salutary earlier punishment of them, turn aside whatever terror was in store for
them and turn it into joy. Why, then, should Your Excellency and I labor here in
vain with each other ahead of time? Let us set aside for a while a worry whose
time has not come, and let us do, if you will, what is always urgent. For there is
no time when it is not fitting and necessary to act so that we can please God, and
itis either impossible or perhaps very difficult to bring this to such perfection in
this life that there is no sin at all present in a human being. Hence, having
removed all delays, we must take refuge in the grace of him to whom one can

15. See Letter 103, 2.
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most truly say these words that Virgil spoke to some noble person in his flat-
tering poem, for he admitted that he got them from the Sybil of Cumae as if from
a prophetic poem:
With you as leader, if some traces remain of our crime,
They will be wiped out and free our lands from perpetual fear.'

For with him as our leader, after all our sins are absolved and forgiven, we arrive
by this path at the heavenly fatherland, for when I commended it to your love as
much as I could, you were greatly delighted by the thought of dwelling there.

4, 12. But because you said that all religions seek after it by diverse ways and
paths,'” I fear that, since you suppose that even the way on which you now find
yourself leads there, you are perhaps rather slow with regard to holding that one
way that alone leads there. But, again looking carefully at the word you used, I
think that I can explain your view not unwisely, for you did not say that all reli-
gions attain or reveal or discover or enter upon or obtain it or something of the
sort by diverse ways and paths. But in saying, “seek after,” a word well weighed
and considered, you signified not the attainment but the desire to attain it. In that
way you did not exclude that way that is the true one, nor did you admit others
that are incorrect ones. And that way that arrives there also seeks after it, but not
every way arrives there that seeks after that place where anyone who is brought
there is undoubtedly happy. We all, however, want to be happy, that is, we seek
after this, and yet not all who want this can, that is, attain what we seek after. He,
therefore, attains it who not only holds to the way by which one seeks after it, but
also the way by which one arrives, leaving the others on journeys of seeking
without the end of attainment. For error would not exist if nothing were sought or
if the truth sought were possessed. But if you said, “diverse ways,” not so that we
would understand ways that are opposed, just as we speak of diverse command-
ments, which, nonetheless, all build up the good life, one concerning chastity,
another concerning patience, still another concerning faith, and yet another
concerning mercy and any others there are, that fatherland is not only sought
after in that fashion by diverse ways and paths, but is also discovered in that
fashion. For even in the holy scriptures we read of ways and of a way: of ways,
for example, where it says, I shall teach the wicked your ways, and the impious
will turn back to you (Ps 51:15); of a way, for example, where it says, Lead me in
yourway, and I shall walk in your truth (Ps 86:11). Those ways are not other than
this way, but all the ways are the one of which the same holy scripture says in
another passage, All the ways of the Lord are mercy and truth (Ps 25:10). If they
are carefully considered, they lead to a long discourse and a most sweet under-
standing. I shall postpone that to another time when there is need.

16. Virgil, The Eclogues (Eclogae) IV, 13-14.
17. See Letter 103, 2.
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13. But now I think that this is enough for the task I have undertaken of
replying to Your Excellency, for Christ said, / am the way (Jn 14:6); in him we
should seek mercy and truth for fear that, if we should seek elsewhere, we might
be in error, holding onto the way that seeks after, but not also the one that leads
there. For instance, if we wanted to hold onto this way from which you took the
view that all sins are equal,'® would it not send us as exiles far away from that
fatherland of truth and beatitude? For what can be said that is more absurd or
more insane than that a person who at some point laughs immoderately and
another who savagely sets his fatherland ablaze are judged to have sinned
equally? You thought that you should use this way derived from the opinion of
certain philosophers, not a different way that still leads to the heavenly dwelling,
but a clearly perverse one that leads to the most destructive error, and you did
this, not in defense of your own view, but in defense of your fellow citizens in
order that we would pardon those barbarians whose fires burned the church, just
as we would pardon them if they went after us with some arrogant insult.

14. But see how you support that opinion. You say, “And if, as some philoso-
phers think, all sins are equal, forgiveness ought to be common to all.”*® Then
when you try as it were to show that all sins are equal, you go on to say,
“Someone spoke rather rudely; he sinned. Another hurled insults and accusa-
tions; he sinned equally.” This is not to teach but to set forth a perverse opinion
without any supporting proofs. To your statement, “He sinned equally,” we
quickly reply, “He did not sin equally.” You are perhaps going to demand that I
prove this. After all, how have you proved that he sinned equally? Or must we
listen to what you add? “Someone robs the property of another; this too is
counted as a sin.” Here even you yourself were ashamed. For you were embar-
rassed to say that he sinned equally, but said, “This too is counted as a sin.” But
the question here is not whether this too is counted as a sin, but whether this sin is
to be set on a par with that one. Or if they are equal because they are both sins,
mice and elephants will be equal because they are both animals. Flies and eagles
will be equal because they both have wings.

15. You still go further and conjecture, “He violated profane and sacred
places; he should not be deprived of forgiveness.” Here you have, of course,
come to the crime of your fellow citizens concerning the violation of sacred
places. Even you have not equated this with rude language. You only sought
forgiveness for them, which it is right to ask for from Christians on account of an
abundance of mercy, not on account of the equality of sins. But I quoted above
the words in our books, All the ways of the Lord are mercy and truth (Ps 25:10).
They will, therefore, obtain mercy if they do not hate the truth. But this is due to
them by the Christian law, not as if to people who sinned equally with those who

18. See Letter 103, 3.
19. Letter 103, 3.
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spoke rather rudely, but to people who are rightly repentant over an immense
and impious crime. But you, a man rightly deserving of praise, please, do not
teach your son, Paradoxus, to follow these paradoxes of the Stoics, for we
desire for you that he will grow up in true piety and happiness. For what more
wicked view can a lad from a good family hold or what can be more dangerous to
you yourself than if he equates, I will not say parricide, but an insult hurled at his
father with an insult hurled at just any stranger?

16. You do well to intercede with us for your fellow citizens, suggesting to us
the mercy of Christians, not the sternness of the Stoics, for the latter not only
does not help in any way the cause you have taken up, but even works much
against it. For the Stoics regard mercy as a failing, though, if we lack it, we could
not be moved by any petition of yours or any prayers of theirs. They even
completely banish it from the mind of the wise person, whom they want to be
absolutely as hard and inflexible as iron. It would have been better if there had
come to your mind to cite your Cicero when he praised Caesar, “None of your
virtues is more admirable and more pleasing than your mercy.”?' How much
more ought that mercy to prevail in the churches since they follow him who said,
I am the way (Jn 14:6), and they read, All the ways of the Lord are mercy and
truth (Ps 25:10). Do not, then, fear that we are preparing the death of the inno-
cent, for we do not want even the guilty to come to the punishment they deserve,
since that mercy prevents us which we love in Christ along with the truth. But
someone who spares sinners and fosters the growth of vices lest he sadden the
heart of sinners is not as merciful as one who does not want to snatch a knife from
a child, lest he hear his crying, and does not fear the child’s being wounded or
killed. Save, then, for the appropriate time your plea before us for these people in
the love of whom you are not—excuse me for saying this—ahead of us and do
not as yet follow us. And write back rather what keeps you from this way which
we follow and on which we urge that you walk with us to the fatherland above,
where we know and rejoice that you will find joy.

17. You said, however, that, if not all, at least certain citizens of your carnal
fatherland are innocent; you did not, nonetheless, defend them, something that
you ought to notice when you reread that letter of mine. When, in replying to
what you had written, namely, that you wanted to leave your fatherland flour-
ishing, I said that we did not experience their flowers but their thorns, you
thought that I was joking.? As if we felt like joking amid such great evils! That
is, of course, how it is! The ruins of the burned-out church still smolder, and we
joke over that matter! And though I did not encounter innocent persons there
apart from those who were either absent or had suffered those evils or were

20. Cicero wrote a book called The Paradoxes of the Stoics (Paradoxa Stoicorum).
21. Cicero, In Defense of Ligarius (Pro Ligario) 12, 37.
22. See Letter 103, 2.
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unable to prevent them by any force or authority, I did, nonetheless, distinguish
in my reply the more guilty from the less guilty, and I stated that there is a differ-
ence between the case of those who feared to offend the powerful enemies of the
Church, the case of those who wanted this crime to be committed, the case of
those who committed it, and the case of those who instigated it. I did not want to
deal with the instigators because they perhaps could not be discovered without
bodily tortures that are abhorrent to our aim. Your Stoics, however, grant that all
are equally guilty; also, in linking to this view their severity, by which they
disparage mercy, they do not by any means think that all sins should be equally
pardoned, but that all sinners should be equally punished. Remove those people
as far as you can from the defense of this case, and hope rather that we will act as
Christians in order that, as we hope, we may gain for Christ those whom we spare
and not in order that we spare them out of an indulgence that is destructive. May
the merciful and true God deign to give you true happiness.
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After August of 406 Augustine wrote to the Donatists. He begins by arguing that
the love of Christ compels him to write to them because they harm Christ’s
people (paragraph 1). The Donatist claim that the Catholic Church has survived
only in Africa in their sect does not rest on any scriptural argument (paragraph 2).
The Donatist violence has brought against them the imperial laws (paragraph 3).
Recent acts of violence on the part of the Donatists have brought the anger of
God down upon them (paragraph 4). Because they rise up against the peace of
Christ, the Donatists suffer justly for their wickedness (paragraph 5).

The whole cause of the Donatists is based on lies (paragraph 6). The Christian
emperors issue orders against the Donatists because the emperors hold the truth
(paragraph 7). The first Donatists appealed to Constantine against Caecilian, the
Catholic bishop, who was acquitted by episcopal courts both in Rome and in
Arles (paragraph 8). Constantine first issued laws against the sect of Donatus,
and the subsequent emperors followed him in this, except for Julian the Apos-
tate, who helped the Donatists (paragraph 9). The Donatists continue to hold the
orders of the emperors in contempt, though they first appealed to the emperor
(paragraph 10).

Augustine suggests that both sides should abandon these arguments and cling to
peace and unity, for Christ commands this through the emperors who command
something good (paragraph 11). Augustine quotes imperial law against the repe-
tition of baptism (paragraph 12). He begs the Donatists to be reconciled with the
Catholics who love them (paragraph 13). As the scriptures make Christ known to
us, so they make his Church known to us—a Church spread throughout the whole
world (paragraph 14). As we recognize Christ in the scriptures, we should recog-
nize his Church there as well (paragraph 15).

Augustine sets aside the question about the traditors at the beginning of the
schism and focuses upon the fact that no one becomes guilty because of the sins
of others unless he consents to them or approves them, not because he partakes of
the sacraments with sinners (paragraph 16). Again, Augustine urges the
Donatists to recognize the Church of Christ from the scriptures where they
recognize Christ (paragraph 17).

Augustine, a Catholic bishop, to the Donatists.

1, 1. The love of Christ, for whom we want to gain every human being to the

extent that it is up to our will, does not permit us to remain silent toward you. If
you hate us because we preach the Catholic peace, we are serving the Lord who
said, Blessed are the peacemakers for they shall be called the children of God
(Mt 5:9), and in the psalm it is written, With those who hated peace I was
peaceful; when I spoke to them, they attacked me without reason (Ps 120:7). For
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this reason certain priests of your sect have commanded us with the words:
“Withdraw from our people if you do not want us to kill you.” How much more
justly do we say to them: “On the contrary, do not withdraw, but draw near in
peace to a people that belongs not to us, but to him to whom we all belong. Or if
you are unwilling and are not peaceful, it is you who should withdraw from the
people for whom Christ shed his blood, the people you want to make your own
so that they are not Christ’s, though you try to take possession of them in his
name, as if a servant stole sheep from the flock of his master and put his master’s
brand on any of their offspring so that his theft could not be recognized. Your
predecessors, after all, acted in that way; they separated people who had Christ’s
baptism from the Church of Christ, and they baptized with the baptism of Christ
whoever joined them. But the Lord also punishes thieves if they do not mend
their ways, and he calls sheep back from error to the flock, and he does not
destroy his mark on them.”

2. You call us “traditors,”’ a charge that your predecessors could not prove
against our predecessors and that you will in no way be able to prove against us.
What do you want us to do? When we say to you that you should listen with
patience to our arguments and yours, you do not know how else to act but with
pride and insanity. For we would, of course, show you that they were rather
traditors who condemned Caecilian? and his companions as if for the crime of
handing over the sacred books. And you say, “Withdraw from our people,”
though you teach them to believe you and not to believe Christ. For you say to
them that on account of the traditors, whom you do not prove to be such, the
Catholic Church has survived in Africa alone in the sect of Donatus, something
that you do not read in the law, in a prophet, in a psalm, in an apostle, or in an
evangelist, but in your own hearts and in the slanders of your forebears. But
Christ says that we must preach repentance in his name and the forgiveness of
sin through all the nations, beginning from Jerusalem (Lk 24:47). You are not in
communion with that Church revealed by the lips of Christ, and, while you drag
others into perdition with you, you yourselves do not want to be set free.

2, 3. But if you are displeased with us because you are being forced into unity
by the orders of the emperor, you caused this yourselves. For wherever we
wanted to preach the truth in order that anyone might hear it in safety and choose
it freely, you never permitted it by your acts of violence and terror. Do not
scream and upset yourselves; patiently, if possible, consider what we say, and
recall the actions of your Circumcellions and the clerics who were always their
leaders, and you will see the reason that has brought this upon you. Hence, you
complain unjustly because you have forced the emperors to issue these orders

1. That is, those who handed over the sacred books or vessels during the persecution of Decius in
order to avoid martyrdom.
2. Caecilian was the Catholic bishop of Carthage when the Donatist schism began.
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against you. For, not to repeat many events that are long past, at least think of
your recent actions. Mark, a priest of Casfaliano, became a Catholic by his own
choice with no one forcing him. For this reason your people persecuted him, and
they would almost have killed him if the hand of God had not subdued their
violence through others who arrived on the scene. Restitutus of Victoriano came
over to the Catholic Church with no one forcing him. For this reason he was
seized from his home, beaten, thrown into the water, clothed in grass, held for I
do not know how many days in captivity. And he would perhaps not have been
restored to his personal freedom if Proculeian® did not see that he was about to be
brought before a judge on account of this issue. Marcian of Urga chose the Cath-
olic unity of his own will. For this reason, after he himself had escaped, your
clerics attacked his subdeacon who was almost beaten to death with rocks, and
their house was destroyed for their crime!

4. Why should I say more? Recently you sent a herald to proclaim to Siniti,*
“If anyone is in communion with Maximinus, his house will be burned.” Why?
Before he had converted to the Catholic Church and when he had not yet
returned from across the sea, why else did we send a priest to Siniti but that he
might visit our people without troubling anyone and preach the Catholic peace to
those who were willing, once he was established in a house that was his? And
you threw him out of it through a grave injustice. What else were we trying to
achieve when one of us, Possidius,’ the bishop of Calama, went to the estate at
Figli so that our people there, who were few in number, might be visited and that
those who wanted might, once they heard the word of God, be converted to the
unity of Christ? As he was traveling on the road, your people ambushed him like
robbers, and because he was able to avoid their ambush, with open violence they
almost burned him alive along with the house where he had fled on the estate at
Liveti, except that the farm workers of the same estate extinguished the flames
set to it the third time on account of the danger to their own safety. And yet, when
Crispinus was on account of this action convicted in the court of the proconsul of
being a heretic, by the intercession of the same bishop, Possidius, he was not
fined ten pounds of gold. With no gratitude for this benevolence and kindness,
Crispinus dared to appeal to the Catholic emperors. For this reason he provoked
this anger of God, about which you complain, against you in a much more
grievous and serious manner.

5. You see that you rise up in violence against the peace of Christ, and you
suffer not for him but for your wickedness. What sort of madness is this? When
you live bad lives, you do the actions of robbers, and when you are rightly
punished, you demand the glory of martyrs! If, then, by your private audacity

3. Proculeian was the Donatist bishop of Hippo before 410.

4. Siniti was a town in Numida. For Maximinus, see Letter 23, which Augustine wrote to
Maximinus when he was the Donatist bishop of the town. He became a Catholic around 406.

5. Possidius was a close friend of Augustine and later wrote his first biography.
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you force human beings with such violence to enter into error or to remain in
error, how much more ought we to resist your acts of madness through the prop-
erly established authorities! God made these authorities subject to Christ
according to his prophecy. And in that way poor souls, once set free from your
domination, might be rescued from their inveterate error and become used to the
clearest truth. For many people, whom you say we force against their will, also
want to be forced, as they admit to us before and afterwards, in order that they
might at least in that way avoid being oppressed by you.

6. And yet, what is better? To bring forth the true orders of the emperors on
behalf of unity or the false concessions on behalf of perversity? You did this latter,
and you immediately filled the whole of Africa with your lie. In this action you
showed nothing else but that the sect of Donatus, which always places its trustin a
lie, is tossed about and carried about by every wind, just as scripture says, One who
puts his trust in falsity feeds the winds (Prv 10:4). For in the same sense that this
concession was true, the crimes of Caecilian were true as well as the surrender of
the sacred books by Felix of Aptungi, by whom Caecilian was ordained, and what-
ever else you are accustomed to say against the Catholics, in order to separate other
unhappy people from the peace of the Church of Christ and to remain yourselves in
separation from it. But we do not place our trust in any human authority, althoughit
is, of course, much better to put our trust in the emperors than in the
Circumcellions, much better to put our trust in the laws than in rebellions. We,
however, recall that scripture says, Cursed is everyone who puts his hope in a
human being (Jer 17:5). If you want to know where we have put our trust, bear in
mind him of whom the prophet spoke when he predicted this: All the kings of the
earth will adore him, and all the nations will serve him (Ps 72:11). And so we use
this authority of the Church that the Lord both promised it and gave to it.

7. For, if the emperors were in error—God forbid!—they would issue laws in
favor of their error against the truth, and by those laws the good would be tested
and receive crowns as their reward for not doing what the emperors commanded,
because God forbade it. In that way Nebuchadnezzar had ordered that a gold
statue be adored, and those who refused to do this pleased God who forbade such
actions.S But when the emperors hold the truth, they give orders on behalf of the
truth against error, and whoever disregards these orders brings punishment upon
himself. For among human beings he pays the penalty, and before God he cannot
hold up his head, for he refused to do what the truth itself ordered him to do
through the heart of the king.” In the same way Nebuchadnezzar was later moved
and transformed by the miracle of the preservation of the three youths and
passed an edict on behalf of the truth against error so that whoever blasphemed
the God of Shadrach, Meshach, and Abednego would be put to death and their

6. See Dn 3:1-18.
7. See Prv 21:1.



58 Letter 105

house would be destroyed.® And you do not want the Christian emperors to give
such orders against you, though they know that Christ is subjected to insults® by
you in those whom you rebaptize! If the orders of kings have nothing to do with
preaching religion and preventing sacrileges, why at the edict of the king who
gives such orders do you also sign yourselves? Or do you not know that these are
the words of the king: I have chosen to announce in my sight the signs and
portents that God the most high Lord has produced for me, how great and
powerful his kingdom is; his kingdom is everlasting, and his power is for age
upon age (Dn 3:99-100)? And when you hear this, do you not answer, “Amen,”
and when this is said in a clear voice at the edict of the king, do you not sign your-
selves on the holy solemnity?'? But because you can now achieve nothing before
the emperors, you want to cause hatred for us on this account. If, however, you
were able to achieve something, how much would you do? For you can achieve
nothing, and you still do not give up.

8. Bear in mind that your earliest predecessors referred the case of Caecilian
to the emperor, Constantine.'' Ask us to prove this to you, and if we do not prove
it, do with us whatever you can. But because Constantine did not dare to
pronounce judgment on the case of a bishop, he delegated it to other bishops to
be examined and settled. And this was done in the city of Rome with
Melchiades,'? the bishop of that church, presiding along with many of his
colleagues. After he declared Caecilian innocent and imposed a sentence upon
Donatus,'* who produced a schism at Carthage, your predecessors again came to
the emperor and complained concerning the judgment of the bishops in which
they lost. How, after all, can a bad litigant praise the judges by whose judgment
he lost? The most clement emperor, nonetheless, again granted them judges in
Arles, a city of Gaul,' and your predecessors appealed from them to the emperor
until he himself heard the case and declared Caecilian innocent and the others
slanderers.'* Nor did they quiet down after having lost so many times, but they
annoyed the emperor with daily appeals concerning Felix of Aptungi, by whom
Caecilian was ordained, and they said that he was a traditor and that, for this
reason, Caecilian could not be a bishop because he was ordained by a traditor.
Finally, Felix himself was declared innocent, when the case was heard by
Aelian, the proconsul, at the order of the emperor. !¢

8. See Dn 3:95-96.
9. Literally, to the rite of exsufflation by which the devil is driven out of the candidate for baptism.
10. The NBA edition notes that the passage from Daniel was read at the Easter vigil in the Gothic
liturgy; perhaps it was used in other liturgies for Holy Saturday as well.
11. See Letter 43 for an account of this appeal.
12. Melchiades was pope from 310 to 314.
13. From Donatus, the bishop of Casae Nigrae in Numidia, the Donatist sect took its name.
14. Thirty-three bishops met in Arles in 314 and upheld the innocence of Caecilian.
15. Constantine announced his verdict at Milan in the fall of 316. .
16. Aelian declared Felix innocent at the same time as the Council of Arles.
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9. Then Constantine first issued a very severe law against the sect of Donatus.
His sons'? who imitated him issued similar orders. Julian,'® the apostate and
enemy of Christ, succeeded them; when your men, Rogatian and Pontius,
beseeched him, he permitted to the sect of Donatus a freedom leading to its own
perdition. Finally, he restored the basilicas to the heretics at the same time as he
restored the temples to the demons, supposing that in that way the Christian
name would perish from the earth, if he showed hatred for the unity of the
Church, from which he had fallen away, and allowed freedom to sacrilegious
schisms. This was his laudable justice, which the suppliants, Rogatian and
Pontius, praised, saying to that apostate that “before him only justice had a
place.” This man was succeeded by Jovian'? who issued no orders about such
matters since he died soon. Then came Gratian and Theodosius;* when you
want to, you may read what they determined concerning you. Why, then, are you
surprised about the sons of Theodosius,?' as if they ought to have followed
another course in this matter than the judgment of Constantine that was most
firmly preserved by so many Christian emperors.

10. But your predecessors, as we said and as we prove to you, when you are
willing, if you do not already know it, of their own accord referred the case of
Caecilian to Constantine. Constantine has died, but the judgment of Constantine
is still alive and is valid against you. Your predecessors referred the case to him
to whom they appealed from the episcopal judges, and they often pestered him
with pleas about Felix of Aptungi, and each time they returned, condemned and
in confusion. And still they did not pull back from the destruction of their heated
madness but left it to you, their successors, as your inheritance. As a result, you
show your hatred for the orders of the Christian emperors with such impudence,
though, if you were permitted, you would not, of course, appeal against us to the
Christian Constantine because he favored the truth; rather, you would summon
Julian, the apostate, back from hell. But if something of the sort happened, it
would be a great evil only for you. What, after all, is a worse death for the soul
than the freedom of error?

3, 11. But let us now set all these arguments aside; let us love peace, which
everyone, both learned and unlearned, understands should be preferred to
discord. Let us love and hold onto unity. The emperors command what Christ
also commands, because, when they command something good, Christ alone
commands through them. And he also begs us through the apostle that we all say

17. That is, Constantine and Constans.

18. Julian reigned from 361 to 363.

19. Jovian reigned from 363 to 364.

20. Gratian reigned from 367 to 383, and Theodosius reigned in the East from 379 to 392 and in
both the East and the West from 392 to 395.

21. Thatis, Honorius and Arcadius. Honorius reigned as sole emperor in the West from 395 to 423,
and Acadius reigned as sole emperor in the East from 395 to 402.
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the same thing and that there be no divisions?? among us and that we not say, /
belong to Paul, or I belong to Apollos, or I belong to Cephas, or I belong to
Christ (1 Cor 1:12). Rather, all together we should belong only to Christ,
because Christ is not divided, nor was Paul crucified for us.2> How much less
was Donatus! Nor are we baptized in the name of Paul. How much less in the
name of Donatus! The emperors say this because they are Catholic Christians,
not worshipers of idols, as your Julian was, and not heretics, as certain of them
were who persecuted the Catholic Church. For true Christians have not, like you,
borne most just penalties for heretical error but have endured most glorious
martyrdom for the Catholic truth.

12. Consider the utterly clear truth with which God himself spoke through the
heart of the king, which is in the hand of God,? in that very law that you claim
was issued against you. It was, however, issued for you, if you understand it.
Consider what the words of the emperor say, “‘For, if the rite of baptism is judged
invalid in those who were initiated for the first time, because those from whom
they received it are considered sinners, it will be necessary that the sacrament
that has been conferred be renewed as often as the minister of the conferred
baptism is found to be unworthy, and our faith will depend not on the choice of
our will nor on the grace of the divine gift but on the merits of the priests and the
quality of the clerics.”? Let your bishops hold a thousand councils; let them
reply to this one statement, and we will agree to what you want. See, after all,
how perverse and impious you are, when you say what you often say, namely,
that, if a man is good, he sanctifies the one he baptizes, but if he is bad and if the
person baptized does not know it, then God sanctifies that person. If this is true,
people ought to desire to be baptized by those who are bad, but not known to be
such, in order that they might be sanctified by God rather than by a human being.
But God keep such madness from us! Why, then, do we not speak the truth and
hold the correct view when we say that this grace is always God’s and the sacra-
ment is God’s, but the administration of it pertains to a man? And if he is good,
he clings to God and works with God, but if he is bad, God produces through him
the visible form of the sacrament, but God himself gives the invisible grace. Let
us all hold this view, and let there be no divisions among us.

4, 13. Be reconciled with us, brothers; we love you; we want for you what we
want for ourselves. If you hate us more deeply because we do not allow you to go
astray and to be lost, tell this to God whom we fear, when he threatens bad shep-
herds and says, You have not called back what has gone astray, and you have not
sought what was lost (34:4). God himself does this to you through us by begging,
by threatening or by rebuking, by fines or by penalties, through his hidden

22. See 1 Cor 1:10.

23. See 1 Cor 1:13.

24, See Prv 10:1.

25. See The Theodosian Code (Codex Theodosiana) 16, 6: *Ne sanctum baptisma iteretur.”



Letter 105 61

warning or chastisements or through the laws of temporal authorities. Under-
stand what he is doing with you; God does not want you to be lost, separated
from your Catholic mother in your sacrilegious discord. You were unable at any
time to prove anything against us. When your bishops were invited by us to a
conference, they always refused to confer peacefully with us, as if they did not
want to speak with sinners. Who would put up with this pride? As if the apostle
Paul did not converse with sinners and with quite sacrilegious persons! Read the
Acts of the Apostles and see. As if the Lord himself did not have discussions
about the law with the Jews, by whom he was crucified, and did not answer them
appropriately! Finally, the devil is the first of all sinners; he will never be able to
be converted to righteousness, and still the Lord did not refuse to reply to him
concerning the law.26 All this was done so that you might understand that those
bishops of yours refused to confer with us because they knew that theirs was a
lost cause.

14. We do not know why human beings who rejoice over slanderous
disagreements boast against one another. In the scriptures we come to know
Christ; in the scriptures we come to know the Church. We have these scriptures
in common. Why do we not in common hold onto both Christ and the Church in
them? Where we recognize him of whom the apostle says, The promises were
given to Abraham and his descendant. It does not say: To his descendants, as if
to many, but as if to one: To your descendant, who is Christ (Gal 3:16), there we
recognize the Church of which God says to Abraham, In your descendant all the
nations will be blessed (Gn 22:18). Where we recognize Christ prophesying
about himself in the psalm, The Lord said to me, “You are my son; today I have
begotten you, there we recognize the Church in the words that follow, Ask me,
and I shall give you the nations as your inheritance and the ends of the earth as
your possession (Ps 2:7-8). Where we recognize Christ in the words of scripture,
The God of gods, the Lord, has spoken, there we recognize the Church in what
follows, And he called the earth from the rising of the sun to its setting (Ps 50:1).
Where we recognize Christ in the words of scripture, And like a bridegroom
leaving his bedroom, he exulted like a giant to run his course (Ps 19:6), there we
also recognize the Church in what is said a little before, Their voice went out to
all the earth, and their words to the end of the world. In the sun he has placed his
tent (Ps 19:5-6). The Church herself is placed in the sun, that s, in being revealed
to all up to the ends of the earth. Where we recognize Christ in the words of scrip-
ture, They have pierced my hands and my feet; they have numbered all my bones.
They gazed upon and looked at me. They divided my garments and cast lots over
my cloak (Ps 22:17-19), there we also recognize the Church in what is said a little
later in the same psalm, All the ends of the earth will remember and turn to the

26. See Mt 4:1-10.
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Lord, and all the families of nations will worship in his sight, because the Lord’s
is the kingship and he will rule over the nations (Ps 22:28-29). Where we recog-
nize Christ in the words of scripture, Be exalted above the heavens, O God, there
we also recognize the Church in what follows, And let your glory be over all the
earth (Ps 57:6). Where we recognize Christ in the words of scripture, O God,
give to the king your judgment and your justice to the son of the king (Ps 72:2),
there we also recognize the Church in what is said in the same psalm, And he will
rule from sea to sea and from the river to the ends of the earth. Before him men of
Ethiopia will bow, and his enemies will lick the dust. The kings of Tarshish and
the islands will offer presents; the kings of the Arabs and of Seba will bring gifts.
All the kings of the earth will adore him, and all the nations will serve him (Ps
72:8-11).

15. Where we recognize Christ in the words of scripture that a stone cut
without hands from the mountain has broken all the kingdoms of the earth, that
is, those that put their trust in the worship of demons, there we also recognize the
Church where it said that the stone grew and became a great mountain and filled
the whole earth.?” Where we recognize Christ in the words of scripture, The Lord
will prevail against them and will wipe out all the gods of the nations of the
earth, there we also recognize the Church in what follows after that, And all the
islands of the nations, each from its place, will worship in his sight (Zep 2:11
LXX). Where we recognize Christ in the words of scripture, God will come from
the south, and the holy one from the shady mountain. His glory will cover the
heavens, there we also recognize the Church in what follows, And the earth is
full of his praise (Hb 3:3). Jerusalem, as we read in the Book of Joshua, son of
Nun,? is located to the south, and from there the name of Christ has spread, and
there is found the shady mountain, the Mount of Olives, from where he ascended
into heaven in order that his glory might cover the heavens and the Church might
be filled with his glory throughout the earth. Where we recognize Christ in the
words of scripture, He was led like a sheep to slaughter, and like a lamb before
its shearer he was silent; in that way he did not open his mouth (Is 53:7), and the
other things that are said there about his Passion, there we also recognize the
Church in the words: Rejoice, O sterile one, you who do not bring forth; burst
forth and cry out, you who do not give birth. For the children of the desolate one
will be more than those of her who has a husband. For the Lord said: Spread out
the place of your tent, and fasten your curtains. Do not hold back. Stretch your
cords further; strengthen your firm stakes. Again and again stretch out to the
right and to the left. For your offspring will inherit the nations, and yvou will
dwell in cities that are deserted. There is nothing for you to fear. For you will
prevail. Do not be embarrassed that you were despicable. For you will forget

27. See Dn 2:34-35.
28. See Jos 15:8.
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your shame forever; you will not recall the ignominy of your widowhood,
because I am the Lord who made you. The Lord is his name. And he who rescues
you will be called the God of Israel, the God of all the earth (Is 54:1-5).

5. 16. We do not know what you say about the traditors, whom you could
never convict, never prove guilty. I do not say that in fact it is your predecessors
who were shown to have been caught in such a crime and to have confessed to it.
Why should the burdens of others concern us, except in order that we might
correct those whom we can either by rebukes or by any discipline administered
in the spirit of gentleness and with the carefulness of love? But as for those
whom we cannot correct, even if for the salvation of the rest they must partake of
the sacraments of God with us, let us not, nonetheless, partake in their sins,
something that one does only by consenting to them and being in favor of them.
In that way, after all, in this world, in which the Catholic Church is spread out
through all the nations, this world that the Lord calls his field,”® we tolerate them
like weeds among the grain, or like straw mixed with the wheat on this threshing-
floor of unity, or like bad fishes caught with good fishes within the nets of the
word and sacrament up to the time of the harvest™ or of the winnowing*' or of
their being brought ashore.’? We tolerate them so that we do not uproot the grain
on their account. We tolerate them so that we do not cleanse from the threshing
floor the bare wheat that was separated before time and cast it out, not to be
stored in the barn, but to be gathered by birds. We tolerate them so that, after the
nets have been broken by schisms, we do not go out into the sea of destructive
freedom while we avoid them like bad fishes. For this reason, after all, the Lord
strengthened by these and other parables the tolerance of his servants so that,
when good people suppose that they are made guilty by associating with bad
people, they do not through human and ill-considered schisms destroy the little
ones or themselves perish as little ones. The heavenly teacher warned that we
must avoid this to the point that he assured the people, even regarding bad
leaders, in order that they would not on their account abandon the chair of the
doctrine of salvation, on which even the bad are forced to say things that are
good. For what they say does not come from them but from God, who has placed
the doctrine of truth on the chair of unity. Hence that true teacher, who is the very
truth, said of leaders who commit sins of their own, but speak the good things of
God, Do what they say, but do not do what they do. For they speak, but do not act
(Mt 23:3). He, of course, would not have said, Do not do what they do, unless the
evils they do were evident.

17. Let us, then, not perish in an evil schism on account of evil people, though
we can show, if you want, that your predecessors were not men who condemned

29. See Mt 13:24.
30. See Mt 13:42-43.
31. See Mt 3:12.

32. See Mt 13:47-50.



64 Letter 105

the guilty, but who accused the innocent. But whoever they were and whatsoever
they were, let them bear their own burdens. See the scriptures we share; see
where we have come to know Christ; see where we have come to know the
Church. If you hold onto Christ himself, why do you not hold onto the Church? If
on account of the truth of the scriptures you believe in the Christ of whom you
read but whom you do not see, why do you reject the Church of which you read
and which you do see? By saying these things to you and by compelling you to
this good of peace and unity and love we have become enemies in your eyes, and
you report that you will kill us who speak the truth to you and do not—to the
extent we can—permit you to perish in error. May God prove us right about you
in order that he may kill your error in you and you may rejoice with us in the
truth. Amen.
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In 409 Augustine wrote to Macrobius, the Donatist bishop of Hippo. He pleads
with Macrobius that he not rebaptize a subdeacon from the Catholic communion
who has presented himself to the Donatists. Augustine appeals to the case of
Felician who broke away from the Donatists and baptized many persons in the
schism of Maximian who were not rebaptized when they were reunited with the
Donatists.

To his beloved brother and lord, Macrobius, Augustine sends greetings.

1. I have heard that you plan to rebaptize a certain deacon of ours. Do not do
so! In that way you can live for God; in that way you can please God; in that way
you do not have the sacraments of Christ to no purpose; in that way you will not
be separated from the body of Christ for eternity. Do not, I beg you, brother, I beg
you especially for your own sake; at least pay attention for a while to what I say.
Felician of Musti condemned Primian of Carthage, and the former was in turn
also condemned by the latter. For a long time Felician was in the sacrilegious
schism of Maximian,; in it he baptized many in his churches. Now he is your
bishop along with Primian, but he does not rebaptize anyone after they have
been baptized by Primian.! With what right, then, do you think that you should
still rebaptize someone after he has been baptized by us? Answer this question
for me, and rebaptize me! But if you cannot resolve this question, spare the soul
of another, spare your own soul. Or if you accuse me of saying something false
about Felician, demand proof from me; if I do not prove it, then, of course, do
what you think. I also add that, if I do not prove it, I should not be a bishop of my
communion. But if I do prove it, do not be an enemy of your own salvation. I
want you, my brother, to be in peace with us.

1. With regard to these persons, see Letters 51, 2-4; 53, 6; and 108, 13-15.
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Sometime after the previous letter, Maximus and Theodore, two laymen of
Hippo, who carried Augustine’s letter to Macrobius, the Donatist bishop of
Hippo. reported back to Augustine on their meeting with Macrobius. After first
refusing to listen to Augustine’s letter, the Donatist bishop briefly explains his
reason for rebaptizing and for not criticizing his predecessor’s actions.

To Augustine, their most blessed and venerable and highly lovable father,
Maximus and Theodore send greetings in the Lord.

1. According to the command of Your Holiness we went to Bishop
Macrobius. When we brought the letter of Your Beatitude to him, he first refused
to have us read it to him. Then, at some point moved by our entreaty, he wanted it
to be read out for him, and when it had been read, he said, “I cannot but receive
those who come to me and give them the faith they have asked for.” But when we
asked him what he would say about the action of Primian, he said that, as
someone recently ordained, he could not be the judge of his father, but that he
abides by what he received from his predecessors. We regarded it as necessary to
convey this to Your Holiness by this letter. May the Lord keep Your Beatitude,
our lord and father.
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Between the end of 409 and August of 410, Augustine wrote this letter to
Macrobius, the Donatist bishop of Hippo, who succeeded Proculeian. Augustine
complains to Macrobius about his policy of rebaptizing someone who comes to
his sect and asks for it (paragraph 1). To Macrobius’ reply that he, as newly
ordained, dares not to judge his predecessors, Augustine asks why the Donatists
judge the Catholics concerning actions done by their predecessors of long ago
(paragraph 2). Augustine argues that baptism has made them brothers, for it is
Christ who baptizes. Baptism belongs to Christ, though the Donatists subject
him to exsufflation when they repeat baptism (paragraph 3). The Donatist
bishop, Primian, received back Felician of Musti along with all those he baptized
in the sect of Maximian without rebaptizing them. Though Macrobius does not
judge Primian for his actions, he judges the whole Catholic world (paragraph 4).
Despite the immediate and severe condemnation of Felician, many Donatist
bishops received him back in his full priestly dignity (paragraph 5).

Augustine declares to Macrobius that the Donatist case is ended and goes on to
demolish the scriptural texts to which the Donatists had appealed, first regarding
baptism (paragraph 6) and then regarding participation in the sins of others
(paragraph 7). Augustine musters biblical examples of holy men, prophets, and
apostles who complained about the mingling of good and evil persons in the
world, but did not withdraw from Israel or from the Church on their account
(paragraph 8). Augustine acknowledges that the Donatists appeal to the writings
of Cyprian in defense of repeating baptism, but points out how much value
Cyprian had placed on unity (paragraph 9). Though Cyprian deplored the sins
committed by people in the Church, he insisted that one should not withdraw
from unity on account of the weeds (paragraph 10). If the Donatists had borne in
mind Christ’s parable about not separating the grain from the weeds, they would
not have split off from the Church (paragraph 11). Augustine uses the parables
on the separation of the weeds from the grain, of the chaff from the wheat, of the
goats from the sheep, and of the bad fishes from the good to show that schism is
unjustifiable (paragraph 12). Augustine uses the case of Felician and
Praetextatus to show the inconsistency in the Donatists’ position (paragraph 13).

The Donatists boast of the persecutions they have suffered, though the
Maximianists have surpassed them in suffering, and it is not mere persecution
but persecution for the sake of righteousness that makes one blessed (paragraph
14). After the Donatists condemned Felician and Praetextatus in most severe
terms, they readmitted them in their positions of honor without rebaptizing those
whom they baptized in their schism (paragraph 15). Either Macrobius must not
use the scripture texts the Donatists usually use against the Catholics, or he will
be trapped over the case of Maximian (paragraph 16). Hence, Augustine invites
Macrobius to the unity of the Church where they might together feed, not their
own sheep, but Christ’s (paragraph 17) and points to the harm that the loss of
unity is causing (paragraphs 18 and 19). Lastly, Augustine offers a final plea for
unity and for the tolerance of sinners in the Church (paragraph 20).
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To his beloved brother and lord, Macrobius, Augustine sends greetings.

1, 1. Since my dearest sons and honorable men' brought to Your Benevolence
my letter in which I admonished you and asked that you not rebaptize our
subdeacon, they wrote back to me that you replied, “I cannot but receive those
who come to me and give them the faith they have asked for.”? And yet, if
someone baptized in your communion, who was long separated from you,
comes to you and through ignorance thinks that he has to be baptized again and
asks for it, after you investigate and learn where he was baptized, you receive the
person who comes to you, but you do not, nonetheless, give him the faith he asks
for. Rather, you teach him that he has what he asks for, nor do you pay attention
to the words of a man in error, but you apply your zeal to correct him. The one,
therefore, who gives wrongly what should not now be given and who violates
the sacrament that was already given is blamed for his own error; he is not
excused by the error of the one making the request. Tell me, therefore, I beg you,
how he who asks for it from you does not have what he had already received
from me. If it is on account of the water of another and the font of another, as
those who do not understand often say because scripture says, Keep away from
the water of another, and do not drink from the font of another (Prv 9:18 LXX),
when Felician® was separated from you in the sect of Maximian, he was accused
of being “a violator of the truth and a chain of sacrilege,” according to the words
of your council.* If he took with him your font, what was the font in which you
baptized your people when he was separated? But if he baptized in the font of
another, why did you not rebaptize him? For now your bishop sits together with
Primian who was condemned by him and who condemned him.

2. But as our sons who saw you on this matter conveyed to me by their letter,
when they asked what you would say about it, you replied that you, as recently
ordained, could not be a judge of the actions of your father,’ but that you abide by
what you received from your predecessors. As a result I certainly felt sorrow
over your difficult position since I consider you a young man with a good mind,
from what I hear. For what forces you to this response but the difficulty of a bad
cause? But if you pay attention, my brother, if you think correctly, if you fear
God, no necessity forces you to persist in a bad cause. For this answer of yours
does not resolve the question I set before you, but frees our cause from all slander
from your accusations. After all, you say that, as recently ordained, you cannot
be the judge of your father, but abide by what you received from your predeces-

1. Maximus and Theodore, who wrote Letter 107 to Augustine.

2. Letter 107.

3. Felician of Musti was a Maximianist, that is, a member of a schismatic group that split off from
the Donatists in 392, when Maximian was ordained a bishop over against Primian, who
succeeded Parmenian as Donatist bishop of Carthage.

4. That is, the Council of Bagai.

5. Macrobius succeeded Proculian as the Donatist bishop of Hippo.
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sors. Why, then, do we not rather remain in the Church that we have received
from Christ the Lord through the apostles as beginning from Jerusalem and
bearing fruit and growing throughout all the nations? And why are we now
judged concerning the actions of some fathers of ours that are said to have been
committed almost one hundred years ago? If you do not dare to judge concerning
your father who is still present in this life and whom you could question, why do
you say to me that I should judge concerning someone who died long before I
was born? And why do you say to the Christian peoples that they should judge
concerning the African traditors’ who died so many years before and whom so
many Christians who were alive then and dwelled in very distant lands could
neither hear of nor come to know, even when they were alive? You do not dare
judge Primian who remains with us and is known. Why do you impose on me the
task of judging Caecilian® who died long ago and is unknown? If you do not
judge your fathers concerning their actions, why do you judge your brothers
concerning the actions of others?

3. Or do you perhaps deny that we are brothers? But we do better to listen to
the Holy Spirit who commands us through the prophet, Listen, you who fear the
word of the Lord. Say, “You are our brothers,” to those who hate you and
despise you in order that the name of the Lord may receive honor and may be
seen by them in joy, while they are put to shame (Is 66:5 LXX). For, if the name
of the Lord truly brought more joy to human beings than the name of human
beings, would Christ, who cries out, / give you my peace (Jn 14:27), be divided in
his members by those who say, “I belong to Paul,” or “I belong to Apollos,” or
“I belong to Cephas” (1 Cor 1:12) and who are torn asunder by the names of hu-
man beings? Would Christ of whom it was said, This is the one who baptizes (Jn
1:33), be subjected to exsufflation® in his own baptism, Christ of whom it was
said, Christ loved the Church and handed himself over for her in order to make
her holy, cleansing her by the bath of water by means of the word (Eph 5:25-26)?
Would he, then, be subjected to exsufflation in his own bath if the name of the
Lord, to whom baptism belongs, brought more joy to human beings than the
names of human beings of whom you say, “What this one gives is holy, but not
what that one gives”?

2, 4. And your colleagues, nonetheless, paid attention to the truth where they
wanted, and they thought that not only the baptism that Primian administered in
your communion but also that which Felician administered in the sacrilegious
schism of Maximian was holy on account of the holy joy over the honor shown to
the Lord. And they not only did not dare to violate the character that he had

6. See Acts 1:8.

7. That is, those who handed over the sacred books or vessels during the time of persecution.

8. Caecilian was the bishop of Carthage at the time when the Donatist schism began; he was
accused of having been ordained by a traditor.

9. Therite of exsufflation symbolized the expulsion of the devil from the person to be baptized.



70 Letter 108

received among you, but after he was corrected they also did not dare to violate
that character which, as a deserter, he imprinted upon others outside your sect,
because they recognized the mark of the king. You do not want to judge
concerning this good action of theirs where you should laudably imitate them,
and you follow their judgment in which they deserve to be despised by all. You
are afraid to judge concerning Primian for fear that you might be forced to hear
what you blame; judge in fact, and you will rather be able to find there what you
praise. We do not, after all, want you to bear in mind what Primian did wrongly,
but what he did perfectly correctly. In receiving those whom Felician, who
condemned him, had baptized in his most wicked schism, he corrected the error
of human beings; he did not destroy the sacraments of God. He recognized the
good of Christ even in bad human beings, but he corrected the sin of human
beings without violating the good of Christ. Or if this action is displeasing to
you, at least pay attention to this other point; in accord with your fine mind
wisely consider this: You do not judge one man, Primian, concerning the actions
of Primian himself, and you judge the Christian world concerning the actions of
Caecilian. You are afraid that you will be defiled if you know what you do not
dare to punish; acquit the nations, then, which could not know what you accuse
them of.

5. Still that was not the action of Primian alone; even you know, I believe, that
almost a hundred of your bishops who conspired in that damnable schism with
Maximian dared to condemn Primian, and in a council of three hundred and ten
of your bishops at Bagai, as the words of its decree proclaim, “The lightning bolt
of condemnation expelled Maximian, the adversary of the faith, the violator of
the truth, the enemy of mother Church, the minister of Dathan, Korah, and
Abiram,'? from the bosom of peace.”!! Hence, the other twelve who were present
athis ordination, when he was elevated to the bishopric in opposition to Primian,
were condemned along with him without any delay. But for fear that the schism
might become too great, the rest were granted an extra period of time to return by
a predetermined day in possession of their full dignity, provided they returned
within the time limit. Nor were the three hundred and ten afraid to call back to
their company those accused of the great sacrilege of Maximian, having their
eyes perhaps on the words of scripture, Love covers a multitude of sins (1 Pt 4:8).
But those who were granted the extra time baptized outside your communion all
those whom they were able to baptize. For they could only have been invited to
return within the extra time if they had been outside your communion. Finally,
before the extra time ran out and after it had, those twelve who were condemned
with Maximian were accused before three or more proconsuls in order that they
might be driven from their sees by the power of the courts. Among these were

10. See Nm 16:1—17:5.
11. See Answer to Cresconius IlI, 22, 24, and 59; IV, 2, §, and 38.
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Felician of Musti, with whom I am presently concerned, and Praetextatus of
Assuri,'? who is recently deceased, and after his condemnation another bishop
had already been ordained to replace him. Not Primian alone, but many other
bishops of yours, when they were celebrating with a large crowd the birthday of
Optatus of Thamugadi,'? received back these two in their full dignities after their
immediate condemnation, after the time limit that was granted to the others had
run out, and after the accusation was spread about, even through the turmoil of
the courts before so many consuls. And they baptized no one who had been
baptized by them. If you reject this claim or deny some part of it, I will be called
upon to prove what I said at the risk of losing my office of bishop.

6. The case is ended, Brother Macrobius; God has done this; God willed it. It
was due to his hidden providence that in the case of Maximian a mirror for your
correction was held up to your eyes in order to bring to an end all the criminal
slander against us, in fact against the Church of Christ, which is growing
throughout the whole world. I do not mean your own slander, for I do not want to
appear insulting to you, but certainly that of your people. For nothing at all has
survived of those arguments that people, who do not understand them, are accus-
tomed to bring forth against us, as if they were drawn from the scriptures. After all,
they often have on their lips, Refrain from the water of another (Prv 9:18, LXX).
But we answer: It is not the water of another, though it is in the hands of another. In
the same way that was not Maximian’s water from which you did not refrain.

Similarly, it is objected to us, They have become for me like deceitful water
that has no faith (Jer 15:18). We reply: This was said of false human beings who
had nothing to do with the sacraments of God, which cannot be deceitful even in
persons who are deceitful. For they were certainly deceitful who, as you your-
selves admit, condemned Primian on false charges, but the water was not
deceitful in which, when separated from you, they baptized those whom they
could. For, when you accepted that water in those people whom Felician and
Praetextatus baptized outside your communion, you believed that the water was
true in those deceitful men.

You object to us: If one is baptized by someone dead, what good does his bath
do? (Sir 34:30). We answer: If this was written concerning the baptism by which
they baptize those whom the Church has expelled as if dead, it did not say that it
was not a bath, but that it does no good. And we say that too. Nonetheless, when
one comes to the Church with that which he received outside, it does him good
within the Church, not when baptism is repeated, but when the baptized person is
corrected. In that way the Council of Bagai spoke of Maximian and his compan-

12. Felician of Musti and Praetextatus of Assuri were Maximianist bishops who were accepted
back by the Donatists along with all whom they had baptized without any repetition of baptism
for those whom they had baptized.

13. Optatus of Thamugadi was a Donatist bishop who was notorious for his persecution of the
Catholics during the time of Gildo.
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ions as dead men expelled from the congregation of your communion; it says,
“A true wave has cast some members onto sharp rocks as if shipwrecked. The
shores are full of the corpses of those who are perishing after the example of the
Egyptians; in death itself they receive a greater punishment because they do not
receive burial after the loss of life in the vengeful waters.”'* From this crowd of
the dead you welcomed Felician and Praetextatus back with their dignities, as if
they had come back to life, and you did not rebaptize those baptized by them in
that period of death, because you recognized that the baptism of Christ given
outside the Church by dead ministers does not benefit those who are dead, but
that the same baptism does benefit those who return to life inside the Church.

You object to us: Let not the oil of a sinner anoint my head (Ps 141:5). We
answer: These words are understood of the smooth and deceptive agreement of
the flatterer by which the head of sinners is anointed and swells when they are
praised for the desires of their soul and when those who have committed iniquity
are spoken well of. This is seen clearly enough from the previous verse, for the
whole sentence reads as follows: The righteous person will correct me and
rebuke me with mercy, but the oil of the sinner will not anoint my head (Ps
141:5). The psalmist said that he prefers to be worn down by the truthful severity
of someone merciful rather than to be exalted by the deceptive praise of someone
deceitful. But however you understand it, certainly in the case of those whom
Felician and Praetextatus baptized in their sacrilege, you either welcomed the oil
of sinners, or you recognized that it is the oil of Christ that was conferred even by
sinful ministers. After all, they were sinners when it was said of them in the
Council of Bagai, “Know that those guilty of an infamous crime have been
condemned; by their deadly work of destruction they have glued together a pot
filthy from collected trash.”'’

3, 7. It will suffice to have said this concerning baptism. But the reason for
your schism is often made to appear good when these testimonies are not under-
stood. Scripture says, Do not share in the sins of others (1 Tm 5:22). But we
reply: One shares in the sins of others who consents to their evil actions, not one
who, though being wheat, still shares, along with the straw, in the divine sacra-
ments as long as the threshing-floor is being winnowed.'® For scripture says,
Depart from there, and touch nothing unclean (Is 52:11), and, One who touches
something impure is impure (Lv 22:4.6), but one who touches by consent of the
will, by which the first man was deceived,'’ not by bodily contact, by which
Judas kissed Christ.'® Those fishes, of course, of which the Lord speaks in the

14. See Answer to Cresconius (Contra Cresconium) IV, 31.

15. See Answer to Cresconius 111, 22 and 59; IV, 15 and 39, and Answer to Gaudentius, a Donatist
Bishop 11, 7.

16. See Mt 3:12.

17. See Gn 3:1-6.

18. See Mt 26:49 and Mk 14:45.
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gospel, good ones and bad ones within the same net, to which he compares the
unity of the Church, all swim, mingled together in terms of their bodies, but
separate in their morals, until the end of the world, which is prefigured by the
term “shore.”!® After all, scripture says, A little yeast corrupts the whole lump (1
Cor 5:6), but of those who consent to evildoers, not of those who, according to
the prophet Ezekiel, groan and grieve over the iniquities of the people of God,
which are committed in the midst of them.?

8. Daniel too bemoans this mixture of good and evil persons; the three men also
groaned over it; he did this in prayer, they did it in the furnace.? Still they did not
separate themselves by a bodily separation from the unity of the people whose sins
they were confessing. What great complaints all the prophets spoke against the
same people among whom they lived! Still they did not by bodily departure or
separation seek another people in which they might live. The apostles themselves
tolerated without any contamination of themselves that the devil, Judas, mingled
with them up to the end, when he hanged himself with a noose.” And so, the Lord
said to them on account of the presence of that man in their midst, And you are
clean, but not all (Jn 13:10). Nor was the whole lump of dough corrupted in them
on account of his uncleanness, as if by the leaven of different morals. Nor can one
correctly say that his wickedness escaped their notice, except perhaps that by
which he was going to betray the Lord. For they wrote of him that he was a thief and
had taken from the purse of the Lord everything that was put into it.> No one slan-
derously applied to them the testimony: You saw a thief and went along with him
(Ps 50:18). For one goes along with the actions of the evil not by sharing with them
in the sacraments but by consenting to their evil actions. How much the apostle
Paul complained about false brethren, though he was not defiled by bodily
contact with them, since he was separated from them by the difference of a pure
heart! He in fact rejoiced that Christ was also preached by some of those who he
knew were filled with hate, and hatred is, of course, a diabolical sin.

9. Finally, after the Church had spread more widely, there came Bishop
Cyprian,? a man closer to our times. By his authority you occasionally try to
support the repetition of baptism, although that council or those writings, if they
are really his and were not, as some think, written under his name and attributed
to him, contain his great love for unity and show how he took care by his
perfectly frank exhortation that even those with whom he disagreed were to be
tolerated in it, for fear that the bond of peace would be broken. He was especially

19. See Mt 13:47-49.

20. See Ez 9:4.

21. See Dn 9:5-16 and 3:28-31.

22. See Mt 27:4.

23. See Jn 12:6.

24. See 2 Cor 11:26.

25. See Phil 1:18.

26. Cyprian was bishop of Carthage; he suffered martyrdom in 258.
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attentive to the fact that, if some human error crept in on certain points on which
someone held another view than the truth contains, charity would cover a multi-
tude of sins,?’ as long as fraternal oneness of heart was preserved. He so held
onto charity, he so loved it that, if he held another view of baptism than is the
truth, God would also reveal this to him, just as the apostle said to the brethren
living in charity, Let as many of us as are perfect hold this view, and if any of you
thinks otherwise, God will also reveal this to you. Let us, nonetheless, continue
on the path on which we have come (Phil 3:15-16). There is also the fact that, if
the fruitful branch still had something that needed pruning, it was pruned by the
glorious sword of martyrdom, not because he was killed for the name of Christ,
but because he was killed for the name of Christ in the bosom of unity. For he
wrote and most faithfully asserted that those who are outside that unity, even if
they die for his name, can be killed, but cannot receive the crown of
martyrdom.?® The love of unity has such great power either for wiping out sins if
it is preserved or for reinforcing them if it is violated.

10. The glorious Cyprian deplored that many fell away when the Church was
ravaged because of the persecution of the wicked pagans and attributed it to the
bad morals of those who were living in the Church a life that deserved to be
condemned.?” He groaned over the conduct of his colleagues and did not cover
over his groans in silence. Rather, he says that they had advanced to such great
covetousness that, though people were starving, even brethren in the Church,
they wanted to have money in abundance, robbed estates by insidious fraud, and
increased their capital by compounding interest.*® I do not think that Cyprian
was defiled by the greed, robberies, and usury of these people, nor was he set
apart from them by bodily separation but by the difference of his life. He touched
the altar with them but he did not touch their unclean life, since he blamed and
rebuked it in such terms. Those things are touched when they are approved; they
are rejected when they meet with disapproval. Hence, that great bishop lacked
neither the severity by which he reprehended sins nor the caution by which he
preserved the bond of unity. We read in one of his letters that he wrote to the
priest, Maximus, his clear and open view on this question; by it he absolutely
commanded, while holding onto the prophetic rule, that one ought never to
abandon the unity of the Church on account of the presence in it of evil persons.
He says, “For, though we see that there are weeds in the Church, our faith and
love ought not to be hampered so that we withdraw from the Church, because we
see that there are weeds in the Church. We must only strive to be wheat.™?!

27. See | Pt 4:8.

28. See Cyprian, The Unity of the Catholic Church (De ecclesiae Catholicae unitate) 14: CSEL
3/1, 223.
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30. See Cyprian, The Fallen Away (De lapsis) 6: CSEL 3/1, 241.

31. Cyprian, Letter 54, 3: CSEL 3/2: 622.
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11. This law of love was promulgated by the lips of Christ the Lord, for to that
love there belong the parables concerning the toleration of the weeds up to the
time of harvest in the unity of the field throughout the world and concerning the
toleration of the bad fishes within the net up to the time of reaching the shore.3? If
your predecessors, then, held this law in mind, if they thought with the fear of
God, they would not split themselves off in a wicked schism from the Church on
account of Caecilian and some other Africans, whether they were, as you
suppose, truly criminals, or were accused falsely, as is more believable. Cyprian
himself described that Church as shedding its rays through all the nations and
extending its branches through all the earth with the abundance of its vitality.
They would not, I repeat, have split themselves off in a wicked schism from so
many Christian nations that were utterly ignorant of who were the accusers,
what were the accusations, and who were the accused. A schism comes about
only because of a private feud, not for the public benefit, or because of that vice
that Cyprian himself mentioned in the following and that he warned must be
avoided. For, after he commanded that we must not abandon the Church on
account of the weeds that are seen in the Church, he went on and said, “We must
only strive to be wheat so that, when the wheat begins to be stored in the barns of
the Lord, we may receive the reward of our work and toil. The apostle says in his
letter, In a large house there are not only vessels of gold and silver, but also ones
of wood and clay, and some destined for an honorable purpose, others for a
dishonorable purpose (2 Tm 2:20). Let us work hard and labor as much as we
can in order that we may be a vessel of gold and silver. But the Lord, to whom has
been given a staff of iron,* alone is permitted to smash vessels of clay. A servant
cannot be greater than his master,* nor can anyone claim for himself what the
Father has given to the Son alone so that he believes that he can bring the
winnowing fan to winnow and cleanse the threshing-floor or can separate the
weeds from the wheat by human judgment.3s This presumption is proud, and this
stubbornness that a base madness takes up is sacrilegious, and since they always
claim for themselves something more severe than meek justice demands, they
perish from the Church. And while they insolently exalt themselves, they lose
the light of the truth because they are blinded by their swollen condition.”

12. What is clearer than this testimony of Cyprian? What is truer? You see the
light from the gospel and the apostles with which it glows; you see that those
who, as if offended, abandon the unity of the Church for their own righteousness
are themselves rather most unrighteous. You see that those who would not
tolerate weeds in the unity of the Lord’s field are themselves outside like weeds.
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You see that those who would not tolerate such chaff in the unity of a great house
are themselves outside like chaff. You see how truthfully scripture says, A bad
son says that he is righteous, but does not excuse his going out (Prv 30:12 LXX);
he does not justify, excuse, defend, or show to be pure and free from sin his going
out, that is, his going out from the Church. After all, that is what he does not
excuse means. For, if he did not say that he was righteous but was truly and genu-
inely righteous, he would not in a most impious fashion abandon the good on
account of sinners, but would endure sinners with great patience on account of
the good until at the end of the world the Lord, whether by himself or through his
angels, separates the weeds from the grain,’’ the chaff from the wheat,’® the
vessels of anger from the vessels of mercy,* the goats from the sheep,® the bad
fishes from the good ones.*!

4,13. But if you are trying to interpret in some other sense than that which the
meaning of the words of God demands those testimonies of the scriptures that
your predecessors believed that they should either understand or cite in order to
divide the people of God, stop this now! Pay attention to that mirror which God
raised up to admonish you with a most merciful foresight, if only you will be
wise. I speak of the case of Felician, “‘the opponent of the faith, the violator of the
truth, the enemy of mother Church, the minister of Dathan, Korah, and Abiram,”
as was proclaimed in the Council of Bagai. They went on to add further about
him that the earth did not open up and swallow him, but that he was left among
the living for greater punishment. They said, “If he were carried off, he would
have had his punishment in the swiftness of death, but now he will suffer more
grievous penalties than death when he is dead among the living.”*? I ask you
whether those who conspired with him and condemned the innocent Primian
touched this man, who was then an unclean corpse. For, if they touched him,
they were certainly defiled by touching someone defiled. Why, then, are those
who are in communion with the same man and are separated from communion
with you granted extra time for returning as if they are innocent persons, “in
order that upon their return they may be assured of having their unimpaired
dignity and faith”? And why did those who were not present at the ordination of
Maximian deserve to hear that “the cuttings of the sacrilegious vine did not
pollute them”? They were, after all, gathered in the same sect, in the same
schism, divided from you, allied with them, together here in Africa, most well
known, closest friends, and most tightly linked together. Though not present,
they ordained Maximian and condemned the absent Primian on his account.
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Are you going to say that the vine of Caecilian defiled countless, far distant,
and completely unknown Christian peoples of the world, though many of them
could notknow, I do not mean his case, but not even his name? And do those who
not only knew the sin of Maximian, but elevated him, raising him to the bish-
opric in opposition to Primian, not share in the sins of the others, while those
people do share in the sins of others, who either in distant nations did not know
that Caecilian was made a bishop, or who in less distant peoples only heard of it,
or who in Africa simply and quietly came to know it, or who in the church of
Carthage did not raise him to the episcopacy in opposition to anyone™* And did
those not go along with a thief “ who were in communion with the person of
whom Nummasius, the lawyer, said, while speaking in defense of your present
bishop, Restitutus, that “he took possession of the episcopal office by a sacrile-
gious and almost hidden theft”? And did not they, who were in communion with
an adulterer of the truth, throw in their lot with an adulterer?**And was not their
whole lump of dough corrupted by a little yeast* when they favored him, when
they remained in his sect cut off from you? And it was not as if they were igno-
rant; rather, they took care that his sect be cut off from you and raised up against
you. Finally, you yourselves invited them to return in such a way that you said
that those who were in such close union with Maximian were not polluted by the
vine of sacrilege. After all, you received back Praetextatus and Felician with all
their dignities; you are peacefully reconciled with them; even today you see
Felician seated with you. And yet you have not been stained by sharing in the
sins of others; you have not been defiled by any contact with uncleanness; you
have not been corrupted by the yeast of wickedness. But the Christian world is
accused of the crime of others by means of these testimonies; the division of the
unity is defended in your deadly schism, and the branch that remains attached to
the root of its true mother is accused of being an unclean branch by the branch
that is cut off!

5. 14. Why is it that you so often boast of the persecutions you have endured?
If itis not the reason but the penalty that makes one a martyr, when scripture said,
Blessed are those who suffer persecution, it uselessly added, on account of righ-
teousness (Mt 5:10). Do not the Maximianists easily surpass you in this claim to
glory? After all, they underwent persecution not only afterwards with you, but
earlier and at your hands. Those words that I quoted a little before are those of the
lawyer who accused Maximian in the presence of your colleague, Restitutus,
who had already been ordained to succeed Salvius of Membressa, who was
condemned along with those other eleven without any delay, before the date of
the extension passed. Once the date of the extension was passed, Titian also

43. The CSEL edition indicates that there is a lacuna here.
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accused Felician and Praetextatus in most severe terms of the whole plot against
Primian. The Council of Bagai was quoted in the proconsular record, and not just
once, as well as later in the municipal records. Judicial processes were set in
motion; the most menacing orders were asked for and obtained; those resisting
were led to punishment; the assistance of the state was granted so that the judi-
cial decision might be carried out. Why, then, do you quarrel with us over perse-
cution that you endured, since we shared in it with you, but not with equal
justice? For, since one who undergoes persecution does not always suffer death,
your clerics and the Circumcellions arranged things between us so that you
would undergo persecution but that we would undergo death. But, as I said, do
battle with the Maximianists over this claim to praise. For they recite against you
the legal records in which you went after them by persecutions through judges,
but you were clearly reconciled afterwards with certain of them, after they had
been corrected by such coercive measures. Hence, we should not despair of our
reconciliation if God deigns to help and to inspire you with a mind for peace. For
what your sect is accustomed to say against us with slanderous rather than
truthful lips, Their feet are quick for the shedding of blood (Ps 14:3), is some-
thing that we have rather experienced in the great pillaging of the
Circumcellions and of your clerics. For they have torn apart human bodies in the
fiercest slaughter and have bloodied so many places with the blood of our
people. When you entered this city, their leaders accompanied you with their
gangs, shouting, “Praise be to God,” amid their songs, and they used these cries
like trumpets of battle in all their brigandage. On another day, they were struck
and stirred up by the goads of your words, which you hurled at them through a
Punic interpreter with an honest and genuine indignation filled with frankness,
and you were angered by their actions rather than delighted by their services.
They tore themselves from the midst of the congregation, as we were able to hear
from those who were present and recounted it, with the gesture of madmen. And
after their feet that were quick for the shedding of blood, you did not purify the
pavement of the church with any salt water—something that your clerics
thought that they should do after our feet.

15. But, as I began to say, this testimony from the scriptures that you are
accustomed to toss about more by way of insult than as proof, Their feet are
quick for the shedding of blood (Ps 14:3), was also vomited forth in that
pompous statement of the Council of Bagai in its fierce attack on Felician and
Praetextatus. For, after they had said what they thought should be said about
Maximian, they said, “The well deserved death for his crime not only condemns
this man, but the chain of sacrilege also drags very many into complicity in the
crime. Of these it is written, The venom of vipers is under their lips, and their
mouth is filled with cursing and bitterness. Their feet are quick for the shedding
of blood” (Ps 139:3 and 14:3), and so on. Then, having said that, in order to show
who they were whom the chain of sacrilege drags into complicity in the crime
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and to condemn those united with Maximian with a similar severity, they said,
“Victorian of Carcaviana, then, was guilty of the notorious crime,” to whom
they add the other eleven, among whom were Felician of Musti and Praetextatus
of Assuri. After these things were said against them, a great reconciliation was
produced with them with the result that none of them lost their dignities. No one
baptized by them was judged to need baptism after the baptism of those who
washed those feet that were quick for the shedding of blood. Why, then, should
we despair of our reconciliation? May God turn aside the hatred of the devil, and
may the peace of Christ conquer in our hearts,*’ and, as the apostle says, Let us
forgive one another if anyone has a complaint against someone, as God has also
forgiven us in Christ (Col 3:13), in order that, as | have already said and as it must
often be said, love may cover over a multitude of sins.*

6. 16. But, my brother, you with whom I am now dealing and over whom I
desire to rejoice in Christ, as Christ himself knows, the case of Maximian is still
fresh in the memory of people still living, against whom these actions were
taken, and all these actions are also attested to in so many municipal and procon-
sular records. Hence, if you want to use the ability of your mind and eloquence to
take up the defense of the sect of Donatus in the case of Maximian and if you do
not want to act deceitfully, will you not take refuge in the bastion of the truth that
has always warned the Catholic Church against you? Then you will admit that
the passages about the water of another and about the water of deceit and about
the bath of a corpse and any other passage of this sort that there may be should
not be understood as you usually do. Rather it should be understood in such a
way that the baptism of Christ, which was given to the Church in order that we
might partake of eternal salvation, should not be judged foreign to the Church
when it is conferred outside the Church and should not be regarded as belonging
to others when others have it. Rather, in those outside the Church and separated
from the Church it contributes to their destruction, but in those who belong to her
and are her own it produces salvation. In the former, when they are converted to
the peace of the Church, their error is corrected, but the sacrament is not
destroyed when the error is punished. Rather, what was an obstacle for those
misguided people externally begins to benefit them internally once they have
been corrected. And you will not interpret those passages about not sharing in
the sins of others, about separation from sinners, about not touching someone
unclean and polluted, about avoiding the corruption of a measure of grain, and
other such passages, as you usually interpret them. Otherwise, you will be
trapped in the case of Maximian with no way of getting out. Rather, you will
wisely state and will hold onto what sound doctrine teaches, what the true rule of
faith proves by examples from the prophets and apostles, namely, that we should

47. See Col 3:15.
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tolerate sinners so that the good are not destroyed rather than that we should
abandon the good in order that sinners be kept separate. Only let the good be
separate from the reprobate in the imitation of them, in the agreement with them,
and in the likeness of their life and conduct, while they both grow together,
mingled together in tribulation, gathered together within the nets, up to the time
of harvest, of winnowing, and of the shore. But with regard to persecutions, how
are you going to defend whatever your people did by means of judges to expel
and drive the Maximianists from their sees, unless you claim that your wiser
leaders did this by producing a moderate fear in them with the intention of
correcting them, not of harming them? But if they went beyond the human limit,
as in these sufferings that the city itself testifies Salvius of Mambressa endured,
what are you going to say but that this cannot be turned against the other
Donatists who were living in one communion of the sacraments, as straw is
mixed with the grain, but separate by the difference of their life?

17. Since this is so, I welcome this defense of yours. It will, of course, be this
sort of defense if it is truthful, and it will be conquered by the truth if it is not. I
welcome, | repeat, this defense of yours, but you see that it is also mine. Why,
then, should we not labor together to be grain in the unity of the Lord’s threshing
floor? Why should we not tolerate together the chaff? Why not, I ask you? What
is the reason? For whose benefit? For what advantage? Tell me! Unity is put to
flight so that people purchased by the blood of the one Lamb are fired up against
one another by their opposing desires, and the sheep belonging to the head of the
house are divided among us, as if they were our own. He said, Feed my sheep (Jn
21:17); he did not say, “Feed your own sheep.” And of those sheep he said, That
there may be one flock and one shepherd (Jn 10:16). He cries out in the gospel,
By this all will know that you are my disciples if you have true love for one
another (Jn 13:35), and, Allow both to grow until the harvest for fear that, when
you want to gather the weeds, you will at the same time uproot the grain (Jn
13:30). Unity is put to flight so that a husband goes to one church and a wife to
another. He says, “Hold onto unity with me because I am your husband,” and she
replies, “I am staying where my father is.” In that way they divide Christ in one
bed, while we would detest them if they divided the marriage bed. Unity is
banished so that relatives, fellow citizens, friends, guests and all united to one
another in human relationships, all of them Christians, are in harmony in
attending banquets, in entering into marriages, in buying and selling, in pacts
and agreements, and in all their interests and affairs, but are out of harmony with
regard to the altar of God. For, however great the disagreement stemming from
elsewhere, people ought to put an end to the discord there and first be reconciled
with their brethren and then offer their gift on the altar. But though elsewhere
they are in agreement, they are in disagreement at the altar.

18. Unity is banished so that we seek civil laws against the evil actions of your
people—I do not want to say your evil actions—and the Circumcellions arm
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themselves against the laws, which they scorn because of that very madness by
which they are aroused against you when they are in a rage. Unity is banished so
that the audacity of farmhands rises up against their bosses, and in opposition to
the teaching of the apostle*® fugitive servants not only abandon their masters but
even threaten their masters. They not only threaten them but plunder them with
most violent attacks, with members of your heresy as their instigators and
leaders and principal agents in the crime itself. With the cry, “Praise be to God,”
they offer you honor; with the cry, “Praise be to God,” they shed others’ blood!
As a result, to avoid the hatred of human beings, after having gathered your
people and questioned them, you promise that you will return the estates to those
from whom they were taken. And you do not, nonetheless, will this in such a way
that you may be able to fulfill your promise, for fear that you would be unduly
forced to offend the audacity that your priests considered necessary for them-
selves. They boast of their previous merits in your regard, pointing out and
enumerating, prior to this law because of which you rejoice over the freedom
restored to you,*® how many places and basilicas your priests held by means of
them, while ours were assaulted and put to flight. And so, if you wanted to be
severe with them, you would be seen as ungrateful for their benefits.

19. Unity is banished so that whoever among us refuses to put up with disci-
pline flees to the Circumcellions for defense and is presented to you to be
rebaptized. For example, this subdeacon from the country, Rustician, on whose
account I was compelled to write these things to you with great sorrow and
fear,! was excommunicated by his priest because of his wicked and perverse
behavior. He also became indebted to many in the territory, and he did not seek
any other protection against the disciplinary measures of the Church and against
his creditors but that he should receive a new wound to his soul from you’? and be
loved by the Circumcellions as someone utterly pure. Your predecessor already
rebaptized such a deacon of ours, one who was also excommunicated by his
priest, and he made him your deacon. Not many days later, having joined in the
audacity of those same wicked men, as he desired, he was killed in a night attack
in the midst of his robbery and arson, at the onrush of a crowd that came to help.
These are the fruits of this division that you do not want to heal, since you flee
from unity as you ought to flee from this division, which is ugly in itself and
damnable in the eyes of God, even if other actions that are so horrible and wicked
were not caused by it.

7, 20. Let us recognize, then, my brother, the peace of Christ, and let us
together hold onto it, and, to the extent that God grants, let us together strive to be
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good and together strive, while preserving unity, to correct sinners with as much
discipline as we can, and on account of this unity let us tolerate sinners with as
much patience as we can. Otherwise, as Christ warned,** when we want to gather
the weeds up beforetime, weeds that blessed Cyprian testified are seen and
clearly seen, not outside, but within the Church,’ we might at the same time
uproot the grain as well. For you really do not have particular privileges of holi-
ness all your own so that our sinners defile us but your sinners do not defile you,
and so that the fear of the traditors from long ago, of which we are ignorant,
contaminates us but the present audacity of the wicked, which you see, does not
contaminate you. Let us recognize that ark that prefigured the Church; let us
together be the clean animals in it, and let us not refuse also to carry in it along
with us the unclean animals until the end of the flood. For they were together in
the ark, but they did not together please the Lord in the odor of sacrifice. For after
the flood Noah did not offer to the Lord a sacrifice from the unclean animals.*
The clean animals did not, nonetheless, abandon the ark ahead of time on
account of the unclean animals. Only the raven abandoned it and separated itself
from the communion of that ark before time, but it was from among the two pairs
of unclean, not from the seven pairs of clean ones.* Let us detest the uncleanness
of this separation. For this separation by itself makes worthy of damnation those
who are worthy of praise because of their conduct. For a bad son says that he is
righteous, but does not excuse his going out (Prv 30:12 LXX), though, insolently
raised up and blinded by his pride, he dares to say what the prophet foresaw and
detested, Do not touch me for I am clean (Is 65:5). Whoever, therefore, abandons
beforetime, as if on account of the uncleanness of certain people, the assembly of
this unity, like the ark in the flood carrying clean and unclean animals, shows
that he himself is rather what he is fleeing. The Lord willed that in this city also
your people by the lips of a certain person. . . .5’
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Severus, the bishop of Milev in Numidia, wrote to Augustine. The date of the
letter is unknown. Severus effusively expresses his joy over the chance to
converse with Augustine and asks Augustine to feed and enlighten him with the
truth God has disclosed to him (paragraph 1). He thanks God for Augustine’s
goodness and expresses the desire to be as good a man as Augustine is (paragraph
2). Finally, he pleads with Augustine to send him a letter (paragraph 3).

To his venerable and beloved bishop who should be embraced with the whole
warmth of love, Severus sends greetings.

1. Thanks be to God, Brother Augustine, who gives us all the good joys we
have. I confess, my joy is to converse with you. I read your writings very often. I
shall say something strange, but clearly true: As your presence is often absent for
me, so your absence has become present for me. No stormy activities of
temporal affairs stand between us. 1 do as much as I can, even if I do not do as
much as I want. But why should I say: As much as I want? You know very well
how much I long for you. I do not, nonetheless, complain that I do not do as much
as [ want, because, once again, I do not do less than I can. Thanks be to God, my
dearest brother, my joy is to converse with you, and I rejoice when more closely
united with you. And clinging to you in the greatest oneness, so to speak, and
receiving the overflow of your breasts, I gather strength, as much as I can, in
order to be able to squeeze and press them. Thus, if it is possible, with the flesh
removed that they give to the still nursing child to suck, may your heart and soul
graciously pour out for me whatever they keep that is more secret and more
hidden. Let them pour out for me, if possible, your heart. I desire, I repeat, that
your heart be poured out for me, your heart rich with heavenly food and seasoned
with every spiritual sweetness, your heart, your pure heart, your heart that is
simple, except that it is garlanded with a double chain of a pair of loves, your
heart, a heart drenched with the light of truth and reflecting the truth. I make
myself subject to its emanation or refulgence in order that my night may fade
away in your light so that we may walk together in the brilliance of the daylight.
O truly crafty bee of God, fashioning honeycombs full of God’s nectar and
pouring out mercy and truth; my soul experiences delight as it savors them, and
whatever it finds less or feeble in itself, it tries to repair and sustain with such
vital nourishment.

2. The Lord is blessed by the preaching of your lips and by yeur faithful
ministry, which you make to harmonize with and respond to the Lord as he sings
to you, so that whatever of his fullness overflows until it reaches us is made more
pleasant and delightful by your excellent stewardship, your eager purity, and
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your faithful, chaste, and single-minded service. You make it shine forth
through your fine expressions and your watchfulness so that it would draw the
eyes and pull them to it if you did not point to the Lord in order that we should
acknowledge that whatever delightfully shines forth in you comes from him, and
we refer it to him, because of whose goodness you are so good, because of whose
purity, simplicity, and beauty you are so pure, simple, and beautiful. And as we
give thanks to him for your goodness, may he deign by his gift to unite us to you
or somehow to subject us to you in order that we may be more fully subject to
him, by whose guidance and governance we rejoice that you are such a good
man. Thus may it turn out that you rejoice over us, and I am confident that you
will, if you help me by your prayers, for I have already made some progress by
imitating you, so that I desire to be the sort of man you are. See what you are
doing, because you are so good, how you bring us to a love of our neighbor,
which for us is the first step toward the love of God and the last step and
boundary, as it were, which joins the two loves of God and of neighbor to each
other. Standing, as I said, on this boundary line, as it were, of these two, we feel
the warmth and are aflame with the love of both. But to the extent that this fire of
love for the neighbor burns and purifies us, to that extent it forces us to enter into
that purer love of God. No limit in loving is already set for us in that love. For in
this case the limit is to love without limit. We need, then, have no fear that we
may love our Lord too much, but must fear that we may not love him enough.

3. The previous part of this letter presents me to you as rather happy, as if my
sadness were wiped away by the joy from the leisurely free time that I was
allowed to pass with you when I was in the country, for that was truly fortunate. I
wrote this letter, of course, before a venerable bishop was so gracious as to pay
me a visit, which was the extreme of those joys. And what really surprised me, he
arrived on the same day the letter was written. Why is this, I ask, O my soul,
except that it gives us delight? And yet, though this delight is good in itself, it is
not really useful, because it is only partial. Meanwhile, we give to the whole this
part, namely, ourselves, to the extent that the matter allows in view of our sins,
and we strive to make ourselves more polished and companionable, if you allow
that word. You have my letter, which is rather long, not in proportion to your
greatness, but in proportion to my smallness, by which I would induce you to
send to me a letter, not in proportion to my smallness, but in proportion to your
greatness. And however long it is, it will, nonetheless, not be long for me,
because for me the whole of time is short for reading a letter from you. Write to
me when and where I ought to meet you on account of that matter about which
you commanded me to meet you. If the case is not prejudiced and no better deci-
sion has been reached, I will meet you then. If not, I beg you, I do not want to be
distracted from my course. For that one matter that I proposed to you alone
seemed good to me. I greatly long for and greet all the brothers, who along with
us are fellow servants in the Lord.
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Following the previous letter, though at an uncertain date, Augustine replied to
Severus, the bishop of Milev, who had asked him for a letter. Augustine thanks
Severus for his letter and acknowledges that he owed Severus a reply (paragraph
1). For the sake of Severus’ modesty he refrains from praising Severus as
Severus had praised him (paragraph 2), and he claims not to find in himself all
that Severus has praised in him (paragraph 3). Since Severus and he know each
other so well, when one praises the other, it is as though each is praising himself
(paragraph 4). Justice demands that we repay debts before we give gifts, and for
this reason Augustine pleads that he must use the little time he has for the needs
of his ministry (paragraph 5). Finally, he asks that Severus should not impose
upon him further duties of writing and should keep others from doing so (para-

graph 6).

To my most blessed lord and most charming, venerable, and much beloved
brother and fellow priest, Severus, and to those brothers who are with you,
Augustine and the brothers who are with me send greetings in the Lord.

1. My letter, which our dearest son and fellow deacon, Timothy, has brought
you, was already prepared for him as he was about to depart, when our sons,
Quodvultdeus and Gaudentius, arrived here with your letter. Hence, it turned out
that Timothy, who was immediately departing, did not carry my answer. For,
though he delayed with us for a certain time after their arrival, he seemed about
to depart from minute to minute. But even if I had replied by his services, I would
still be in your debt. For even now that I seem to have replied, I still owe you a
debt. I do not mean a debt of love, which the apostle says we owe more to the
extent that we love more. The apostle shows that we always have the debt of love
when he says, Owe no one anything except that you love one another (Rom
13:8). Rather, I owe you for your letter. For when will I measure up to your
sweetness and the great desire of your mind, which your letter revealed to me
when I read it? It, of course, conveyed to me something that was very well
known about you. Though it did not tell me anything new, it did, nonetheless,
make a new demand for a response.

2. You perhaps wonder why I say that I am not equal to the debt I owe, since
you, who know me as my own soul does, know so much about me. But this is
precisely what causes me a great difficulty in replying to your letter. For on
account of your modesty I hold back from saying how high an opinion I have of
you, and, of course, in saying less about you, when you heap such great praise on
me, what shall I continue to be but in debt to you? I would not care about this if I
knew that what you said to me about me was said not from a most sincere love
but from hostile flattery. In this way I would, of course, not become indebted to
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you, because I would not owe you such a recompense, but the more I know that
you speak with an honest heart, the more I see how much more I am indebted to
you.

3. See, however, what has happened: I in some sense praised myself when I
said that I was honestly praised by you. But what else should I have said than
what I mentioned about you, who know me so well? See, I have raised a new
question for myself, which you did not raise, and you are perhaps waiting for me
to resolve it. Thus it was not enough for me that I was in debt unless I piled on
myself an even greater debt. But it is easy to show and easy for you to see, even if
I do not show you, that one can dishonestly say what is true and honestly say
what is not true. For one who believes as he speaks, even if he does not speak the
truth, speaks honestly. But one who does not believe what he says, even if he
speaks the truth, speaks dishonestly. Do I, then, have any doubt that you believe
about me those things you have written? Though I do not recognize in myself
what you have written, you could have honestly said of me what is not true.

4. But I do not want you to be misled in that way even by your goodwill, and I
am indebted to that goodwill because I can say of you what is true both with
honesty and with goodwill, except, as I said above, that I would hold back on
account of your modesty. But when I am praised by someone who is utterly
genuine and very close to my soul, 1 consider it as if I were praised by myself.
You see how annoying this is, even if the truth is spoken. How much more
annoying is it that, even though you are my other soul—in fact your soul and
mine are one—you are mistaken about me in thinking that I have certain things
that I lack! It is just as if one man is mistaken about himself. I not only do not
want this for fear that you whom I love may be mistaken but also for fear that you
may pray less that I may be what you already believe me to be. Nor am I indebted
to you to the point that, by the same increase in goodwill I should believe and say
about you good things that even you know that you still do not have. Rather, I am
indebted to you to the point that, with a heart filled with such goodwill, I speak
only of your good qualities, gifts of God, about which I am certain in your case. I
refrain from doing this, not in order that I may not be mistaken about them, but in
order that, when I have praised you, you do not seem to have been praised by
yourself, and on account of that rule of justice by which I do not want to be
treated in that way. Even if it should be done, I choose to be the one in debt, as
long as I believe that it should not be done. But if it need not be done, I am not in
debt either.

5. I know, however, what you can reply to me about this: “You say these
things as if I desired a lengthy letter from you full of praises for me.” Heaven
forbid that I should believe this of you. But your letter, so full of praises for me
(and I do not want to say how true or not true they are), demands of me that 1
consider this, even if you do not want it. For, if you wanted me to write some-
thing else, you desired me to give you a gift, not to repay a debt. Now, the order
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of justice demands that we first repay debts and then, if we want to, that we give
some gift to the one whom we have repaid. And yet, with the sort of things that
you desired that I should write, if we carefully consider the commandments of
the Lord, we repay a debt rather than give a gift if we ought to owe no one
anything but that we love one another.! Love itself, of course, imposes a debt
that, in the service of fraternal love, we should, in whatever way we can, help
someone who rightly wants to be helped. But, my brother, I believe that you
know how many tasks have fallen into my hands, and for those tasks scarcely a
very few drops of time are available to me on account of the different concerns
that the needs of our ministry entail. And if [ use those few drops for other things,
I would consider myself to be acting against my duty.

6. I admit it; I do in fact owe you what you want, namely, that I write you a
long letter. I owe this, of course, to your desire, which is so sweet, so sincere, and
so pure. But because you are a good man, who loves righteousness, I warn you
that you should gladly listen to this from me about what you love. You see that
what I owe to you and to others is more important than what I owe only to you,
and I do not have enough time for everything since I do not have enough even for
the more important things. Hence, all those who are very dear and very close to
me—and you are for me among the first of them in the name of Christ—will do
something that is truly their duty, if they not only do not impose upon me other
things to write, but also prevent others from doing so with as much authority and
holy kindness as they can. Otherwise, I may seem hardhearted when I do not
grant individuals what they request, since I prefer to repay the debt I owe to all.
Finally, when, as we hope and in accord with your promise, Your Reverence
comes to us, you will know with what literary works I am busy and how busy I
am, and you will do with more insistence what I have asked, namely, that you
will also ward off from me others whom you can, when they want to impose
upon me something else to write. My most blessed lord, may the Lord our God
fill the great and holy bosom of your heart, which he himself has made.

1. See Jn 13:34 and 15:12.17, Rom 12:10 and 13:8, 1 Jn 4:7, 1 Thes 4:9, and 1 Pt 1:22.
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Toward the end of 409, Augustine wrote to Victorian, a priest who was disturbed
by the violence inflicted by the barbarian attacks. Augustine begins by admitting
the great sufferings and slaughters that are being perpetrated throughout the
world and even in Africa by Donatists. He refers to the Visigoths, who under
Alaric invaded Italy at this time and captured Rome in 410, as well as to the
Vandals who were invading Gaul and Spain during the same years. It is not clear
which barbarians may have troubled the Egyptian monks. They were hardly
Germanic tribes but most likely some African people who found the monks easy
marks (paragraph 1). Augustine replies to the accusations of pagans that such
sufferings began only after the proclamation of the Christian religion (paragraph
2). He also explains why God allows some holy women to be slain or taken
captive by appealing to the words of Azariah in the Book of Daniel (paragraph
3). He further cites Daniel who confessed his sins and acknowledged that he was
rightly suffering for his sins (paragraph 4). He argues that God does not abandon
his holy women who were taken captive (paragraph 5) and warns that it is wrong
to murmur against God when one is suffering trials and tribulations (paragraph
6). Augustine tells Victorian the story of the niece of Bishop Severus, who was
taken captive from Sitifis and won her release when God heard her prayers for
the health of her captors (paragraph 7). He urges Victorian to pray for the captive
religious women and compares their lot to that of Azariah (paragraph 8). Finally,
he reminds Victorian that chastity is not lost if one’s body is violated without any
consent and urges him to read the scriptures (paragraph 9).

To his most beloved lord and dearest brother and fellow priest, Victorian,
Augustine sends greetings in the Lord.

1. Your letter in which you asked that I respond to various questions with a
lengthy work filled our heart with a great sorrow, for such evils deserve lengthy
groans and weeping rather than lengthy books. The whole world is indeed
afflicted with such great slaughters that there is hardly any part of the earth
where such outrages as you report are not committed and bewailed. For, even in
the deserts of Egypt where the brothers chose monasteries separate from all
uproar, as if they were secure, they were a short while before slain by the barbar-
ians. And now I also do not think that the unspeakable crimes committed in
regions of Italy and in Gaul have escaped your attention. Also from so many
Spanish provinces, which had long seemed to be untouched by these evils, such
events have now begun to be reported. But why do we go so far? Look, in our
region of Hippo, which the barbarians have not reached, the robberies
committed by Donatist clerics and by the Circumcellions ravage the churches so
that the actions of the barbarians perhaps seem less severe. For what barbarian
could have thought up what these men did, namely, to throw lime and acid into
the eyes of our clerics, whose other members they harmed with horrible blows
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and wounds? They also plunder and burn some homes, carry off the grain, and
pour out the wine and oil, and, by threatening others with such things, they force
many also to be rebaptized. The day before I dictated these lines to you, it was
reported to me that in one place forty-eight souls were rebaptized as a result of
such acts of terror.

2. We ought to deplore these events, but not to be surprised, and we ought to
cry out to God that he may free us from such great evils, not in accord with our
merits but in accord with his mercy. For what else, of course, should the human
race expect? After all, these evils were foretold both in the prophets and in the
gospel so long before. We, therefore, ought not to be so inconsistent with
ourselves that we believe when the scriptures are read and complain when they
are fulfilled. Rather, even those who did not believe when they read or heard
these events described in the holy books ought at least now to believe when they
see them already fulfilled. In that way, just as the watery waste of unbelievers
with their murmuring and blasphemy flows out under such great pressure, as
though in the olive press of the Lord our God, so the oil of believers with their
confessions and prayers will not cease to be squeezed out and purified. For it is
easy to reply from the gospel to those who do not quiet down from hurling
impious complaints against the Christian faith, saying that, before this teaching
was proclaimed throughout the world, the human race did not suffer such great
evils. After all, the Lord says, A servant who does not know the will of his master
and does actions that deserve a beating will receive a few blows, but the servant
who knows the will of his master and does actions that deserve a beating will
receive many blows (Lk 12:48.47). Why, then, is it surprising if in the Christian
era this world receives many blows like the servant who knows the will of his
master and does actions that deserve a beating? People notice the great speed
with which the gospel is proclaimed; they do not notice the great perversity with
whichitis rejected. The humble and holy servants of God, however, who suffer a
double dose of temporal evils, because they suffer them both from the impious
and with the impious, have their consolations and the hope of the world to come.
For this reason the apostle says, The sufferings of this time are not worthy of
comparison with the glory to come that will be revealed in us (Rom 8:18).

3. Hence, my very dear friend, you say that you cannot bear the words of
those who say, “If we sinners merited these punishments, why are even the
servants of God killed by the sword of the barbarians, and the handmaids of God
taken captive?” Even to these, reply humbly, truthfully, and piously: “After all,
however great may be the righteousness we observe, however great may be the
obedience we offer to the Lord, can we be better than those three men who were
thrown into the furnace of blazing fire in return for observing the law of God?”
And yet, read what Azariah, one of the three, said there: Opening his mouth in
the midst of the fire, he said, “Blessed are you, Lord God of our fathers, and
praiseworthy and glorious is your name forever, because you are just in all that
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you did to us. All your works are true, and your ways right, and all your judg-
ments are the truth. And you have made judgments in accord with the truth in all
those evils that you have brought upon us and upon Jerusalem, the holy city of
our fathers. For you have brought all these upon us in truth and judgment on
account of our sins, because we sinned, did not obey your law, and did not
observe your commandments in order that we might be well off. And you brought
upon us all these things that you brought upon us by true judgment. And you have
handed us over to the hands of the most hostile and wicked renegades and to an
unjust king, the most evil one on the whole earth. And now it is not possible for us
to open our mouth; truly we have been an embarrassment and insult to your
servants and to those who worship you. Do not abandon us forever on account of
your name, O Lord, and do not scorn your testament. Do not take away your
mercy from us on account of Abraham, whom you loved, and on account of
Isaac, your servant, and Israel, your holy man. You said to these men that you
would multiply their offspring like the stars of the sky and like the sand of the sea.
For we have become, Lord, the smallest of all the nations, and we are lowly
today upon the earth on account of our sins” (Dn 3:25-37). You certainly see,
my brother, the sort of men they were, how holy and how brave in the midst of
tribulation. When God, nonetheless, spared them, and the very flame did not
dare to burn them, they confessed their sins for which they knew that they were
deservedly and justly brought low, nor were they silent about it.

4. Can we, then, be even better than Daniel himself, of whom God says
through the prophet Ezekiel to the prince of Tyre, Are you wiser than Daniel?
(Ez 28:3). And he is one of the three righteous men, the only ones whom God
says that he will set free, indicating by them, of course, three forms of righteous
persons whom he says that he will set free in such a way that they will not set free
their children with themselves, but that they alone will be set free, Noah, Daniel,
and Job.! Read also the prayer of Daniel, and see how, when placed in captivity,
he confesses, not the sins of the people alone, but also his own sins, and says that
he has come to the punishment and insult of this captivity through the justice of
God. For scripture says this: And I turned my face to the Lord God in order to
seek prayers and supplications in fasts and sackcloth, and I entreated the Lord
my God, and I confessed and said, “Lord, great and wonderful God, you keep
your testament and mercy toward those who love you and keep your command-
ments. We have sinned; we have acted against your law; we have acted wick-
edly. We have withdrawn and turned away from your commandments and from
your judgments. We have not listened to your servants, the prophets, who spoke
in your name to our kings and to all the people of the earth. To you, Lord, belongs
righteousness, but to us shame, just as today it belongs to the man of Judah and
to the inhabitants of Jerusalem and to all of Israel, those who are near and those

1. See Ez 14:14 as well as Augustine, Homilies on the Psalms 132.
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who are far away on all the earth where you have scattered them on account of
their rebellion because they rejected you, Lord. But shame belongs to us, to our
kings, our princes, and our fathers, because we have sinned. To you, the Lord
our God, belongs mercy and kindness, because we have turned away and have
not listened to the voice of the Lord our God in order that we might abide by the
commandments of this law, which he gave before our eyes into the hands of his
servants, the prophets. And all of Israel sinned against your law and turned
aside in order not to hear your voice, and there came upon us the curse and the
oath that is recorded in the law of Moses, the servant of God, because we have
sinned. And he has fulfilled his words that he spoke to us and to our judges who
Jjudged us that he would bring upon us great evils. Evils have never been done
under heaven like those which have been done in Jerusalem. As it was written in
the law of Moses, all these evils came upon us, and we did not ask the Lord our
God to turn away from us our sins in order that we might understand all your
truth. And the Lord God has watched over everyone of his holy ones and has
brought those things which he did upon us, because the Lord our God is righ-
teous in his whole world, which he made, and we have not listened to his voice.
And now, O Lord our God, who led your people out of the land of Egypt with a
mighty hand, and made a name for yourself up to this day, we have committed
sins against your law. O Lord, in all your mercy let your anger be turned aside
and your wrath from your city, Jerusalem, and from your holy mountain. For on
account of our sins and the iniquities of our fathers, Jerusalem and your people
have come to be an embarrassment for all who are around us. And now hear, our
God, the pleas of your servant and his prayer, and show us your face toward
your sanctuary, which is deserted. On your own account, Lord my God, give us
your ear and listen; open your eyes and see our destruction and that of your city,
Jerusalem, upon which your name is invoked. For we have not cast forth our
petition in your sight because of our righteousness but because of your mercy,
which is great. Hear, Lord; be merciful, Lord; pay attention, Lord, and do not be
slow, my God, on your own account, because your name is invoked upon your
city and your people.” And I continued speaking and praying and enumerating
my sins and the sins of my people (Dn 9:3-20). See how he mentioned his sins
first and then those of his people. And he praises the righteousness of God, and
he proclaims the praise of God because he scourges even his holy ones not
unrighteously, but in accord with their sins. If these things are said by men who
because of their outstanding holiness were unharmed by fires and lions around
them, what ought we to say in our lowly state, who are so far from being their
equals, however much righteousness we may seem to possess?

5. But someone might think that those servants of God whom you say were
killed by the barbarians ought to have escaped that sort of death, just as those
three men were set free from the fires and just as Daniel was set free from the
lions. Such persons should realize that God produced those miracles precisely in
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order that the kings by whom the men were handed over to those punishments
would believe that they worshiped the true God. For it was part of the hidden
judgment and mercy of God that he should show concern in that way for the
salvation of those kings. But he refused to show such concern for Antiochus, the
king who slew the Maccabees with most cruel punishments,? but he punished the
heart of the hard king with greater severity because of their most glorious suffer-
ings. Read, nonetheless, what one of them, the sixth to suffer, said. It is recorded
as follows: And after this one they seized the sixth. And when, after having
suffered these torments, he was about to die, he said, “Do not be misled on our
account; we sufffer these penalties because we sinned against our God, and we
deserve these sufferings. But do not think that you will go unpunished, you who
have chosen to fight against God and his law with your laws” (2 Mc 7:18-19).
You see how humbly and honestly these men thought; they admit that they are
being scourged by the Lord for their sins. Of him scripture says, The Lord
rebukes the one he loves, but he chastises every son whom he recognizes (Prv
3:12 and Heb 12:6). For this reason the apostle says, For, ifwe judged ourselves,
we would, of course, not be judged by the Lord. But since we are judged by the
Lord, we are rebuked so that we may not be condemned with this world (1 Cor
11:31).

6. Read these verses with faith; preach them with faith, and avoid as much as
you can and teach others to avoid murmuring against God amid these tempta-
tions and tribulations. You say that good, faithful, and holy servants of God have
been slain by the sword of the barbarians. But what difference does it make
whether a fever or a sword has released them from the body? The Lord notes in
his servants not the reason on account of which they come to him but the sort of
persons who come to him. A long illness involves greater suffering than a very
quick death, and yet we read of the long and horrible illness that Job suffered,
though God himself, who cannot be deceived, certainly offered great testimony
to his righteousness.’

7. That captivity of chaste and holy women is certainly very serious and
highly deplorable, but their God is not a captive, nor has he abandoned his own
captives if he knows his own. For those holy people whose sufferings and
confessions I quoted from the holy scriptures, when they had been led off by the
enemy and placed in captivity, said those words that we read from the scriptures
in order that we might learn that their Lord does not abandon captive servants of
God. But how do we know what miracles of his the almighty and merciful God
may want to accomplish through them in the barbarian land? Only do not stop
groaning on behalf of them before God, and do not cease to investigate, to the
extent you can and he permits, for he gives the time and the ability, what has

2. See 2 Mac 7:1.
3. See Job 1:8.
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happened to them or what consolation you might provide for them. For a few
years ago, a religious, a niece of Bishop Severus,* was taken from Sitifis’ by the
barbarians, and through the wondrous mercy of God she was returned to her
parents with great honor. For that house of the barbarians that she entered as a
captive suddenly began to be stricken by the illness of its masters so that all the
barbarians, three or more brothers, if I am not mistaken, were suffering from a
highly dangerous illness. Their mother noted that the girl was devoted to God
and believed that by her prayers her sons could be set free from the danger of
imminent death. She begged the girl to pray for them, promising that, if her sons
were restored to health, they would return her to her parents. She fasted and
prayed, and she was immediately heard. God, after all, did it for this purpose, as
the outcome teaches. Thus, after they received back their health by the sudden
gift of God, they were in awe of her and honored her, and they carried out what
their mother had promised.

8. Pray, then, to God for them, and beg him also to teach them to say such
prayers as the holy Azariah, whom we mentioned above, poured out to God
among other things in his prayer and confession. For those women are in their
land of captivity, just as those men were in that land where they could not offer
sacrifice to the Lord in their usual way, just as these women cannot either bring
an offering to the altar of God or find a priest there by whom they might offer
sacrifice to God. May the Lord, therefore, grant to them that they may say to him
what Azariah said in the following words of his prayers, At this time we have
neither prince nor prophet nor leader; we have neither holocausts nor offerings
nor supplications nor a place for offering sacrifice in your sight to find mercy.
But may we be found acceptable in a contrite soul and in a spirit of humility. Like
the whole burnt offerings of goats and bulls and a multitude of fat lambs, so may
our sacrifice be offered in your sight today in order to make perfect those who
Sollow you, because those who place their trust in you will not be ashamed. And
now we follow you with our whole heart and fear you, and we seek your face,
Lord. Do not put us to shame, but deal with us according to your kindness and
according to the multitude of your mercy. Set us free according to your
marvelous works, and give glory to your name, Lord. And may all who threaten
evil to your servants be afraid, and may they be put to shame by all your power.
And may their might be worn down, and may they know that you are the Lord
God alone and glorious in the whole world (Dn 3:38-45).

9. God, who often helps his own people, will certainly help his own people as
they say these prayers and groan to God, and he either will not permit their most
chaste members to suffer anything from the lust of the enemy or, if he does
permit this, when the mind is stained by no shameful consent, it also protects its

4. Severus was the Catholic bishop of Milev in Numidia.
5. Sitifis was a city in Mauretania Sitifisensis.
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flesh from sin. And whatever the carnal desire of the suffering woman neither
committed nor permitted in the flesh will be the sin only of the man who does
this. And all that violence suffered will not be regarded by God as a shameful
loss of chastity but as the wound of martyrdom. For the integrity of chastity has
such an influence in the mind that, as long as it is not violated, purity also cannot
be violated in the body whose members could be forced into submission. May
this letter, which is too short for your wishes, but very long, nonetheless, in rela-
tion to my busyness and hurried too much on account of the haste of the courier,
suffice for Your Charity. The Lord will console you much more richly if you
read his scripture with great attention.
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In 409 or 410 Augustine wrote to Donatus, formerly proconsul of Africa, a Cath-
olic layman and landowner in Hippo and Siniti, Numidia. He expresses his
esteem for Donatus (paragraph 1) and reminds him that his true worth lies not in
popular opinion, but in the goodness of his actions, whether or not they are
praised (paragraph 2). Finally, he urges Donatus to bring all his dependents into
the Catholic communion (paragraph 3).

To his excellent lord and brother worthy of the most sincere love, Donatus,
Augustine sends greetings in the Lord.

1. Though I desired it much, I could not see you when you were governor,
even when you had come to Tibili. I believe that this happened in order that I
might find more joy from your mind when it was free from public duties, for, if
we had met when I was at leisure in your presence and you were busy, our
meeting would not have satisfied the desire for either of us. Naturally, recalling
the goodness of your character from the time when you came of age, I judge that
your heart is abundantly suited for Christ to pour himself out into it most gener-
ously so that you may bear fruit for him that is more worthy of eternal and heav-
enly glory than of temporal and earthly renown.

2. For many people, in fact all whom I was able to ask or hear, as they also
spontaneously praised you, exalt and laud the integrity and excellence of your
govemorship absolutely and constantly, and, without a worry from any disso-
nant voice, I received this praise with more certainty because they were unaware
of our connection and because those who praised you were completely ignorant
of whether I knew you even slightly. Otherwise, I might believe that they had
wanted to charm my ears rather than to spread the truth about you. For praise is
far removed from lying in a case where criticism also has no worry of giving
offense. Nonetheless, O excellent brother, who are worthy of being honored
with most sincere love, you do not now need to be taught, but perhaps to be
reminded that all this glory and reputation among the people is a reason for joy,
not because it is on the lips of the crowd, but because of the actions themselves.
Even if these actions displease the crowd, they are precious because of their own
brilliance and importance, not because of the approval of the uneducated. And
we should pity someone who criticizes such actions rather than judge pitiful one
who is criticized because of them. But when they are pleasing and are also cele-
brated by the people with the praise due to them, they do not in that way become
greater and better because of the judgment of others, for they have their good-
ness from their inner reality and have their solid foundation in the strength of
conscience alone. As a result, those human beings who judge correctly have
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some reason for happiness rather than someone concerning whom the crowd
judges favorably.

3. Since you know this perfectly well, my good friend, look, as you have
begun, with the strongest gaze of the heart at our Lord Jesus Christ and,
becoming completely free of all empty pride, rise up to him who does not raise
up with vanity those who turn to him but places those who push on and ascend by
the certain steps of faith at the everlasting summit of heavenly and angelic
honor. By him I beseech you to write back to me and encourage in a friendly and
kindly manner all your family whom you have in Siniti and in Hippo to come to
the communion of the Catholic Church. I know that in her bosom you brought
your praiseworthy and excellent father to birth, and I ask that you greet him for
me with the respect due to his merits and do not delay to visit us. I also request
this without impudence because you can carry out better in the eyes of God the
business that you have here. May God’s mercy embrace you and keep you from
all evil.
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Sometime between 409 and 423 Augustine wrote this letter and the following on
behalf of Faventius, who had sought asylum in the church of Hippo because of
legal problems but became careless and was arrested and carried off. Augustine
writes to Cresconius, a Catholic layman and tribune of the harbor at Hippo,
asking him to intercede with the magistrate to allow Faventius the thirty-day
period prescribed by imperial law to prepare his case and raise money while
under moderate surveillance.

To his most beloved lord and rightly honorable and praiseworthy brother,
Cresconius, Augustine sends greetings in the Lord.

If I turn a blind eye to this case concerning which, you see, I am again writing
Your Eminence, not only Your Excellency, but also that man, whoever he is,
because of whom Faventius' was seized in that manner, will deservedly blame
me and rightly reprehend me. He will, of course, think that, if he himself had fled
to the Church for help,? if something of the sort had happened to him, I would
have turned a blind eye to his need and trouble. Moreover, if we should scorn the
opinion of men, what shall I say to the Lord our God and what account shall I
give him if I do not do as much as I can for the safety of one who entrusted
himself for protection and help to the Church I serve, my most beloved lord and
venerable son? I, therefore, beg Your Grace, since it is all but impossible and
hard to believe that you either do not already know or cannot come to know the
reason why he is being held, be so good in the meanwhile as to further my peti-
tion before the magistrate who is holding him in order that he may do what is
prescribed by the emperor’s law,’ namely, that he should have him questioned in
the municipal court whether he wants to be granted thirty days during which he
might act under moderate surveillance in that city in which he is detained in
order to prepare his case and to provide for his expenses. If, with the consent of
Your Benevolence, we can in that period of time bring his case to an end through
an amicable discussion, we shall have reason to rejoice. But if we cannot, he will
face the decision of the courts that is pleasing to God in accord with the merits of
the case itself or in accord with the will of the omnipotent Lord.

1. Faventius was arrested by Florentinus, an officer of the count of Africa, despite his having
sought asylum in the church of Hippo.

2. The Christian churches enjoyed the right of asylum, as the pagan temples previously had.

3. Augustine refers to the law issued by Honorius on 22 January 409, which allowed someone
arrested to request thirty days in which to prepare his case and to put his affairs in order. See
Letter 114 where Augustine spells out the details of the law.
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Shortly after the previous letter Augustine wrote to Florentinus, an imperial offi-
cial. He asks Florentinus for help with the case of Faventius and appeals to the
imperial law, a copy of which he enclosed with this letter.

To his most beloved lord and son, Florentinus,' Augustine sends greetings in the
Lord.

It is up to you to see what authority gave the orders by which you seized
Faventius. I, however, know this, namely, that all authority that is located under
the imperial authority is subject to the laws of the emperor. Now, I sent to you by
my brother and fellow priest, Coelestius, the text of the law of which you ought,
of course, not to have been ignorant, even before I sent it. By that law it is
permitted to those who are ordered by some authority to present themselves to
the courts that they be brought before the municipal court and asked whether
they want to spend thirty days under moderate surveillance in that city in which
they are detained in order to prepare resources for themselves and set their case
in order, as is needed. As the priest I mentioned reported to me, this law was read
out for your revered self. I have, nonetheless, also now sent the same text along
with this letter, not in order to threaten but in order to plead and to intercede for a
human being in a human way and with the mercy of a bishop, to the extent that
humaneness itself and piety permit. Be so good, my lord and son, as to add this to
your reputation and grant my request, and do not hesitate to do on the occasion of
my intervention and petition what the law of the emperor, whose country you
serve, commands.

1. Florentinus was an officer of the governor of Africa and a Catholic layman; he had Faventius
arrested. See Letter 113.
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After the previous two letters Augustine wrote to Fortunatus, the bishop of Cirta
in Numidia, explaining what happened to Faventius and asking that Fortunatus
offer him help, especially in order that the imperial law might be observed that
would allow Faventius thirty days to prepare his case and arrange for financial

support.

To his most blessed lord and venerable and most dear brother and fellow priest,
Fortunatus, and to the brothers who are with you, Augustine sends greetings in
the Lord.

Your Holiness knows well Faventius, who was a manager of a country estate
at Parati. Because he feared some sort of harm to himself from the proprietor of
the estate, he fled to the church of Hippo, and he was there, as refugees often are,
waiting to see how he might end his business problems through our intercession.
As often happens, he became less and less worried each day and felt safe, as if
then his opponent had ceased pursuing him, but when he emerged after dinner at
his friend’s, he was suddenly arrested by a certain Florentinus, an official of the
governor, as is reported, with a band of armed men, as large as they thought
sufficient for this purpose. When this was reported to me and when it was still
unknown what man or men had taken him, though there was a suspicion about
that man whom he feared and against whom he sought the protection of the
church, I immediately sent word to the tribune who was appointed to guard the
coast.! He sent officers, but no one could be found. But in the moming we
learned the house in which he had been and also that after the break of dawn he
left with the man who had detained him. I also sent someone to the place where
he was said to have been taken. There the official I mentioned, once found,
refused to allow the priest I sent even to see him. The next day I sent a letter,
begging that he be granted what the emperor commanded in such cases, that is,
that those who have been ordered to present themselves should be questioned by
the municipal court whether they want to spend thirty days in that city under
moderate guard in order to prepare their case and arrange for the expenses. I, of
course, thought that during those days we could perhaps bring his case to an end
by amicable discussion. However, he had already left, led off by that official.
But the fear is that he might suffer some harm after having been led off to the
office of the governor. For he has a case with a man of great wealth, though the
integrity of the judge is well known because of his excellent reputation. In order
that money may not prevail before the court, I beg Your Holiness, my most

1. That is, Cresconius; see Letter 113.
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beloved lord and venerable brother, that you be so good as to hand my letter to
the governor, who is honorable and most dear to us, and read it to him, because |
did not think it necessary to present the same case twice. And let him postpone
the hearing of the case. For I do not know whether Faventius is guilty or innocent
in this matter. Let him not disregard the fact that the laws were not observed in
his regard, since he was arrested in such fashion and was not brought to the
municipal court, as was commanded by the emperor, to be asked whether he
wanted to receive the benefit of a postponement. In this way we can end this
affair with his opponent.
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Along with the previous letter, Augustine wrote this letter to Generosus, the
governor of Numidia, commending to his attention the case of Faventius and
pleading that Generosus act as an honest and Christian judge.

To his excellent and rightly illustrious lord and his honored and most dear son,
Generosus, Augustine sends greetings in the Lord.

Though the praise and exaltation of your administration and your glorious
reputation has delighted me in accord with the love which we owe to your merits
and your benevolence, I have never as yet been a burden to Your Excellency, my
most beloved lord and venerable son, by my intercession to obtain some benefit.
But now since Your Excellency knows what has happened in the city in which I
serve the Church of God from the letter that I sent to my venerable brother and
fellow bishop, Fortunatus,' Your Goodness will clearly see the necessity that has
compelled me to add my petition to all the tasks with which you are occupied.
And you will surely do what is fitting not only for an honest but also for a Chris-
tian judge with that attitude of mind toward us that we ought, of course, to count
on in the name of Christ.

1. See Letter 115.
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Perhaps in the beginning of 410, Dioscorus, a Greek by nationality, who was in
Africa for studies, wrote to Augustine, sending him a list of questions on the
philosophical works of Cicero and demanding a quick reply since he was about
to set sail and did not want to appear ignorant and stupid in the eyes of others who
might pose such questions to him. The letter lacks the usual salutation.

It would be not only superfluous, but also bothersome to write an introduc-
tion for you, since you desire actions, not words. And so, listen without further
ado. The elderly Alypius,' when he was asked by me, often promised that he
would along with you reply to a few little questions on the dialogues,? and
because he is said to be in Mauretania today, I plead with all my strength and beg
that you be so good as to reply alone, something which you were undoubtedly
going to do, even if your brother were present. I am not asking for money or gold,
though you undoubtedly would give that to anyone if you had it, but now without
any great effort you can give me what I am asking of you. I could have pleaded
with you more and through many of your friends, but I know your mind. You do
not desire to be begged, but to give to all, provided only that there is nothing
improper involved, and in this matter there is absolutely nothing improper.
Nonetheless, whatever it is, [ am about to set sail and I ask that you give it to me.
You know how much I dislike to be a burden—I do not mean to Your Sincerity,
butto anyone. God alone, however, knows how I did this, driven by great neces-
sity. Having greeted you and with God’s favor, I am about to set sail, and you are
familiar with the behavior of human beings: They are inclined to be critical, and
if someone is asked a question and does not reply, they will consider him
unlearned and stupid. Therefore, I beg you, reply to all my questions without
delay; do not let me go away sad. In that way I may see my parents, for I have sent
Cerdo on this account alone, and I am waiting only for him. My brother,
Zenobius, has become the director of the imperial chancellery® and sent us
permission to travel along with provisions. If I am not worthy to have you reply
to my little questions, at least show some respect for the provisions. May the
supreme divinity keep you safe and sound for us for many years. The tutor greets
Your Reverence.

1. Alypius was Augustine’s friend from his youth who was by this time bishop of Thagaste.

2. Dioscorus refers to the philosophical dialogues of Cicero, such as The Tusculan Disputations,
The Republic, The Laws, The Nature of the Gods, Friendship, and Old Age.

3. The magister memoriae, translated here as “director,” presided over the imperial chancellery
and secretariat.
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Soon after receiving the previous letter, in late 410 or early 411, Augustine
replied to Dioscorus with this letter, which lacks the usual salutation. He
complains that Dioscorus has asked him to answer many difficult questions,
though Augustine would prefer to rescue him from such curiosity (paragraph 1).
Augustine admonishes Dioscorus about the impropriety of a bishop’s neglecting
the care of his church in order to answer questions on the dialogues of Cicero
(paragraph 2). He further admonishes him because Dioscorus’ chief concern is
that he might appear ignorant and stupid if he is unable to answer questions about
these dialogues (paragraph 3). He accuses Dioscorus of being motivated only by
the desires for praise from others and for freedom from their criticism (paragraph
4) and of acting for a childish, useless, and vain goal (paragraph 5). He urges
Dioscorus to work for a goal that is firm and unchanging (paragraph 6).

Perhaps Dioscorus wants to avoid the appearance of stupidity and ignorance in
order to gain an entrance to the minds of others in order to help them to learn
some beneficial and salutary knowledge (paragraphs 7 and 8). In any case
Dioscorus is not likely to encounter the sort of questions about Cicero in the
Eastern lands where he is headed (paragraph 9), where people are more likely to
question him about the original Greek texts from which Cicero drew his philos-
ophy (paragraph 10). Furthermore, it is more important to know the salutary
truth that Dioscorus wants to teach than the means to attract listeners (paragraph
11). And if this salutary truth is the truth of the Christian faith, Dioscorus would
do better to learn about the various heresies than about the ancient Greek philos-
ophers (paragraph 12).

As Themistocles was not ashamed of not knowing how to play the flute, since he
knew how to govern a state, so Dioscorus should not be ashamed of any igno-
rance of Cicero, since he knows how to attain the happy life, which consists in the
possession of the highest good (paragraph 13). The highest good, Augustine
argues, is not to be found in the body or in the soul, but only in immutable
wisdom, the creator, and by clinging to him the soul attains happiness (para-
graphs 14 and 15). The Platonists held that our supreme good will be the enjoy-
ment of God, who made us and all things. Hence, they opposed the Stoics who
located the highest good in the soul and the Epicureans who located itin the body
(paragraph 16). But the Platonists were unable to become living examples of true
reason as the others were living examples of their error, because the Platonists
did not have the example of the humility of our Lord, Jesus Christ, and without
that example they could not persuade the people about the truth they attained
about morality (paragraph 17), about nature (paragraph 18), and about logic
(paragraph 19).

Hence, the Platonists chose to conceal their views and argue against those who
claimed to have discovered the truth, namely, the Stoics and the Epicureans
(paragraph 20). Augustine claims to have demonstrated the errors of the pagans,
especially in the Stoics and the Epicureans who have now fallen silent so that no
new error arises without claiming for itself the Christian name (paragraph 21).

103



104 Letter 118

Augustine urges Dioscorus to take the way Christ provided for us: humility,
humility, humility (paragraph 22).

To the humility of Christ there is opposed an ignorant knowledge that rejoices to
know about the Greek philosophers in order to appear learned. In fact, the teach-
ings of Christianity are quite sufficient. Augustine insists, for example, that
Anaximenes’ view that God was air should not be of concern to someone who
knows that God is incorporeal (paragraph 23). So too, there is no need to quarrel
with Anaxagoras over a word for saying that mind is truth or wisdom (paragraph
24). Augustine uses Cicero’s comments on Anaxagoras to emphasize the diffi-
culty of thinking of non-bodily realities (paragraph 25). For the Stoics and the
Epicureans maintained that there are only bodily things, while Anaxagoras held
that there is a pure and simple wisdom and truth, saw that it was God, and called it
a mind (paragraph 26). Yet, we are not learned because of the knowledge of
Anaxagoras, much less because of that of Democritus (paragraph 27).

Augustine points to the difference between Democritus and Epicurus on nature
(paragraph 28) and expresses surprise that Democritus did not see the falsity of
his view of mind from the images that enter it (paragraph 29). Cicero refutes the
account Democritus and Epicurus give of the production of images by atoms
flowing from bodies (paragraph 30). It is deplorable that such ideas cannot be
immediately rejected once they are explained, but need to be refuted at length
(paragraph 31). Because of the great blindness of human minds, Dioscurus
should realize that our race could be helped in no better way than by the Truth
becoming man to teach people who are incapable of understanding through
wisdom that they should believe for their salvation (paragraph 32).

The Platonists who did not have such a divine person concealed their views then,
but began to disclose what Plato held after the coming of Christ and his Church
(paragraph 33). Finally, Augustine tells Dioscorus that he may have preferred
other things in this letter, but that what he has written will do him more good.
Some questions, however, he declines to answer since they are not suited to his
calling as a bishop (paragraph 34).

1, 1. You thought that I should be suddenly besieged or rather overwhelmed
by a horde of countless questions, as if you believed that I was unemployed and
atleisure. After all, when could I in any amount of leisure resolve so many knotty
problems for someone in such a rush and, as you write, already departing at the
moment? For I would be prevented by the number of the questions, even if the
problems were easy to resolve. But they are wrapped in such complexity and
knotted with such tightness that, even if they were few and found me completely
at leisure, they would weary my mind by the great amount of time they would
take and would wear my finger to the bone. But I would like to snatch you from
the midst of your delightful questioning and surround you with my worries in
order that you might learn not to be uselessly curious or to impose the feeding
and nuturing of your curiosity upon those who have it among their cares, or even
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as their greatest care, to repress and to hold in check the curious. How much
better, after all, how much more fruitful it would be if the time and effort spent in
writing any letter to you were spent rather on trimming back your vain and
deceitful desires! These are the more to be avoided the more they readily
deceive, when veiled and covered by some shadow of morality and by the name
of the liberal arts. How much better this would be than that our ministry and, so
~ tospeak, complicity should arouse more vehemently those desires so as to weigh
down so fine a mind as yours.

2. Look, if all the dialogues' that you read have helped you in no way to see
and grasp the end of all your actions, tell me, what good do they do you? For you
clearly enough indicate by your letter where you locate the end of this whole
most burning desire of yours, which is both fruitless for you and bothersome for
us. For, when you were doing everything you could with me by letter concerning
the solution of the questions which you sent me, you wrote as follows, “I could
have,” you said, “pleaded with you more and through many of your friends, but I
know your mind. You do not desire to be begged, but to give to all, provided only
that there is nothing improper involved, and in this matter there is absolutely
nothing improper. Nevertheless, whatever it is, I am about to set sail and I ask
that you give it to me.”? In these words of your letter you are, of course, correct in
thinking that I desire to give to everyone, provided that nothing improper is
involved, but it is not evident to me that there is nothing improper involved in
this matter. For my mind fails to find a proper appearance of things when I think
that a bishop, torn this way and that by noisy concerns of the Church, holds
himself back from all these, as if he suddenly became deaf, and explains minor
questions about the Ciceronian dialogues to a single intellectual. Although,
caught up in the ardor of your desire, you do not want to notice how improper
this is, even you, nonetheless, see it. For what else does it indicate that, when you
said that “in this matter there is absolutely nothing improper,” you added imme-
diately, “Nonetheless, whatever it is, I am about to set sail and I ask that you give
it to me.” For this sounds as though it seems to you, of course, that there is
nothing improper in this matter, but whatever impropriety there is, you ask that I
give it to you, who are about to set sail. But why is it that you added, “who am
about to set sail”? Ought I not to give you anything if you were not going to set
sail? You, of course, suppose that the sea water will wash away the impropriety.
If that were the case, certainly my impropriety, for I am not about to set sail,
would remain without being wiped away.

3. You also write that I know how much you dislike to be a burden to anyone,
and you declare that God alone knows that you did this, driven by great neces-
sity. When I read your letter, I, of course, applied my mind to know your neces-

1. Augustine refers to the philosophical works of Cicero.
2. Letter 117.
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sity when, look, you present me with the following, “You are familiar with the
behavior of human beings: They are inclined to be critical, and if someone is
asked a question and does not reply, they will consider him unlearned and
stupid.” At this point I burned with the desire to reply to you, for with that
malady of your mind you penetrated my heart and burst into my concerns so that
I could not ignore healing you to the extent that the Lord might help. It was not
that I had in mind resolving and explaining your questions; instead I wanted to
tear your happiness—dependent, as it is, upon the tongues of human beings and
fluctuating accordingly—away from so unfortunate a hawser and tie it to a site
that was utterly unshakeable and stable. And you, O Dioscurus, do not notice
your Persius, not mocking you with his clever verse but pummeling and twisting
your boyish head, if you have any sense, with a fitting slap.

Your knowledge amounts to nothing
Unless someone else knows that you know it.3

You have, as you said above, read so many dialogues; you have filled your heart
with the arguments of so many philosophers. Tell me, which of them place the
end of their actions in popular acclaim or in the tongues of human beings, even
the good and the wise ones? But you—and this is something more shameful—on
the verge of setting sail declare that you have made quite excellent progress in
Africa, while you state that you are being a burden to bishops, men extremely
busy and attending to other far different matters, in order to have them explain
Cicero to you for no other reason than that you are afraid of people inclined to
criticize, who might think that you are unlearned and stupid if they asked you a
question and you could not reply! O what a task to keep bishops awake and
worried over at night!

4. To me you seem to think of nothing else day and night but that you may be
praised by human beings in your studies and learning. And what I judged to be
something perilous for those whose goals are certain and correct, I, nonetheless,
find, especially in your case. It is only because of that destruction that you have not,
after all, seen the motive that could move us to give you what you asked. For you
are wrongly caught up in learning those things that you are asking for only in order
that you might be praised or not criticized by human beings, and you also just as
wrongly think that we are moved by such reasons as you alleged in your request.
And would that we could bring it about that you also would not be moved by so
empty and fallacious a good as human praise when we indicate to you that we are
not moved to give you what you ask for because you write this about yourself, but
to correct you! “The behavior of human beings,” you say, “is inclined to criticize.”
So what? “If someone is asked a question and does not reply, they will consider
him unlearned and stupid.” Look, I am asking you a question not about the books

3. Persius, Satires (Saturae) 1, 27.
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of Cicero, the meaning of which his readers perhaps cannot discover, but about
your own letter and about the meaning of your words. For I ask why you did not
say, “They will prove that one who does not reply is unlearned and stupid,” but said
rather, “They will consider him unlearned and stupid,” unless you yourself under-
stand well enough that someone who does not give such answers is not unlearned
and stupid, but thought to be. But I warn you that someone who fears to be cut by
the tongues of such thinkers, as if by scythes, is dry wood and, therefore, is not
merely thought to be unleamed and stupid, but is truly so and proven to be so.

5. Perhaps you will say, “But since I am not dull-witted and I study precisely
so that I may not be, I do not want even to be thought such.” Good, but for what
purpose do you not want this? That is what I ask. For you did not hesitate to be a
burden to us in our resolving and explaining those questions, and you said that
this reason and this purpose was so necessary that you called it a great necessity,
namely, that human beings inclined to criticize would not consider you to be
unlearned and stupid, when you are questioned about these matters and do not
reply. I, however, ask whether this is the whole reason why you want this from
us, or do you also want to avoid being thought unlearned and stupid for some
other reason? If this is the whole reason, you see, I think, that this is the goal of
this intense desire of yours, because of which you are also a burden to us, as you
admit. But what from Dioscorus can be a burden for us except what weighs down
Dioscorus even without his knowing it? He will not feel it unless he wants to rise
up. And would that these burdens were not so tied on that he tries in vain to shake
them from his shoulders! I do not say this because you are learning the answers
to those questions, but because you are learning them for such a goal. For you
surely see that this goal is childish, useless, and vain. It has a swelling under
which a cancer also grows, and the pupil of the mind is blocked in order not to see
the richness of the truth. Believe me, my Dioscorus; it is true. I pray that I may
enjoy your friendship in the desire for the truth and in the dignity of the truth, by
whose shadow you are turned away. For I find no way save this to convince you
about this matter. After all, you do not see it, nor can you in any way see it as long
as you pile up crumbling joys from the tongues of human beings.

6. If, however, the goal of these actions and of this desire is not found there,
but you do not want to be thought unlearned and stupid for some other reason, 1
ask what it is. If it is so that you might have easier access for acquiring temporal
riches, for winning a wife, for procuring honors and other such things, which
rush away in a swift stream and carry those who have fallen into it to the bottom,
it is not fitting for us to be of service to you for that purpose; in fact, it is fitting
that we even turn you away from it. After all, we are not prohibiting you from
locating the goal in the incertitude of fame so that you move from the Mincius to
the Eridanus? in order that perhaps the Mincius might not soak you when you

4. “Eridanus” is the classical name for the Po; the Mincius is a tributary of the Po.
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move from it. For, since the vanity of human praise does not satisfy the hungry
spirit because it offers nothing to eat except what is hollow and full of air, the
hunger itself forces it to appeal to something else as richer and more fruitful. If
this, nonetheless, is carried off by the flow of time, it is as if one river leads to
another so that there is no end of misery as long as the goal of our duties is
located in something unstable. We, therefore, want you to fix the abode of your
utterly constant purpose and the most secure repose of all your good and honest
actions in some firm and unchangeable good. Or if by a breeze of favorable
popularity or even by opening the sails to the winds you could arrive at this
earthly happiness, which I mentioned, do you think that you can refer this to
another certain, true, and complete good? But it does not seem so to me, and the
truth itself absolutely denies that such great wandering leads to the truth, which
is so near, or that such great expenses are needed for the truth, which is so free.

7. Or do you think that you should use human praise as a means to prepare the
entrance way to the minds of human beings for persuading them of what is true
and salutary, and are you afraid that, when they think that you are unlearned and
stupid they will think you someone unworthy for them to offer a very attentive or
very patient hearing, whether you exhort someone to good deeds or upbraid the
malice and wickedness of a sinner? If you were thinking of this goal of righ-
teousness and beneficence in asking those questions, we have not been treated
well by you. For you did not set forth in your letter the motive that might move us
either to give gladly what you are asking for or not to give it on the grounds that
some other cause perhaps prevented us. After all, it would be shameful not only
to cater to your vain desire but even not to resist it. For how much better and more
conducive to salvation would it be, I ask you, to accept the rules of the truth!
How much more certain and brief it would be to accept by themselves those rules
by which you could refute all those errors! Otherwise, and this is something false
and shameful, you will think that you are learned and intelligent if you have
learned those old, worn-out errors of many people with a more proud than
prudent zeal. But now I do not think that you hold this. For we have not in vain
stated so many truths to Dioscorus for so long a time since we began this letter.

2, 8. Hence, let us now see that other point, since you by no means judge your-
self unlearned and stupid because of ignorance of these matters but rather
because of ignorance of the truth. For, whoever has written or will write on these
matters, either they are what you now hold with certitude, or you are safely
ignorant of them if they are false. Then you will not waste away with worry
about knowing the diversity of other views for fear that you remain as if
unlearned and stupid. Since this, then, is the case, let us also see that issue, if you
please. I mean whether the false judgment of others who, as you write, are
inclined to criticize so that, if they perceive that you do not know these things,
they will think, though falsely, that you are unlearned and stupid, ought to
disturb you to the point that you act appropriately in asking bishops to explain
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them to you. For we believe that you now desire these things with the goal of
helping those people to convince them of the truth and to correct their lives.
After all, if they think you unlearned and stupid regarding those books of Cicero,
they will not consider you someone valuable from whom they think that they
should learn for themselves any beneficial and salutary knowledge.

9. Believe me that is not the case, first, because I do not at all see that in those
lands where you are afraid to be seen as unlearned and dull there are men who will
ask you anything about these topics. For both here, where you came to learn these
matters, and in Rome you experienced how lightly they are valued and, for this
reason, are neither taught nor studied. And in Africa you suffer from no questioner
on these matters to the point that you do not find anyone who will put up with you,
and because of that dearth you are forced to send those questions to bishops for an
explanation. You suppose that, even if these bishops, when young, took care to
learn these matters as something important with the same ardor or rather error of
mind by which you are carried off, they allowed them to remain in their memory
until their episcopal heads were gray with age and while they sat upon their ecclesi-
astical seats. Or, if these men wanted them to remain, would not greater and more
serious worries drive them from their hearts, even if they did not want that to
happen, or if some of these things remained in their minds because of ingrained
habit, would they not prefer to bury them in utter oblivion, when they come to
mind, than to reply to foolish questions. For even in the superficiality of the schools
and in the chairs of rhetoric they seem to have met with silence and lack of interest
to the point that people think that such questions should be sent from Carthage to
Hippo in order to be answered. But here they are so unusual and utterly foreign
that, if I wanted to look at a text in my concern to reply, desiring to see how the
author came from the previous statement to the one I am supposed to explain or
how the argument continues from there, I could not in fact find the text of Cicero.
If, however, those professors of rhetoric at Carthage were of no help in this study of
yours, I not only do not blame them, but even give them my approval, if they
perhaps recall that these debates were customarily held not in the forums of Rome
but in the gymnasiums of Greece. But when you turned your thoughts to the
gymnasiums and found them also bare as well and cold to such matters, the basilica
of the Christians at Hippo occurred to you as the place to desposit your concems,
because there now sits in it a bishop who once sold such ideas to children. I,
however, do not want you to be a child, and it is not proper that I hand out childish
nonsense as [ once sold it. Since this is so, that is, since two great cities, masters of
Latin literature, Rome and Carthage, neither worry you with questions on these
points nor care about your worries so they listen to your questions about them, I am
amazed more than I can say that you, a young man with a fine mind, are afraid that
in Greek and Eastern cities you will encounter any troublesome questioner on
these matters. You will more readily hear horns in Africa than this sort of talk in
those parts.
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10. Second, suppose that I am wrong and that someone there asks such ques-
tions, someone more of a pest to the extent that in those places he is more inept.
Would you not be afraid that once you, who have been trained in the Greek
language from early on, found yourself in Greece, there would much more likely
be Greeks there who might ask you some questions about the very books of the
philosophers that Cicero did not quote in his writings? But if this happens, what
are you going to answer? That you preferred to know these things in the books of
Latin authors rather than in those of the Greeks? By that answer you will first of
all offend Greece, and you know how those men do not tolerate this. Then, once
they have been offended and angered, how quickly they will judge you
stupid—precisely what you want to avoid in every way—because you preferred
to learn the teachings of Greek philosophers or rather certain tiny pieces of their
teachings torn from them and scattered about in Latin dialogues rather than to
learn the whole of them in their proper setting in the Greek books of their own
authors. How quickly they will also judge you unlearned because, though you do
not know so many things in your own language, you have set out to gather
crumbs of those same things in a foreign language. Will you perhaps answer that
you have not scorned the Greek books on these topics, but took care to learn the
Latin ones first, and that you want to study the Greek ones now that you are
learned in the Latin books? If you, a Greek, are not ashamed to have learned the
Latin works as a boy and now want to learn the Greek works as a man, will you
be ashamed not to know some things in the Latin books that very many learned
Latin speakers do not know along with you? Or are you aware of this from the
very fact that you say that you are under such great necessity to be a burden to us
because you find yourself at Carthage among so great a multitude of learned
men?

11. Finally, suppose that you could reply, when questioned, on all those
points about which you ask us. See, you will now be called very learned and very
clever; see, a little Greek flattery already lifts you skyward with praises. Only
remember your seriousness and the end for which you wanted to earn that praise,
namely, in order that you might teach something very important and salutary to
those people who are easily awed by trivia and hang upon your every word with
much good will and great eagerness. I would like to know whether you possess
and know how to hand on that very important and salutary something, whatever
it is. For, when you learn many superfluous things precisely in order to prepare
the ears of others for necessary things, it is ridiculous not to possess those neces-
sary things, for the reception of which you prepared their ears by superfluous
things. And, while you are busy learning how to make them attentive, it is ridicu-
lous for you to refuse to learn what you should teach them once you have their
attention. But if you say that you already know this and reply that it is the Chris-
tian teaching, for we know you prefer it to all others and that you are confident
that it alone contains the hope of eternal salvation, it requires no knowledge of
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Cicero’s dialogues and of a collection of contradictory maxims begged from
others in order to gain hearers. Let those who are going to receive from you such
a teaching become attentive because of your moral conduct. I do not want you
first to teach something that must be unlearned in order that you may teach the
truth.

12. For if the knowledge of other dissident and contrary views in some way
helps the teacher of the Christian truth to know how to destroy opposing errors, it
helps at least so that anyone arguing in opposition does not set his eye only on
refuting your views while he carefully hides his own. For the knowledge of the
truth is able to detect all errors and to destroy them, even those that were previ-
ously unheard of, if they are only brought forth. But in order not only that those
that are known might be combatted but also that those that are hidden might be
uncovered, if there is need to know the errors of others, raise up your eyes and
ears, I beg you, and see and hear whether anyone brings forth any objection
against us from Anaximenes and Anaxagoras,’ when not even the ashes of the
much more recent and much more loquacious Stoics or Epicureans® are warm
enough that a spark can be stirred from them against the Christian faith. But the
noise of battle is heard here from the circles and assemblies, partly in flight,
partly also boldly advancing, of the Donatists, Maximianists, and Manichees,’
and also in the flocks and peoples to whom you are going, those of the Arians,
Eunomians, Macedonians, Cataphrygians,® and the other plagues in countless
numbers. If you are too lazy to learn the errors of all these, why does it fall to us to
investigate what Anaximenes thought for the sake of the defense of the Christian
religion and to rehash out of empty curiosity quarrels that have long since fallen
asleep, while nothing is now said of the disagreements and questions of certain
heretics, such as the Marcionites and Sabellians® and many others who glory in
the Christian name. If, nonetheless, it is necessary, as I said, to know in advance
and to have a thorough examination of some views opposed to the truth, we
ought to give thought to the heretics who call themselves Christians rather than
to Anaxagoras and Democritus.'®

3, 13. Whoever he may be who asks of you the questions you ask of us, lethim
hear that you are more learned and more wise in your not knowing them. For

5. Two of the earliest Presocratic philosophers, Anaximenes and Anaximander, both of Miletus,
flourished in the 6th century B.C.

6. The Stoics were founded by Zeno of Citium (ca. 362/357-264/259 B.C.); the Epicureans were
founded by Epicurus of Athens (341-270 B.C.). Their followers were opposed to one another
on many points, as Augustine points out.

7. On the Donatists, see Heresies 69; the Maximianists split away from the Donatists. For the
Manichees, see Heresies 46.

8. Augustine mentions a series of Eastern heresies. For the Arians, see Heresies 49. For the
Eunomians, see Heresies 54. For the Macedonians, see Heresies 52; for the Cataphrygians, see
Heresies 26.

9. For the Sabellians and the Marcionites, see Heresies 41 and 22 repectively.

10. Democritus of Abdera (494-404 B.C.) was the leading atomist among the Greek philosophers.
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Themistocles'! did not care that he was considered rather ignorant when he
refused to play the lyre at a banquet, and, when he said that he did not know how
to do that, he was asked, “What, then, do you know?”” He answered: “To make a
great state out of a lesser one.”!2 Should you, then, hesitate to say that you do not
know these things, since you could reply to someone who asks what you know
that you know how a human being can be happy even without these things? And
if you do not yet have this knowledge, you are as misguided in seeking these
other things as you would be misguided, when you are afflicted with some
dangerous illness of the body, in seeking delicacies and finery rather than
doctors and medicine. For you must by no means postpone this knowledge or
prefer those other things to it, even in the order of learning, especially at this age.
But see how easily you could know this if you wanted. For one who asks how to
come to the happy life asks, of course, for nothing else but where the ultimate
good is, that is, where the highest good of a human being resides, not according
to a wrong or rash opinion but according to certain and unshakable truth. And no
one finds any place where it resides except either in the body or in the soul or in
God or in any two of them or surely in all of them. But if you have learned that
neither the highest good nor some part of it is in the body, two possibilities
remain: the soul and God, in one or two of which it might reside. If, however, you
go on and learn that the same thing holds true of the soul as of the body, what else
besides God comes to mind as that in which the highest good of a human being
resides? It is not that other things are not good, but that is said to be the highest
good to which the rest are ordered. Each is happy when enjoying that for the sake
of which he wants to have all the other things, while that is now loved, not for the
sake of something else, but for its own sake. And the end is said to be there,
because one finds nowhere further to go or to be directed. There is rest from
seeking; there is security in enjoying; there is the utterly tranquil joy of a
complete good will.

14. Give me, then, someone who is quick to see that the body is not the good
of the soul but that the soul, rather, is the good of the body. He will immediately
cease from asking whether that highest good or some part of it is in the body. For
it is most foolish to deny that the soul is better than the body. It is likewise most
foolish to deny that what gives the happy life or some part of the happy life is
better than what receives it. The soul, therefore, does not receive from the body
either the highest good or some part of the highest good. Those who do not see
this are blinded by the sweetness of carnal pleasures, which they do not see
comes from the lack of good health. But the perfect health of the body is that
final immortality of the whole human being. For God made the soul with so

11. Themistocles (524-460 B.C.) was an Athenian politician who saved Greece from subjection to
the Persian empire at the Battle of Salamis.

12. See Plutarch, Themistocles 2. and Cicero, Tusculan D:spula!lons (Tuscul disputationes)],
2,4.
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powerful a nature that from its full happiness, which is promised to the saints in
the end of time, there will also overflow into the inferior nature, that is, into the
body, not the happiness that is proper to one who enjoys and understands, but the
fullness of health, that is, the strength of incorruptibility. Those who do not see
this, as I said, fight with restless quarrels, each one locating, according to his
grasp, the highest good of human beings in the body, and they stir up the masses
of camnal and rebellious people. Among these the Epicureans' enjoyed a more
excellent authority in the eyes of the unlearned multitude.

15. Likewise give me someone who is quick to see that, when it is happy, the
soul itself is not happy because of its own good; otherwise, it would never be
unhappy, and it would cease from asking whether that highest and, so to speak,
beatifying good or some part of it is in the soul. For, when the soul rejoices in
itself, because of itself, as if then because of its own good, it is proud. But when it
sees that it is changeable, at least because of this one fact, namely, that it
becomes wise from foolish, and when it sees that wisdom is immutable, it ought
at the same time to see that wisdom is above its own nature and that the soul more
richly and more certainly rejoices because of partaking of it and because of being
illumined by it than because of itself. Ceasing in that way and subsiding from its
own boasting and inflatedness, it strives to cling to God and to be re-created and
re-formed by that immutable being, from whom it already grasps that there
comes not only every form of all the things that are attained either by the senses
of the body or by the intelligence of the mind, but also that very capacity for
formation before it is formed, when it is said to be something unformed that can
be formed. In that way the soul perceives that it is less stable to the extent that it
clings less to God, who exists in the highest way, and that he exists in the highest
way because he neither makes progress nor fails because of any mutability. The
soul perceives, however, that it profits from that change by which it makes prog-
ress so that it clings to God perfectly and that the change that consists in its
failing is full of defects. But every defect tends toward destruction, and even if it
is not clear that a particular thing comes to destruction it is, nonetheless, clear to
everyone that destruction brings it to the point that it is no longer what it was.
Hence, the soul concludes that things fail or can fail for no other reason than that
they were made out of nothing and that the fact that they are and last and are
ordered toward the harmony of the universe in accord with their defects pertains
to the goodness and omnipotence of him who exists in the highest way, the
creator, who is able to produce not only something out of nothing but even some-
thing great out of nothing. But the first sin, that is, the first voluntary defect, is to
rejoice over one’s own power, for in this case one rejoices over something
smaller than if one rejoiced over God’s power, which is, of course, greater.

13. The followers of Epicurus were thought to have located the highest good in pleasures,
especially those of the body.
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Those who do not see this and who look upon the powers of the human soul and
the great beauty of its words and deeds and who locate the highest good in the
human soul, though they were ashamed to locate it in the body, have certainly
located it lower than where it ought to be located by reason at its clearest. Among
the Greek philosophers who think this way, the Stoics have predominated in
number and in the subtlety of argument, but because they think that everything
in the natural world is bodily, they were better able to turn the soul away from the
flesh than from the body.

16. Among those who say that our one and supreme good will be to enjoy the
God by whom both we and all things have been made, the Platonists'* were
preeminent among them. With good reason they thought that it was their duty to
resist the Stoics and Epicureans chiefly and almost exclusively. The Academics
are, of course, the same as the Platonists, as the very sequence of disciples
teaches us. For Arcesilas'S was the first who, having concealed his own opinion,
decided to do nothing but refute those people. Ask whose place he took, and you
will find Polemon; ask whose place he took, and you will find Xenocrates.'® But
Plato left his school, the Academy, to his disciple, Xenocrates. Insofar, then, as it
pertains to the highest good of human beings, remove the individual human
beings and consider the argument itself. You will find, of course, that the two
errors collide with each other head-on, one that locates the highest good in the
body, the other that locates it in the soul. But the nature of the truth, by which
God is understood to be our highest good, resists both of these, not teaching the
truth, however, before it refutes their errors. Consider the argument again with
the individual persons included, and you will find that the Epicureans and the
Stoics are fighting bitterly with each other, but that the Platonists, while trying to
settle the argument between those two, still conceal their own views while
accusing and refuting the vain confidence in error on the part of the others.

17. But the Platonists were not able to become the living example of true
reason as those other philosophers were able to become living examples of their
errors. For they were all lacking the example of divine humility, which was
revealed at the most opportune moment by our Lord Jesus Christ. Before that
one example all pride yields, is broken, and dies in the mind of anyone, no matter
how terribly arrogant. And so the Platonists were unable by their authority to
bring the masses blinded by a love of earthly things to a faith in invisible things.
For they saw that the masses were moved, especially by the Epicurean argu-
ments, not only to experience bodily pleasure, which they willingly pursued, but

14. The term “Platonists™ refers to all the followers of Plato, though for Augustine the principal
Platonists were Plotinus (204/205-270 A.D.) and Porphyry. his student, who organized
Plotinus’ teachings in the Enneads.

15. Arcesilas of Pitane (ca. 315-241 B.C.) is regarded as having founded the New Academy.

16. Polemon of Athens was converted to philosophy by Xenocrates whom he followed as head of
the Academy from 314 to 270 B.C.
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even to defend it to the point that they located in it the highest good of a human
being. But they saw that those who were roused against this pleasure by the
praise of virtue contemplated it with less difficulty in the soul of human beings,
from which there proceed good deeds, about which they were somehow able to
judge. At the same time they saw that, if they tried to teach them about some
reality that was divine and immutable above all things and that was attained by
no bodily sense, but understood by the mind alone, a reality that, nonetheless,
surpasses the nature of the mind, the people would not understand. If they tried
to teach them that this reality is God, who is promised for the enjoyment of the
human mind that has been purified from every stain of human desires, in whom
alone all our longing for happiness would come to rest, and in whom alone we
would have the attainment of all goods, the people would not understand and
would ascribe victory to the Epicureans or to the Stoics, their opponents, much
more readily than to the Platonists. Therefore, the true and salutary teaching
would become scorned by the mockery of peoples, something that is most
harmful for the human race. And this holds for morality.

18. But on questions about nature the Platonists said that incorporeal wisdom
is the creator of all natures, while those others never moved away from bodies,
since some assigned the principles of things to atoms and others to the four
elements, among which fire was the most important for making all things.
Hence, who would not see which side the multitude of the foolish, who are
completely given over to bodies, would be most drawn to support, since they
cannot see the incorporeal power that is the creator of things?

19. There remained the part with questions on logic. For you know that what-
ever is sought in order to acquire wisdom poses a question either about morals,
or about the natural world, or about reason. Since, then, the Epicureans said that
the bodily senses are never deceived, while the Stoics admitted that they are
deceived at times, though they both, nonetheless, placed the criterion of
grasping the truth in the senses, who would listen to the Platonists, given the
opposition of these philosophers? Who would think that they should be included
not only in the number of the wise but in that of human beings at all, if they said
right off that there is not only something that can be perceived neither by the
touch of the body nor by smell or taste, nor by these ears or eyes, and is not
thought of at all by some imagining of the sort of things that are sensed in that
way, but that it alone truly exists and it alone can be perceived? For it is immu-
table and everlasting but perceived by the intelligence alone, by which the one
truth is attained, however it is attained.

20. Since the Platonists, then, held such views which they would not teach to
human beings completely given over to the flesh, and since they did not enjoy
such great authority among the people that they persuaded them to believe such
things, they chose to conceal their view until the mind was raised to that disposi-
tion by which these things are grasped. And they chose to argue against those
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who boasted that they had discovered the truth, though they located the
discovery of the truth in the bodily senses. And how is it relevant to examine
what their plan was? It certainly was not divine or endowed with divine
authority. Consider only the fact that Cicero most clearly shows in many ways
that Plato located the highest good and the causes of things and the trustworthi-
ness of reason in wisdom, not human wisdom but clearly the divine wisdom by
which human wisdom is kindled, that is, in wisdom that is absolutely immutable
and in the truth that is always the same.!” Consider too that the Platonists
attacked in the name of the Epicureans and Stoics those who located the highest
good, the causes of things, and the trustworthiness of reason in the nature of the
body or of the mind. Consider that in the course of time the situation came to the
point that, at the beginning of the Christian era, faith in invisible and eternal real-
ities was proclaimed through visible miracles for their salvation to human
beings, although they could neither see nor think of anything besides bodies.
And consider that these very same Epicureans and Stoics are found to have in the
Acts of the Apostles opposed the blessed apostle Paul who was spreading that
same faith among the nations.'®

21. In this argument it seems to me that I have demonstrated sufficiently the
errors of the pagans, whether on morals or on the nature of reality or on the
method of investigating the truth. Though these errors were many and varied,
they stood forth, nonetheless, principally in these two sects and, despite the
attacks of the learned who were overthrowing them with such a great subtlety
and abundant argument, they lasted, nonetheless, even into the Christian era. We
see that now at least in our age they have fallen silent so that in the schools of
rhetoric it is now hardly so much as mentioned what their views were. The
debates, nonetheless, have been eradicated and removed even from the most
garrulous gymnasiums of the Greeks so that, if any erroneous sect now emerged
in opposition to the truth, that is, in opposition to the Church of Christ, it would
not dare to step forth for battle if it were not clothed with the Christian name.
From this it is understood that those philosophers of the Platonic school, having
changed a few things of which Christian discipline disapproves, ought to bow
their pious necks to the one king, Christ, and to understand that when he, the
Word of God clothed with a man, commanded faith, the people believed what
the Platonists were afraid even to state.

22. I wish, my Dioscorus, that you would be subject to him in complete piety
and would not construct another way to reach and to gain the truth than that way
which he constructed who, as God, saw the weakness of our steps. That first
way, however, is humility; the second way is humility, and the third way is
humility, and as often as you ask, I would say this. It is not that there are no other

17. See Cicero, The Ends of the Good and the Evil (De finibus bonorum et malorum) V, 15, 43.
18. See Acts 17:18.
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commandments that should be mentioned, but unless humility precedes and
accompanies and follows upon all our good actions and is set before us to gaze
upon, set alongside for us to cling to, and set over us to crush us down, pride tears
the whole benefit from our hand when we rejoice over some good deed. We must
fear the other vices in sinful actions, but pride even in good deeds. Otherwise we
will lose, because of the desire for praise, those things that were done in a praise-
worthy manner. And so, when that most distinguished orator was asked what he
thought one ought first of all to observe in the rules of eloquence, he is said to
have answered, “Delivery.” And when he was asked what came second, he said
again, “Delivery.” And asked what came third, he said only, “Delivery.”"® So
too, if you ask and as often as you ask about the rules of the Christian religion, I
would answer only, “Humility,” even if necessity would perhaps force me to say
something else.

4, 23. Our Lord Jesus Christ humbled himself in order to teach us this most
salutary humility. To this humility, I say, there is strongly opposed a certain
most ignorant knowledge, so to speak, when we rejoice that we know what
Anaximenes, what Anaxagoras, what Pythagoras,?’ and what Democritus held
and other things like this in order that we may appear learned and educated,
though this is far distant from true learning and education. After all, one who has
learned that God is not extended or spread out in places, whether finite or infi-
nite, as if he were larger in one part and smaller in another, but is present as
whole everywhere, like the truth, of which no one sensibly says that a part is in
this place and a part is in that place, for the truth is, of course, God, will in no way
be disturbed about what he thought about the infinite air, whoever thought that it
was God. What difference does it make to him if he does not know what these
men say is the form of the body—they, of course, say that it is that which is
limited on all sides—and whether for the sake of refutation Cicero, like an
Academic, objected to Anaximenes that God must have form and beauty like
bodily beauty, thinking that Anaximenes had said that God was bodily?*' For air
is a body. Or did he hold that the truth has an incorporeal beauty by which the
mind is informed and by which we judge that all the actions of a wise person are
beautiful so that Cicero said not merely for the sake of refutation, but also with
complete truth, that it is right that God have a most beautiful appearance,
because nothing is more beautiful than intelligible and immutable truth? But the
fact that Anaximenes said that air, which he, nonetheless, thought was God, is
generated does not in any way bother a man who understands that the Word of
God, God with God, was not generated in the way in which air is generated, that

19. See Cicero, The Orator (De oratore) 111, 56, 213, where he reports that Demosthenes said that
acting was of such importance for the orator.

20. Pythagoras of Samos flourished in the middle of the 6th century before Christ; he is best known
for his doctrine of the transmigration of souls.

21. See Cicero, The Nature of the Gods (De natura deorum) 1, 26.
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is, caused to be by some cause, but in a far different way, which no one will
understand except one whom God himself inspires. But who would not see that
Anaximenes is unwise even regarding bodies themselves, since he says that air
is generated and wants it to be God, but says that the source from which air is
generated—for it cannot be generated from nothing—is not God? But when he
says that air is always in motion, he will in no way confuse someone so that he
thinks it is God, if he knows that the motion of every body is inferior to the
motion of the soul, but that the motion of the soul is far more sluggish than the
motion of the highest and immutable truth.

24. Likewise, if Anaxagoras or anyone says that mind is the truth and
wisdom,?? why should I quarrel with the man over a word? It is, after all, evident
that it produces the arrangement and measure of all things and that it is not incon-
gruously said to be endless, not in space, but in its power, which human thought
cannot comprehend. Nor does it follow that this wisdom is something formless,
for this characteristic pertains to bodies, namely, that whichever bodies are
without limit are also formless. But in his desire, it seems, to refute his adver-
saries who thought only of bodily things, Cicero denies that anything can be
joined to something unlimited, because in bodies on that side on which anything
is joined to something there must be some limit. Hence, he says that he also did
not see that “there cannot be any motion united with sensation or connected,”
that is, clinging with a continuous union, “to the infinite,”? that is, to some
unlimited thing, as if he were dealing with bodies, to which nothing can be
united except through spatial limits. But he added as follows, “Nor can there be
any sensation at all without the whole of nature sensing the repercussion,”? as if
Anaxagoras had said that the mind, which orders and governs all things, had
sensation like that which the soul has through the body. For it is evident that the
whole soul senses when it senses something through the body. After all, the
whole soul is aware of whatever it is that is sensed. But Cicero said that the
whole of nature senses precisely to deprive Anaxagoras, as it were, of his claim
that mind is without limit. For how does the whole mind sense if it is without
limit? After all, bodily sensation begins from some place, and it does not run
through the whole except of that thing to whose end it comes, and that thing
cannot be called endless. But Anaxagoras had not spoken about bodily sensa-
tion, and an incorporeal whole is spoken of in another way, because it is under-
stood to be without limits in space so that it can be said to be both whole and
endless: whole because of its entirety and endless because it is not circumscribed
by spatial limits.

22. Anaxagoras held that that there is an infinite mind (voic) that has power over all things.
Augustine draws his information on Anaxagoras from the previously mentioned passage of
Cicero’s work.

23. Cicero, The Nature of the Gods (De natura deorum) I, 26.

24. Ibid.
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25. “Then,” he says, “if he intended this mind to be like some living being,
there will be something interior because of which it will be called a living
being,”? so that this mind is like a body and has within it a soul, because of
which it is called a living being. See how he speaks out of the habit of dealing
with bodies, in the way in which living beings are often viewed, on account of
the obtuseness, I think, of those against whom he is speaking, and he, nonethe-
less, mentioned something that, if they were alert, would have sufficiently
warned them, namely, that everything like a living body that comes to mind must
be thought to have a soul and is a living being rather than a soul. For this is what
he says, “There will be something interior because of which it is called a living
being.” But he adds, “What is more interior than the mind?”’?* A mind, therefore,
cannot have an interior soul so that it is a living being because it is itself interior.
Hence, it has a body outside in relation to which it is interior in order that there
may be a living being. For this is what he says, “It is, therefore, clothed with a
body externally,”? as if Anaxagoras said that a mind could not exist unless it
belonged to some living being. It could be that Cicero held that the mind was
itself the highest wisdom, which does not properly belong, so to speak, to any
living being, because the truth offers herself in common to all souls who are able
to enjoy her. And for this reason see how acutely he concludes: “And since this is
not acceptable,” that is, it is not acceptable to Anaxagoras that the mind, which
he calls God, is clothed with a body externally by reason of which it can be a
living being, “‘a pure and simple mind without anything united to it by which it
could have sensation,” that is, without any body united to it by which it could
have sensation, “seems to escape the power and grasp of our intelligence.”?

26. There is nothing more true than that this escapes the power and grasp of the
intelligence of the Stoics and Epicureans who can only think of bodily things. But
when he said, “our,” he wanted us to understand, “human,” and he rightly did not
say, “escapes,” but, “‘seems to escape.” For it seems to them that no one can under-
stand this, and for this reason they think that there is nothing of the sort, but it does
not escape the intelligence of certain persons, to the extent that this is granted to
human beings, that there is a pure and simple wisdom and truth, which is not proper
to any living being but by which every soul that is capable of this is in common
made wise and true. And if Anaxagoras held that it exists and saw that it is God and
called it mind, we are not made learned and wise by the name of Anaxagoras,
which all the little masters happily trumpet about, if I may use military language.
We are not made learned and wise even by that knowledge of his by which he knew
that it is true. After all, truth ought not to be dear to me because Anaxagoras knew it
but because it is the truth, even if none of those philosophers knew it.

25. Ibid.
26. Ibid.
27. Ibid.
28. Ibid., 27.
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27. If, then, neither the knowledge of that man, who perhaps saw the truth, nor
the full reality of the truth, which can make us truly learned, ought to fill us with
pride so that we think that we are learned because of it, how much less can the
names and teachings of those men who were in error help our learning and make
hidden matters known! For, if we are human beings, it is proper that we be
saddened by the errors of so many and such illustrious men, if we happen to hear
them, rather than that we eagerly seek them out precisely in order to spout them
with most hollow boasting among those who are ignorant of them. After all, how
much better it would have been had I never heard the name of Democritus instead
of thinking that he was someone considered great in his times. He thought that the
gods were images that flowed from solid bodies, though the images were not them-
selves solid, and that, by going about this way and that by their own motion and by
slipping into the minds of human beings, they make them think of the divine
power, even though that body, of course, from which the image flows is thought to
be more excellent to the extent that it is more solid! Hence his opinion was
wavering, as they say, and in doubt so that at times he said that God was a certain
nature from which the images flowed. And yet God could not be thought of save by
means of those images which he pours out and emits, that is, which emerge from
that nature, which Democritus considers to be somehow bodily and everlasting
and, for that reason, also divine. They are carried in a continuous semblance and
emanation as if of vapor, and they come and enter our minds so that we can think of
God or of the gods. For these people conceive no other cause of any thought of ours
except that images come and enter our minds from these bodies we think of, as if
those who know how to think of such things do not think of many and almost
countless things, such as wisdom itself and truth, in a non-bodily and intelligible
way. If they do not think of this, I wonder how they argue about it at all, but if they
do think of it, I wish they would tell me either from which body the image of truth
comes into their minds or what sort of image it is.

28. And yet Democritus is also said to differ from Epicurus on questions about
nature by the fact that he thought that there is present in the coming together of the
atoms a certain animal and vital force, and I believe that he says that “the images
are endowed with divinity” by that force—not the images of all things, but those of
the gods—and that in the universe there are “the elements of mind,” to which he
attributes divinity, and “living images, which often either benefit us or harm us.”?
But Epicurus does not maintain anything in the elements of things besides atoms,
that is, certain bodies so small that they cannot be divided or perceived by sight or
by touch. And he says that the fortuitous coming together of these tiny bodies
produces countless worlds, living beings, souls themselves, and the gods, which he
locates not in some world, but outside the worlds and between the worlds in human
form. And he absolutely refuses to think of anything besides bodies. He says, none-

29. Ibid., 120.
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theless, that in order to think of them, images flow from the things, which he thinks
are formed from atoms, and they enter the mind as more subtle than those images
that come to the eyes. For he says that the cause of our seeing is “‘certain images so
large that they embrace the whole external world.”* But you already understand, I
think, the images that these people have in mind.

29. I am surprised that Democritus did not notice that what he says is false by
the very fact that such great images coming into our mind, which is so small,
cannot wholly touch it, if the bodily mind, as they claim, is enclosed in so small a
body. For, when a small body is touched by a large body, it can by no means be
touched by the whole large body at the same time. How, then, are those images
thought of as whole at the same time, if they are thought of to the extent that they
touch the soul by coming and entering it? For they can neither as whole enter
through so small a body nor as whole touch so small a soul. Remember that [ am
saying this in accord with their way of thinking, for I do not think that the mind is
that sort of thing. Or, if Democritus thinks that the mind is incorporeal, only
Epicurus can be refuted by this argument. But why did Democritus not also see
that there is no need, nor is there any possibility, that an incorporeal mind think
as the result of the arrival of bodily images and contact with them? Both of them
are certainly refuted from the vision of the eyes. For such enormous bodies of
these images can in no way as whole touch such small eyes.

30. But when they are asked why we see one image of some body from which
images flow in countless number, they reply that, because of the fact that images
flow forth frequently and intersect, their accumulation and density brings it about
that one image is seen from the many. Cicero refutes this nonsense in such a way
that he denies that their God can be thought to be eternal by the very fact that he is
thought of as the result of countless images that flow forth and slip away. And they
say that the everlasting forms of the gods are produced by the help of countless
atoms, since certain tiny bodies leave the divine body so that others take their place
and do not allow that nature to be destroyed by their succession. He says, “All
things would be eternal,”*' because nothing lacks this countless number of atoms
that would make up for the constant loss of them. Later, he asks how this god
would not fear that he would perish “since he is struck incessantly and disturbed by
the endless influx of atoms.”*? He says that this body is struck because it is beaten
by the incoming rush of atoms and is disturbed because it is penetrated by them.
Then he adds, “Since the images,” about which we have already said enough, “are
always flowing into him,33 how can he be confident of his immortality?

31. Among all these crazy ideas of those who think this way, it is especially
deplorable that it is not enough to explain them in order for them to be rejected

30. Ibid.

31. Ibid., 109 and 105.
32. Ibid., 114.

33. Ibid.
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without any argument to the contrary from anyone. But the minds of very intelli-
gent men have also taken up this task of extensively refuting these ideas that even
the slowest minds ought to have mocked and rejected as soon as they were stated.
For, if you grant that there are atoms, if you also grant that they push and shove one
another by their fortuitous coming together, is it also allowed to grant that, in
colliding fortuitously, atoms produce something so that they limit it with form,
determine it with shape, adorn it with equality, brighten it with color, and enliven it
with soul? For all these things are produced only by the art of divine providence.
Anyone who loves to see with the mind rather than with the eyes and asks for this
from the God who made him sees this truth. For one should not grant in any way
that those atoms exist; see how easily this can be shown in accord with the opinion
of these philosophers, even if one leaves aside the subtle arguments that the learned
pass on concerning the division of bodies. The learned, of course, say that all the
things that belong to nature are nothing other than bodies, the void, and accidents
of them, and I believe this means motion, thrust, and the resulting forms. Let them
say, then, in which kind they put the less solid images themselves, which they think
emanate from more solid bodies so that they can only be perceived by contact with
the eyes when we see and with the mind when we think, if these images themselves
are also bodies. For they think in that way that they can leave a body and come to
the eyes or to the mind, which they nonetheless say is bodily. I ask whether the
images flow forth from the atoms themselves. If they do, how can they be atoms, if
some bodies split off from them? If they do not, either something can be thought of
without images—an idea which they strongly reject—or how do they know about
atoms, which they cannot even think of? I, however, am now embarrassed to refute
these ideas, though they were not embarrassed to hold them. But since they have
dared to defend them, I am embarrassed not over them but over the human race,
whose ears were able to tolerate them.

5. 32. Since, then, there exists such a great blindness of minds because of the
filth of sin and the love of the flesh that even these monstrous views could
consume the leisure of the learned in arguments, will you, Dioscurus, or anyone
endowed with a mind that is alert, doubt that for following the truth the human
race could not have been helped better in any way than if the Truth himself
assumed in an ineffable and wondrous way a man who bore his person on earth?
By commanding what was right and by doing the works of God, he persuaded
people to believe for their salvation what they could not yet understand through
wisdom. We ourselves serve his glory; we urge you to believe without wavering
and with constancy this man through whom it has come about that not a few but
even whole peoples who are unable to settle these questions by reason believe*
with faith until, aided by his saving precepts, they emerge from these perplexi-

34. 1 have translated “credant,” which is found in the older editions, rather than “inrideant,” which
is found in the CSEL text.
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ties into the brightness of the most pure and most sincere truth. And we ought to
obey this authority with greater devotion to the extent that we see that no error
dares to raise its head to gather to itself crowds of uneducated people without
seeking to cloak itself with the Christian name. From the old peoples, however,
only those people continue apart from the name of Christ and gather somewhat
more frequently in their synagogues who possess those scriptures by which the
Lord Jesus Christ was foretold, though they pretend that they do not understand
and see this. But those people who are not in the unity of the Catholic commu-
nity, though they boast of the Christian name, are forced to be opposed to those
who believe, and they dare to attract the uneducated by the semblance of reason,
especially when the Lord came with this medicine that was precisely to demand
faith. But these heretics are forced to do this, as I said, because they see that they
have no standing whatsoever, if their authority is compared with the Catholic
authority. They try, therefore, to overcome the most stable authority of the most
well-founded Church as if by the mention and promise of reason. This rashness
is like a general rule for all heretics. But that most merciful sovereign of our faith
has both fortified the Church with a fortress of authority through crowded
communities of peoples and nations and the very sees of the apostles and armed
the Church with abundant means of defense by invincible reason through a
smaller number of learned and truly spiritual men. This, then, is the most correct
practice: to receive the weak as much as possible into the fortress of faith in order
to fight the battle on their behalf by the strength of reason, once they have been
placed in safety.

33. But the Platonists, who were at that time surrounded by the yapping errors
of the false philosophers, did not have a divine person by whom they might
demand faith. Hence they preferred to conceal their view as something to be
sought out rather than to expose it to profanation. But when the name of Christ
had become more frequently heard to the wonder and confusion of earthly king-
doms, they began to come forth to disclose and explain what Plato had held.
Then the school of Plotinus flourished in Rome and had as disciples many very
keen and clever men. But some of them were corrupted by curiosity concerning
the arts of magic, while others, knowing that the Lord Jesus Christ bore the
person of the immutable truth and wisdom, which they were trying to attain,
entered into his army. And so the whole summit of authority and the light of
reason for the re-creating and re-forming of the human race was located in that
one saving name and in his own Church.

34. Though you perhaps would have preferred other things, I do not regret
having stated these ideas for you at such great length in this letter. For you will
appreciate these ideas more to the extent that you make progress in the truth, and
then you will appreciate my advice, which you now think has contributed less to
the good of your studies. And yet I also tried to reply, as well as I could, to those
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very questions of yours, not only to certain ones in this letter, but also to almost
all the rest, by making brief notes on the very pages on which you sent them. If
you think that with these questions I have done too little or something other than
you wanted, you are not thinking correctly, my Dioscorus, about the one whom
you are now asking these questions. But I have passed over all the questions
about The Orator or from the books of The Orator. For I would have seemed a
trifler in my own eyes if I had gone on to explain them. Concerning the others I
could, after all, be appropriately questioned if anyone presented me with the
issues to be examined and resolved not from the books of Cicero but by them-
selves. But in those books the issues are less suited to our calling as a bishop. I
would not, however, have done all this if I had not withdrawn for a while from
Hippo after the illness that I had when your man had come to me. During these
days I was again stricken with problems of health and fevers. Hence, the result is
that this letter is being sent to you later than it could have been. I ask that you let
me know how you find it.



Letter 119

In 410 Consentius, a Catholic layman from the Balearic Islands, wrote to Augus-
tine about various theological questions. Consentius announces his conviction
that the truth is to be sought from faith rather than reason (paragraph 1). He then
pleads with Augustine to help him to penetrate the divine mysteries (paragraph
2). He presents Augustine with an objection that Consentius himself faced
concerning the human nature of Christ, which he supposes was turned into God
and did not, therefore, occupy a place after the resurrection (paragraph 3).
Consentius quotes from his own writings on the unity of God and the trinity of
persons and points out that the humanity assumed by Christ is not like a fourth
person (paragraph 4). Consentius admits his difficulty in thinking of God as
something non-bodily like righteousness (paragraph 5). Finally, he again pleads
with Augustine for enlightenment and correction (paragraph 6).

To his holy lord and most blessed bishop, Augustine, Consentius sends greet-
ings.

1. I'had already suggested in a few words the nature of my request to your
holy brother, bishop Alypius, a man admirable in my eyes for all the virtues of
the mind, hoping that he would graciously consent to give me his help in
presenting my petitions to you. But because the reason that forced you to go into
the country deprived me of your presence,' I preferred to put my request in
writing rather than have my mind waver in doubt while waiting, especially since,
if you see the necessity of granting me what I ask for, the solitude of the place
where you presently are may, in my opinion, be able to help your mind as it
searches out the deepest mysteries. I myself, then, am personally and deeply
convinced that the truth about things divine must be attained more by faith than
by reason. For if the faith of the holy Church were grasped by reasoned argumen-
tation and not by pious belief, no one except philosophers and professors would
possess happiness. But because it pleased God, who chose the weak things of
this world in order to confound the strong,’? to save through the foolishness of
preaching those who believe,® we should not so much require reasoning
concerning God as we should follow the authority of the saints. After all, the
Arians, who think that the Son, whom they admiit is begotten, is less than the
Father, would not persist in this impiety, nor would the Macedonians exclude
from the seat of divinity, insofar as they can, the Holy Spirit, whom we believe to
be neither begotten nor unbegotten, if they preferred to place their faith in the
holy scriptures rather than in their own arguments.

1. Augustine was convalescing on a country estate.
2. See 1 Cor 1:27.
3. See 1 Cor 1:21.
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2. Nonetheless, O admirable man, if that Father of ours, who alone knows the
mysteries and holds the key of David,* has granted that you penetrate by the gaze
of your most pure heart the structure of the heavens and look upon the glory of
the Lord with his face revealed, as scripture says,’ to the extent that he who has
given you such knowledge gives you the ability to express it, explain for us some
portion of his ineffable substance and strive to express in words, to the extent
you can with his help, an image of his likeness. For, unless you are there as guide
and teacher in so great an undertaking, our thought is afraid to look upon it, even
with squinting eyes, since it has been beaten back by the brilliance of so great a
light. Enter, therefore, into the darkest cloud of the mysteries of God that turns
aside our gaze. Correct, first in me myself and t